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FOREWORD 


T atvarth Sutra is rightly termed and known as Jaina Bible and 
enjoys the unique distinction of being regarded as an authorita „ 
tive work by all sections of the Jains. 

The first edition of this book with introduction, translation, 
notes and commentary in English by late J. L. Jaini, M. A. was 
published in 1920 by Kumar Devendra Prasad! from the central Jain 
Publishing House Arrah as Volume II of the sacred books of the Jains. 
The publication soon got exhausted and for the last 15 years copies 
of this publication were not at all available. We had a great long¬ 
ing to bring out a second edition and were in contact with the 
Trustees of R. B. J. L. Jaini Trust but our efforts did not bear 
fruit. 

Some enthusiastic Jains wishing to avail of the presence in the 
Capital of India of ove* 800 delegates of 80 countries of the world in 
UNESCO Conference and 100 delegates to the Buddhism seminar 
thought of holding a seminar on Jainism and universal peace 
and Exhibition of Jain Art and Culture. One of the main 
items for the seminar was presentation of standard works on Jain¬ 
ism to the national liabraries of foreign countries and to the emminent 
delegates of UNESCO Conference and Buddha Jayanti. 

The idea was talked over to Shri 108 Acharya Deshbhushan Ji 
Maharaj who greatly appreciated it and advised that the sacred works 
of the Jains should be immediately republished on this occassion 
The present edition has been possible only because of his zeal and un¬ 
tiring efforts. Under his direction a few benevolent Jains readily came 
forward to donate for the entire paper required for this publication 
Acharya Shri under his direct supervision got the text typed for press 
purposes and looked to the minutest detail at all stages. 

Acharya Shri is a Digamber Jain saint of the highest order and 
is always engrossed in meditation and self study. The community 
greatly needs teachers like him, under whose able guidance the society 
can make remarkable progress. 

Paper for the publication having been so arranged upon we took 
it ourselves to go in for this much needed publication. 



We are extremly grateful to the trustees of R.B.J.L. Jaini 
Trust who readily accorded us permission for re-printing of this 
book. We also express our gratitude to our benevolent Jain friends 
who have borne the entire cost of the paper used in this publication. 

Our thanks are due to Shri Basheshar Nath Jain. Pahari Dhiraj 
Delhi and Shrec Munendra Kumar Jain, M. A. J. D. who have helped 
us at all stages in bringing out this publication in such a short time. 


Adishwar Prasad Jain M. A. 

Delhi for Controlling Authority 

30th November, 1956 BARRISTER CHAMPAT RAI 

Jain Trust DELHI. 



INTRODUCTION 


The author of Tatvartha Sutra is the most famous disciple of 
the universally worshipped saint, Kundakunda. This relationship 
between Kundakunda and Umasvami is established by an inscrip¬ 
tion, No. 108, written in 1365 Saka, found at Sravana Belgola in 
Mysore. (Siddhanta Bhaskara Nos. 2 and 3, pp. 117 and 122; also 
No. 4, 51. p. Cf. also the Gurvavali in Pandavapurana, by Sri Subha 
Chandra about 1600 Vikrama Samvat.) 

As Kundakunda was a Griddhrapichcharay, so his disciple 
Umasvami also was called one. For in some MSS. of Tatvartha 
Sutra, a shloka is found appended in the end: 

rirsrm ^'sTfa^jtq*rfsr?nT i 

5ft wte SRTlcrJT II 

Tht age of Kundakunda and Umasvami is well-established. 
The tradition is universal and is adverted to in all Jain books found 
in Jain Libraries all over. Old written MS S. in the bhandaras of 
Jaipur and Idar also bear it out. (See also Indian Antiquary, Vol. 
XXI, mentioned in Bhaskara No. 4., pp. 78 and 204). 

The age was so correct as to the central tradition of Jainism 
that the works of these two Great Saints command universal accept¬ 
ance and reverence, both from the Svetambaras and Digambaras 

Place of Tatvartha Sutra in Jain Sacred Literature 

Our revered author, Sri Umasvami, flourished A. V.714—798. 
If Lord Mahavira attained Nirvana in 527 B.C., then Umasvami 
lived 135—219 A.D. This is roughly the tradition. Anyhow, Tatvartha 
Sutra is a very old book, more than 1700 years old. It falls at the very 
opening of the period when the great omniscient succesors of Vira 
disappeared, and the later Pontiffs began to rise. Thus, as to date, its 
place is in the second half of the first millennium after Vira. 

As to the 4 Divisions of Jaina Literature, Cosmology, History, 
Philosophy and Ritual, Tatvartha Sutra has its place in Philosophy 
(Dravyanuyoga.) 

As to the old non-extant Literature, Tatvartha Sutra has 
descended from the sixth Anga, Jnatridharmakatha, and the second 
Pvrva, Agrayini, 



As to extant Literature, it is nearly at the end of the submerg¬ 
ed tradition of Vira ond Gautama's Word (abut 600 B.C.), of the 

wisdom of the two Bhadrabaus (400 B. C.), and then forms the first 
glorious successor of the great works of Kundakundacharya (100 
A. D. ), and then looks forward about the same distance of time 
ahead to the learned and lucid Prakrit Gathas of Sri Nemi Chandra 
Siddhanta Chakravati. (1000 A. D.) 

IMPORTANCE AND SANCTITY OF TATVARTHA SUTRA 

The book contains only 10 short chapters, but its value is in 
inverse proportion to its size. It is revered both by the Digambara 
and Svatmbara sections of the Jain community. The whole of 
Jain philosophy is taught in it. There is no Jain doctrine or 
dogma, which is not expressed or implied in these aphorisms. Verily 
Tatvartha Sutra is a sacred epitome of Jainism. 

It is recited by millions of mouths every day, in temples and 
in private houses. Indeed, it is held that one recitation of this book 
brings as much pious merit as a fast of one day. 

cfSTpaTtf rTc3T*f I 

It is deservedly the text-book of the religion of Tirthamkaras 
par excellence. How great and authoritative it is recognised to be 
will be further evident from the fact that it is perhaps the most 
commented-upon book in Jain Literature. No. less than 31 comment¬ 
aries of it are known to be extant now. 



AUTHOR'S LIFE 


Very little is known at present of the life of the Author. His 
name was Umasvami, or, according to the Svetambara version Uma- 
svati. His spiritual descent is given below. 

It is known that Umasvami renounced the world at the early 
age of 19 years. He remained an ascetic for 25 years. Then he 
became the head of ascetics (Acharya). From these we get the 
following brief sketch of dates in his life. 

A very interesting story is told of how this Great Gem of a 
Jain sacred book came to be written. 

In Gujarat (Saurastra ) there lived a Jain layman, Dvaipayaka. 
He was a very pious man and withal learned in Jaina religious lore. 
He was anxious to write some really great Jain book. But worldly 
cares forbade the execution of such an unworldly undertaking. To 
conquer this obstacle, he made a vow not t;o take his food unless 
he had made at least one aphorism every day. Thus if he missed 
adding one aphorism to his book any day he had to go fasting for 

that day. For the theme of his book he took Liberation. And put 
his resolve that very day in practice. He thought out and made 
the first aphorism as : fH ^ mv: Belief-knowledge- 

conduct (united constitute) the path to Liberation. Fearing least 
he should forget it, he transcribed it upon a side of a pillar in his 
house. 

Next day Dvaipayaka chanced to go away from his home on 
some business. In his absence his house was visited by a Saint. 

The wife of Dvaipayaka, herself a pious woman, received the 
Saint and entertained him. The Saint’s eyes fell upon the aphorism 
on the pillar. He thought over it for a moment and then added the 
word before it * and departed. 

When Dvaipayaka returned and saw the correction in his aphor¬ 
ism, he questioned his wife. She had not seen the Saint do it, and 
said so, but suggested to the husband that it must have been made by 
the Saint. 

The layman-author on this ran at once to find out the noble 
Saint to whom he was indebted lor such an-invaluable and redical 
correction. He came upon an order of monks at the outskirts of 
the town and saw the head of the order sitting in his radiant peace. 



He at once concluded that this must be the Saint. He fell at the 
feet of the Saint and made a most humble and heart-felt entreaty that 
the work was beyond his poor layman's wits and that the saint 
should oblige him and the world by completing the book, the first 
aphorism of which had been corrected by the Saint in such a pro¬ 
vidential manner. The Saint was moved by compassion and finished 
the book. 

This Saint was none other than our U masvami, and the comple¬ 
ted book is Tatvartha Sutra , 

The book is an exposition of the 7 Principles of Jainism, i , e., 
the 7 Tatvas. 

The opening Sutra serves the purpose of an Introduction, Justi¬ 
fication and Recapitulation of the whole book. It was necessary to 
indicate the position of the Principles (Tatva] in the whole range of 
Jain Knowledge. They are the subject-matter of right belief, and the 
relation of the two can not be appreciated fully, unless we consider 
the position of right belief in the scheme of Jr in philosophy. This 
position is indicated by the first Sutra. This brings us to the Justifi¬ 
cation also. The first purpose of everything Living is Happiness to 
be worth anything must be eternal, faultless and independent. Such 
happiness is identical with the Jaina conception of Liberation. Right 
belief in and right knowledge of the 7 Principles, along with a life led 
in the light of the knowledge, and firmly established on the basis of 
the belief is the sole threefold path of final and everlasting deliver¬ 
ance. Thus the first Sutra is a justification of the book which deals 
with these basic principles of belief and action. It is also a Recapitula¬ 
tion, because the whole book can easily be seen to be merely an 
expansion of the various aspects, details and developments of this 
mighty and all comprehensive Sutra of Jainism. 

The ground-plan of the book itself admits of analysis as follows: 

The whole book consists of 357 Sutras, divided into 10 chapters 
with 33, 53, 39, 42, 42, 27, 39, 26, 47, and 9 Sutras respectively. 
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TATVARTHA SUTRAM 

Saudharama Indra enquired the gist of the following verses 
from Indrabhuti Gautama with a view to bring him before Lord 
Mahavira. 

T^F^rTf?cr^FrT n 

sTcfrfo sp^rrfcr srfcwiq; *r; ?r t n 

i. e. "Three (divisions of) Time, (Present, Past and Future), six 
Dravyas (substances). 1 with nine Padarthas (categories).* six kinds 
of embodied souls, 8 six thought-points 4 , the five Astikayas (embodied 
substances) 8 , the five Vratas (vows) 6 , the five kinds of Samiti 
(carefulness) 7 , the five kinds of Gati (conditions of existence) 9 , the 
five kinds of Jnana (knowledge), 0 the five kinds of Charitra 
(conduct) l0 s these are the root principles of liberation, as described 
by Arhats [the adored ones] who are perfect and the great lords of 
the three worlds, (upper, middle and lower). The wise roan who knows 
these, is convinced of them, and who realises these, is verily one who 
has attained right belief. 

These two Gathas ©f Prakrit Language are on the basis of 
Bhagwati Aradhana. 

fas i 

affimr strict n 

(2) Having bowed to the Siddhas (liberated ones) who are 
renowned in the universe and who have gained the fruits of four kinds 
of Aradhana (devotion), and to the Arhats (the adored ones) I shall 
speak of the devotions in their order. 
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qwfoH g fflWKff %5^Tf <Ef f<r ( ctiT^ 1 

^ROTTRTI^iT VlfW li 

This verse is originated in Sarvarth Siddhi by its author Shri 
Pujyapad Acharya. 

(3) Right belief, right knowledge, right conduct and right 
austerities are called the Aradhanas, These should enlighten the 
mind, be pursued, continued, grasped firmly and carried on to 
perfection. 

Shri Umatwam: Acharya with a view to advise the Path of 
Liberation start* the Tatvarth Sutra with the following sutra > 

tft CTfa g fmrc fmit «F%£cn»* i 

STTcTR 11 

(4) I bow t© him who is the guide on the path to liberation, 
the destroyer of mountains of Karmas and the Knower of the 
principles of the universe, so that I may attain these qualities 
belonging to him. 




FIRST CHAPTER 
SUTRA 1 

Samyagdarsana jnanacharitrana mokaha-margah- (1) 

Samyagdarsana , Right Darsana (belief) Samyag'•* 

jnana, Right Jnana (knowledge) Samyak Charitra, Right 

Charitra (conduct) Moksha-margah, the path to liberation. 

li Right belief, (right) knowledge, (right) conduct, these 
(together constitute) the path to liberation. 

COMMENTARY 

Right belief. Right knowledge and Right conduet are called the 
three gems (Ratna-traya) in Jain works. Each of these three eaa 
be considered in its three-fold aspect, viz , the subject, the object, 
and the means. For example, in right belief there is the believer 
that which is Relieved and this means of belief. Similarly in right 
knowledge there is the knower, the known and the means of 
knowledge and in right conduct we have the pursuer of conduct, the 
conduct itself and the means of conduct. 

Every mundane soul is embodied and exists in combination with 
Karmas In a pure soul this partnership between the soul and Karmas 
is dissolved. The soul attains liberation' (Moksha), Then in self* 
absorption (Svasamaya) it enjoys for ever its own qualities consisting* 
among others, of the infinite quaternary {Ananta^ckatystaya ) viz , 
infinite conation, infinite knowledge, infinite Power and infinite 
bliss. 

The way to liberation on the attainment of which the soul will 
be freed from Karmas and possessed of the aforesaid qualities with 
others lies in right belief, right knowledge and right conduct. To 
attain liberation all the three must be simultaneously pursued.. The 
path may be compared to a ladder with its two side-poles and the 
eenteral rungs or rounds forming the steps. The side-pieces are right 
belief and right knowledge and the step9, gradual stages ©f right 
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conduct. We can go up the ladder only when all the three are sound. 
The absence of one makes ascent impossible. Thus a simultaneous 
pursuit of right belief, right knowledge and right conduct is enjoined 
here. 

Of those three, right belief is the basis upon which the other 
two rests. It is an essential preliminary to right knowledge. It is the 
cause and right knowledge is the effect, Right knowledge always 
implies it. Similarly right conduct is preceded and caused by right 
knowledge, and implies both right knowledge and right belief. For 
this reason, in the aphorism we find right belief mentioned first, then 
right knowledge and lastly right conduct. 


SUTRA 2. 

II S II 

Tatvartha-sradhan&m Samyagdarsanam- (2) 

Belief or conviction in things ascertained as they are, (is) right 
belief. 

fraM Tatvartha fra Tatva really means thatness, a thing as it 
la, ' Artha means that which is ascertained. frai4 Tatvaratha 
means things ascertained as they are. 

Tatvaa may be translated as the Principles of Jainism. 

fratf Tatvartfca—fra^r—wi: 

* —By thatness ascertained object. 

—Object which is ascertained by thatness. 

—That which is ascertained by it own thatness. 

—Objects as they axe. 

Samyaktva or Samyagdarsna, is of 2 k»nde :~‘ 

Sarag Samydhtva, belief with attachment. Tbis is 
indexed by the 4 signs Of - 

(1) srcm Prashama, calmness ■, non-operation of error-feeding 
passions and of deluding Karmas. 

(2) - Samvega, fear of mundane existanceih 5 Cycles of 

Wanderings :—•*.*? Dravya, matter t $1 Kshetra, place» Wn 

■Kala, time» bhava, thought-condition of ttistance, "bliitVa, 

■ thought-activity. 

(3) Anukampa, compassion for all living beings (mobile, 
trasa and 'Wat Sthaavara, im-mobile). 
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<4> etlfafW Attikya, belief in the principles, seul, non-soul, etc. 
#TOI Vitraga Samyahtva, belief without attachment, i.e. the 
purity of the aoul itself. 


SUTRA 3 

Tannisargadadhigaraadva »<S) 

This (right belief is attained) by 

(1) faqAn : Nisargaj, intuition; independently of the precept |er 

others ■, or 

(2) Adhigamaj intuition, acquiation of knowledge from 
external Bourses, e. g. by precept of others or reading the scriptures. 

In reality, right belief is the result of:— 

(1) Upushama, subsidence, 

(2) Kshayopashama, destruction-subsidence or partial 
subsidence, destruction and operation, and, 

(3) tR Kshaya, destruction, of Darshana Mohniya 

Karma [right-belief-deluding Karma s] and, the four 
Anantanubandhi Kashaya, the four error-feeding passions. 

These are internal, but there are external causes as:— 

(1) SR Dravya, matter, e. g., images of adorable Arhat, 
precept, fememberance of the past lives, etc. 

(2) Kshetra, plaee, e. g., Samavasama, Hall of Audi- 

ence or where the Lord preach the Truth. 

(3) Kala, time, i. e.; right belief is attained only when the inter¬ 
val to the souls attaining liberation is less than half [the time taken 
by one soul in its matter cycle, i. e. in its emobodiments in all matter. 
Ora* 5pPW ’Tfa&T, Ardhapudgala-parivartana .) 

(4) w Bhava Kama, thought-activity; this is called efficiency, 
or Kama. It is the 5th of the srffc? Labdhis, The five labdhis 
attainments, are:— 

wN Kshayepashama labdki, destruetive-subrideatial attaiitr 
fluent, attainment by a soul <by the subsidence, destruction and operat- 
if» 6i -certain Karmas) of such sences, mind, etc., that he may be 
t** mu ki light bdirf. 
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ftsgfltnfa Vishudhi labdhi, virtue attainment, attainment of a 
disposition for good and against bad actions. 

stftq, Deshana labdhi, precept attainment, attainment of an 
inclination to know the Truth. This reduces the ft*# Sthiti, duration 
of Karmas excepet the s?l$5u' Ayukarma, the age Karma, to a max¬ 
imum of Koda kodi, crore of crores and a minimum of one 

crore 8PK Sagras. 

SpJ’Mwffy Prayogya labdhi, competency attainment, attainment 
of thought-activity which further reduces the ft<# Sthiti, duration 
of the 7 Karmas i.e., all except the 3?ipi»T Ayukarma, age Karma, But 
as to intensity of fruition the reduction applies only to demeritorious 
Karmas. The meritorious Karmas are proportionally increased in 
intensity of fruition (sgwi Anubhaga ). 

gmjrsrP'? Kama labdhi, efficieny attainment, attainment of 
thought activity which must cause right belief in Antar 

muharta, within 43 minutes. Of these 5, the last can be attained only 
by a soul capable of attaining liberation and the remaining four by all. 

SUTRA 4 

U X || 

Jiva-jivasrava be.ndha S&mvara nirjara mokshas tatvam (4) 

The fra Tatvas, principles (are) sffa Jiva, soul sisfci Ajiva, non¬ 
soul i twm Asrava, inflow (of karmic matter into the soul) w bandha, 
bondage [of soul by karmic matter] ( ffaf Samvara, stopage [of inflow 
of karmic matter into the souI] } ftr*fci Nirjara, shedding [of karmic 
matter by the soul (and) 41? Moksha, Liberation [of soul from matter] 

Note 1. Soul’s characteristic is Chetna, consciousness 

It is of 3 kinds :- 

Jnana chetana, consciousness or experience of pure 
knowledge in its full extent) it is found only in the Omniscient, but ’ 
it begins to be experienced from the 4th spritual stage of development 

2. 5$ Karma chetana, consciousness of experience of action 

3, -wr Karma phala chetana, experience of fruition of karmas 

cnfcr Ajiva, non-soul is that which is deviod of all these 3 kinds 

of consciousness. . . 

Note 2. Many Sacred books treat of 9 Padarthas, categor¬ 
ies. They add to these 7 tatvas, 3*3? Punya and Papa, merit and 
demirit. But these two are really included in the third and fourth 
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principles) area Asrava and Bandha, the inflow into and bondage 
of the soul by good or bad Karmic matter according to merit or 
demirt [treated of in Chaper VIII, 25, 26, below] is the active cause. 

Note 3. These 7 tatva, principles, are evidently necessary 
and sufficient. They are necessary, because there must be at least 
two exhaustive categories of the universe. By dichotomy they are 
logically prefect. They are the soul and the non-soul. Their union is 
manifest in the world. The absolute liberation of soul from the 
non-soul is the ultimate goal) therefore Mohsha, category is placed 
last in the 03 Sutras. Its immediate causes are stopage and shedding 
of karmas. Therefore tfK Samvara and Nirjara precede Moksha, 
in the enumeration. Stopage and shedding are necessitated by the 
inflow and bondage of karmic matter, therefore Asrava and 
Bandha are given as the third and fourth categories. Thus we see 
that the 7 tatvas are necessary. 

They are sufficient also. Soul and non-soul together constitute 
the universe. If they are separated, nothing more is needed. If they 
are united, as they are found to be in the world, then the cause of 
their union, the union itself the stopage and the gradual and then 
the final destruction of the union are the only possible ways of 
considering them. Thus the seven principles are sufficeint also. 

m tatvas substances are only two ( soul and non-soul Non- 
soul is all that is not soul. Therefore the really knowable and 
worth-knowing object is the soul. In Sf n^n Gatha 20 of 
Darsana Pahuda it is said, fiSwral wb' “ Nichchaya do 

appanam Havai sammattam" i. e. in reality soul’s own nature is 
Samyag darsana. Belief, expereintial belief in real soul 
itself is Samyag darsana. Does not the Greek philospher also teach 
us: “know thyself, “Gnothi seaution." 


SUTRA 5 

men 

Nama sthapana dravya bhavatas tannyasah-(5) 

By Nama, name, Sthapana, representation, Dravya, privation, 
Bhava, present condition, their «iR? Nyasa, aspects, (are Known). 

They (SRparcfaift right belief) etc., and soulj non-saul, etc.,) 

ean be considered in four aspects or fo^Nikshepa:- 
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(1) ew Nama nikshepa, name or negative aspect, Chat is • 
the name is attributed for the mere naming of the object which 
does not possess the qualities connoted by the name. As a man may 
be called King or Smith even if he is. neither a king nor a smith. 

(2) tWM Sthapana nikshepa, representative aspect. Repre¬ 

sentation of one thing by another, e. g., installation of Lord Maha- 
vira in a marble or diamond image. Or in Algebra, taking X to be 
equal to so and so. The first is called tTORWWT, Tadakara sthapana 
or Sadbhavo, i. e., the representative and the represented Me 
similar in figure) the other is stctcwr **?N*rr t Atadakara sthapana or 
vmjm Asad-bhava, i. e„ the representative bears no resemblance to 
what is represented. Such representation of the Arhats (the 
Adored ones ) is not allowed in this Jpsi } Hunda Avasarpini, 

the aeon of decrease in which there are special features of decrease 
e. g., birth of a daughter to a dtofft Tirthankara, etc. 

(3) Dravya nikshepa privative aspect. The absence 
of an attribute in a subject which it possessed in the past or must 
possess in the future) the attributing of a name; the qualities of 
which one dees not possess now, although one possessed them in the 
past or is sure to possess them in the future, e. g., a Dowager queen 
may still be called queen, and a dethroned monarch may be called a 
king after deposition also; and a President-elect may well be called 
the President. 

Take the Professor of Surgery 

(1) »He is dining. He knows Surgery but is not attentive to it 

now. To call him Professor of Surgery is WRcr^i Agama Dra¬ 

vya Nihksepa. 

(2) But if we think of his body only, then we have *rV**W 

No Agama dtavya Nikhsepa. 

a,g, (1) CPffi Jnay aha Strife. 

(i) He is asleep. To cal! hi* body, the- Professor of Surgery is 
sfrfR; Vartmana. 

(ii) He has ceased to be Professor of Surgery and has become a 
baker. To call Ins body, the Professor of Surgery, till Ms death, is 
sutrtcj, Anagata. 

(iii) He dies and is in his coffin. To call the body, the Profeesor 
of Surgry is wfta, Atita. 
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(2) wft, Bhavi. He is going to be born a king. To call his body 
a king’s body is Bhavi 

(3) Tadvyatirikta 

(i) The Professor was a great and practical philanthropist 
and had otherwise done deeds to secure rebirth, as a king. To attri¬ 
bute to his body the karmic matter of these deeds is ^ . Karma. 

(ii) To attribute the actual particles of which his kingly body 

will be formed is sfl sim , No Karma no agam dravya 

nikshepa. 

(4) Bhavi nikshepa, Positive aspect or present con¬ 
dition. It signifies the possession of its present attributes. Giving 
a thing a name connoting the attributes of its present condition 
only. e. g., a General considered as in actual command of his army. 
It is also , Agama, i.e., when the soul knows and is actually 
attentive, and jftaPW , Noagama, when the actual present condition 
of a material thing is referred to. 

5TR Nama nikshepa, Nama means mere name, Nikshepa is a 
verbal or nominal or linguistic aspect. The Sapta tatva, 

seven names of Principles apply to the Principles; but they may even 
be given to something which is not a tatva-, Principle. e.g. » 
Asrava-, in Buddhism means ” sin ”. This is RR Nama Nikshepa-, 
from the Jaina point of view. That is, a thing bears the name without 
having the qualities indicated by it. It is merely a linguistic process 
for the convenience of argument and consideration. In language it 
serves the same purpose as the symbolic letters used in Algebra. 

Name applied to something which does not possess the qualities, 
connoted now. It is Sathapna or Dravya. 

WR1 Sthapana Nikshepa, Attributed connotation as an 
actor playing a king or a warrior, i. e„ a thing bears a connotation, 
which in reality it does not possess and can not possess. 

sRI Drvya Niksepa, taking the potential for the actual. 

In WR!, Sthapana, the connotation is merely attributed. It 
js never there. It cannot be there. In 3*?, Dravya, it will be there or 
has been there. The common factor between the two is that it is 
not there now and to that extent the connotation is fictitious in 
both. 

Name applied to a thing which does possess the qualities conno¬ 
ted now:— 

Bhava Nikshepa. The first three fatty Nikshepa, 
are from the Dravyarthika Nay a, from the substantia 
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standpoint. The last Bhava Nikshepa is from the 

paryayarthika Naya modal standpoint. 

Nikshepa , is merely the way in which the word is used. 

This is most important in Jainism, in view of the W Syadvada 
system of Jain Logic. A confusion in the Nikshepa , would be 

a fruitful source of ambiguity and double meanings. This *13 , Sutra 
lays down the necessary safeguard against this. All the 
seven tatvas of *33 Sutra 4, supra, can be considered in these 
4 aspects, e.g.~ 

1. (i) sftqr Jiva sTFPfol Nama Jiva, e. g, giving the name of afa 
Jiva, to ob 3 ects which do not have all the attributes of Jiva, Jiva 
as a tatva , i. e., in its reality? has the four infinities of conation 
knowledge? power and bliss. 

Mundane souls do not possess these, but still we call them *#? 
Jiva. A still clearer example will be to give a boat the name of 
Elizabeth. (As in English, a man may be called Mr. Hill or Mr. 
Fox ). 

(ii) WRT sfa Sthapana Jiva. As the image of Lord Mahavira. 

It is not TOPfo, Mahavira , the omniscient still we worship 

it as such. As also a photo of a friend, which is loved and respected 
as its original. 

(iii) sftq Dravya Jiva , as to call the, 9 Arahats , 

Siddhas. ^An Arhat soul is sure to become a Liberated Soul. 
As a lecturer may be called a lecturer, even when he is not lecturing, 
but is at his dinner. 

(iv) Bhava Jiva. A human soul to be called a human soul 
only. A mundane soul to be called a mundane soul only. A Liberated 
soul only to be called a real, ideal soul. 

IT. fa Ajiva. Here consider Pudgala or matter , sub¬ 
division of Ajiva. 

(i) irm , Nama Ajiva , calling a man a block-head or giving 
him the name of Hill, Wood or Rice, the names here are given merely 
as names, although the human being can never be mere dead, inert- 
matter. 

(ii) WRT srafa Sthapana Ajiva . As a model of man-of -war. As 
representing an arch in a circus by human performers or representa¬ 
tions of rivers and mountains on a level map. 

(iii) srsffa , Dravya Ajiva . As calling a broken carriage, a 
carriage, when instead of carrying others, it has to be carrie4 itself. 
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(iv) m stsffa, Bhava Ajiva. Calling a ship, a ship ; and so on. 

III. 3W33, Asrava. (i) str , Nama Asrava , as calling the 
fTO , Siddha , Mahavira, the remover of physical ills. 

Any such conscious removing of ill implies desire, which means 
inflow of karmic matter into the soul. In the Liberated state, this is 
impossible, therefore the Asrava , attributed is only in name. 

(ii) wr? srrera Sthapana Asrava ,as attributing fearfulness to a 
black and hideous image or gentle kindness to the picture or statue 
of a philanthropist. Here [the image or statue has no thought of 
frightening or pleasing us and therefore we simply attribute these 

J Asrava — inducing qualities to it. 

(iii) Dravya Asrara . As a man whom we have observed 
to be angry, is not so now and we still say “This is a wrathful 
man. 

(iv) W flTCR, Bhava Asrava . Speaking of the inflow only where 
it exists, e. g., the inflow due to anger in an angry man. 

IV. (i) w Nama Bandha , Bandha. O’ God, you smote 
my enemies. Here the act of smiting implies desire and therefore 
bondage. But a liberated soul can have nothing to do with it. It is 
only attributed bondage. 

(ii) wrt *R , Sthapana Bandha . As a group of sculpture 
representing a butcher, slaughtering a cow or a hunter killing a 
she-deer. Here the bondage due to the slaughtering and killing is 
represented by the sculpture. 

(iii) *R , Dravya Bandha . As a man who has worked away the 
bondage of karmic matter due to, say, an act of stealing and has be¬ 
come a pious man, is called a thief, as if the old bondage still clung to 
him. 

(iv) , Bhava Bhandha . Predication of bondage only where 
it exists. As a liar is bound by the matter due to the lie. 

V. , Samvara , (i) WC, Nama Samvara. As an angry but 
weak man* not returning the blow of his assailant,walks away in 
silence. To say that he has a very forgiving spirit, is Nama Savmara , 
because forgiveness implies the stoppage of the inflow of karmas due 
to anger and it is not present here. 

(ii) WRf W , Sthapana Samvara . As in the figure or statue 
of a woman, who looks the very picture of chastity. Here the 
stoppage of the karmic inflow which unchastity would have caused is 
represented by the figure. 
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(iii) 5«*l Dravya Samvara. As calling a tfhnjR Tirthankara, 

before he has renounced the world, a Vitraga or free from 

attachment, is Dravya Samvara. He is not a Vitarga yet, but is 
sure to become so. 

(iv) HR TO, Bava Samvara. Speaking of TO Samvara, as it really 
exists, e. g., calling only that man , Vitraga, who has subdued 
all his passions. 

VI. fa#I, Nirjara. (i) *TW fa#l, Nama Nirjara. A man is 
seemingly engaged in austerities, but his thoughts wander out to 
worldly objects. He is not really ridding his soul of matter. If one 
who does not know this says that the man is getting rid of karmas, it 
would be Nama Nirjara, i. e., attributing Nirjara where it does not 
really exist. 

(ii) WIWI fa#r, Sthapana Nirjara. e. g., the representation of 
Nirjara by the contemplative posture of a saint in a picture or in an 
image. 

(iii) S«t fa#.! Dravya Nirjara. As saying of a Tirthankara 
when he is still a house-holder , that he is born ascetic. This is Dravya 
Nirjara, as the Tirthankara is sure to become an ascetic and get rid 
of karmic matter. 

(iv) *iHfa#l Bhava Niijara. Attributing Nirjara, when the shedd¬ 
ing of karmic matteris actually going on. 

Vm. Moksa. (i) «TTn#w Nama, Moksha. As a much harassed 
debtor on paying off his last debt may exclaim:— 

“Thi^is my liberation. ’’This can not mean Moksha and yet 
word used connoted it. Moksha is claimed by one who has not got 
it. This is only *TW Nama Moksha. 

(ii) Sthapana, moksha e.g., Liberation is represented by 

the figure of a ffT5; Siddha. This figure is an image of brilliance, as the 
Liberated Soul are described to be in Sidha Khsetra, the 

half-moon-shaped space at the summit of the Universe, which is the 
abode of Siddhas. 

(iii) Dravya Moksha. To call the Arhats, Siddhas Arhats 
are sure to become Siddhas, but as Arhats they are not Siddhas. 

(iv) W Bhava Moksha. Attributing Moksha only to libera¬ 
ted Souls. 
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SUTARA 6 

swnrr (%) 

Pramana Nayairadhi gamah—(6) 

srftipf Adhigama is knowledge that is derived from tuition, exter¬ 
nal sources, e.g. precept and scriptures. It is attained by (means of) 
Pramana and Naya. 

sfJTTCT Pramana. Authority by means of which we test direct or 
indirect right knowledge of the self and the non self in all their 
aspects. 

Naya . a stand-point which gives partial knowledge of a thing 
in some particular aspect of it. 

Note —Right belief is not identical with faith. Its authority 
is neither external nor autocratic. It is reasoned knowledge. It is a 
sort of a sight of a thing. You cannot doubt its testimony. So long 
as there is doubt; there is no right belief. But doubt must not be 
suppressed. It must de destroyed. Things have not to be taken on 
trust. They must be tested and tried by every one on self. This 
Sjsr Sutra lays down the mode in which it can be done. It refers 
the enquirer to the first laws of thought and to the universal principles 
of all reasoning, that is, to logic, under the names of wnu Praman and 
Naya. 

stfPT Pramana , is authority. It is:— 

(i) Pratyaksha, i. e. direct self evident. 

Like:— Avadhi, Visual, 

sjaP! Manapraryaya, Metal and 
Kevala , Perfect knowledge, 

(ii) Paroksha , Mediate, indirect. 

Like:— Matt Sensitive and 

Shruti, Scriptural knowledge. 

5T3 Naya, is stand point. It is :— 

(1) Dravyartkika , Substantial, or 

(2) Paryayarthika, Modal ? 

The most prominent use of stand-points is, of corse the 
Syadvada or srewfarq Sapta-bhangi Naya t of Jainism, i. e. the point of 
view of speech of seven kinds:— 

"From some point of view a substance, is not, is and is not, is 
unptedicable, and again is and is unpredicable ? is not and is unpredic- 
afele, is and is not and is unpredicable 
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(1) Sira s% Syat Asti, i. e. from the point of view of its own is 
own subject matter place, time and nature, the substance is i. e. exists 
as itself. 

(2) Sira, «T% Syat Nasti, i. e. from the point of view of the sub¬ 
ject matter, place, time and nature of non-substance, it is, not i.e. it is 
not non-substance. 

(3) Sirasrfsi «l% Syat Asti Nasti, i. e. from the point of view of 
the same quarternary relating to itself and non-substance, it may be 
said that substance is and is not if we make the statement successively. 

(4) sira srraw Syat Avaktva i. e. if statement under Syat Asti 
Nasti, are attempted to be made of once, it can not be done. Thus a 
a substance is unpredicable. 

(5) rara ?i% straw Syat Asti Avaktavya, i. e. from the point of 

view of its own quaternary and at the same time from the joint quarter¬ 
nary of itself and non-substance, substance is and is also unpredi- 
caple. 

(6) rara^lfa straw Syat Nasti Avaktavya, i. e. From the point of 
view of non-substance quaternary and at the same time from the joint 
quarternary of itself and non-substance, substance is not and is 
unpredicable. 

(7) rara. *n% straw Syat Asti Nasti Avaktva, i. e. from 
the point of view of its own quaternary and non-substance quater¬ 
nary and at the same time from the joint quaternary of itself and non¬ 
substance, substance is and is not and is unpredicable. 

( See Panchastikaya Gatha 14) 

There are the Universal instruments for acquiring all kinds of 
knowledge. 

But there are particular ways in which they can be usefully 

applied to right belief. Those ways are given in Sutra 7th and 
8th. 

Sutra 6th gives the means of acquiring srfSran Adhigama. 

Sutras 7th and 8th give the modes of employing those means. 
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SUTRA 7 

fMkr *mfacST frTSWT sf qyTqr forf5T ftTOFRt ||V»I| 

Nirdesa svamitva Sadhanadhi karana sthiti vidhanatah. 

Adhigama is attaind by (considering a Principle, or any sub¬ 
stance with reference to its f^T Nirdesh (Description, Definition), 

Svamitva (Possession, Inherence, RRf Sadhan (cause), 
Adhikarana (Place), Sthiti , (Duration), and f^TR 
Vidhana (Division). 

Everything can be known by being treated in these six ways, 
e.g. man. He may be described as a rational animal; the qualities of 
rationality and animality inhere in all human beings; the cause of 
being a man is the sum-total of his own karmic energies, which acting 
through his parents caused him to be born in the world; his birth 
depends on his birth-place being such as human beings can be born in 
it; his duration, i.e. his life is determined and limited by his age or 

Ayu karma } and according to his nationality he may be divided 
into English, French, German, American, Japanese, etc. ,etc.,. 

We shall subject right belief to this six-fold treatment. 

*T Nirdesha Right, belief is belief in things, ascertained as 
they are. 

Rifted Svamitva Generally it inhere sin souls, which are capable, of 
attaining liberation, and only in those who have got a mind, i.e, are 

Samanaska. 

TO Sadhan Cause of right belief, i. e.— 

(1) Abhyantara , internal. It is the making inoperative 

of the Darshana Mohaniya, or the belief-obscuring karmas, 

and Anantanubandhi Kashaya, the 4 over feeding passions. 

(2) Bahyya, external. This is of two kinds :— 

(i) Nisargaja, intutive, e.g. rememberance of past lives, 
enduring of great pain, contemplation of the image of the Jinas 
or Tirthankaras, and observation of the miraculous powers of the 
celestial beings. 

(ii) vrfam Adhigamaja , acquired; e.g., by other precept or 
the scriptures. 

Adhikarana , is also 

(1) Internal It is the soul itself upon which right 

belief depends. 
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(2) m External. It's Trasa Nadi , mobile channel, i.e. 

that part of the Universe out side of which living beings with only 
one sense are found. 

farfr Sthiti. The smallest duration of right belief is one sfW 
Jaghanya Antarmuharta, i.e., minimum, which consist of one 

Avali and one Sanyam , instant. One Avali is the twinkling 
of an eye. In one Avali there are. Jaghanya yukta asamkhyta, or 
minimum plenteous inmumerable Sanyam. A Sanyam is an 
instant or unit of time, i.e., the time by an atom of matter in passing 
from one s&Mrg Pradesha, ie., from one point of space to the next. 

Utkrishta or maximum Antar-muhurta, is equal to 48 
minutes one Sanayam. The longest duration of right belief is enternity, 
e. g. the right belief of liberated souls. 

Vidhana. There are three main divisions :— 

(1) Aupashamika, arises when the right belief deluding 

karmas and the four sfi'W Anantanubandhi Kashaya, i.e., 

anger, pride, decict and greed which feed these karmas are made 
inoperative. 

(2) Kshayopashamika, arises when there is part 
destruction subsidence and operation of the right-belief deluding 
karmas , and of the error-feeding passions. 

(3) Kshayak , arises from a total destruction of the above 
This belief last for ever. 

In a similar six-fold way the other principles sfa Jiva , Ajiva , 

etc., must be treated. 


SUTRA 8 

raw wT srrerRR nmm \\*u 

Sat Samkhya Ksetra Sparsana Kalantra Bhavalpa Bahutvaishch 

(The eight principles are known) also by— 

(1) B^Sat, Existence. 

(2) Samkhya , number; enumeration of kinds or classes. 

(3) Kshetra, place, where the thing is found at the 
present time. 

(4) wtfa Sparshana. Extent or the amount of space touched by 
it in all ages. 

(5) mm Kala } Time. 
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(6) Antara, Interval (of Time). 

( 7 ) 915 Bkava, Quality, i. e, that determinateness which is one 
with the being of the object. 

(8) 953 Alpa-bahutva, Quantity, the being so much with 
reference to a possible more or less, measurable or numerable amount. 

By these 8 ways sfa Jiva, etc., can be known even more fully 
than by the 6 ways given above, e. g. sfrj Jiva :— 

95 Sat, Jiva exists. This is inferred from the fact of conscious¬ 
ness which is a characteristic of soul, and not found in any other 
substance. This consciousness persists in the soul in all ics condit¬ 
ions of existance. 

&&nSamkhya. There is an infinity of souls. This is obvious 
from the infinite forms of embodied souls. 

Kshetra. Soul is found in the whole Universe. 

Wflfa Sparshana. At some time or other, the soul touch the whole 
Universe. 

Wist Kala. The duration of soul is enternity. 

SRK Antara. This means the interval between a condition of 
soul and its regaining that condition once more after losing it. For 
Example, a soul is embodied as a man, then he transmigrates to other 
forms of exiBtance and then once more is embodied as a man ; the inter¬ 
val between the two human embodiments is called Antara. 

9TC Bhava. The soul has five kinds of vibrations, e. g., 
Audayika, i. e, the vibrations set up in a soul by the coming into 
operation of the karmic matter. 

95?9 Alpa-bahutva. This is naturally compartive. There are 
more souls embodied as vegetable-souls than air souls; and more as 
air souls than water; and more as water souls than earth-souls and 
more as earth souls than fire souls. 

Now take the case of Liberated souls : 

95, Sat, Existence. Is permanent in substance, i. e. in Jiva-, 
but there is natural brought-activity which owing to time may be 
said to be different or distinct for each passing moment. The test of 
95, Sat is the inherence, in the object considered of the threefold 
qualities of Birth, Decay and Permanence. Birth and Decay both 
refer to the coming in to and going out of existence of condition. The 
substance, of course continues the same. 

dw Samkhya, Number, I nfinite. 

Kshetra, Place, At the end of Loka. 
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*T Sparshana , Possible extent. (Obbit). From the place of 
the soul attaining liberation to the end of Loka. Any point 2\ 
dvipas may be beginning, because the liberated soul attains Siddhadhood 
there; and then its only natural and final movement is vertical and only 
up to the end of Loka. 

Kala, Time (Real). The liberated soul takes one samaya 
to reach the end of Loka. It retains Siddhahood for an Infinite 
time. 

Antara, Interval of time. Between one- soul attaining 
liberation and another, there may be an interval of one Samyam. 
and at the most of 6 months. As to space, every liberated soul has a 
form and it is distinct from that of the other liberated souls. But 
form is not necessarily an attribute of matter. It is the quality which 
mases a substance occupy space, which is called its pure form. It 
should be remembered'that matter is not the only substance according 
to Jainism . There are five others; one is space. Space gives place to 
everything else. 

Bhava, Quality. It’s own Parinamika, activity is 

soul’s own quality. It’s possession of the infinities of conation 
knowledge, power and bliss is its quality from another point of view ; 
i. e., the absence of Karmas which obscure these. 

qjsi Alpa-bahutva, Quantity. The size of it’s form depends 
upon the size of the body of its last mundane incarnation. It is not¬ 
iceable that Existence and number are really variants of Dravya, 
Substance; 

Place and Possible Extent really variants of Kshetra, Place : 

Time and Interval really variants of mwKala, Time and Quality 
and Quantity really variants of Bhava, Quality. 


SUTRA 9 

lien 

Mat! Shrutavadhi Manah paryaya Kevalani Jnanam. 

Right knowledge (is of five kinds) :— 

J# Mati. Sensitive knowledge. Knowledge of the self and the 
non-self by means of the senses and the mind. 

Shruta. Scriptural knowledge. Knowledge derived from the 
reading or preaching of scriptures, or through an object known by 
sensitive knowledge. 
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Avadhi. Visual knowledge. Direct knowledge of matter 
in various degree with reference to ^ Dravya, subject matter; 
Kshetra, space; Kala, time, and Bhava, quality of the object 
known. 

*R: Manah paryay. Mental knowledge. Direct knowledge 

of another’s mental activity about matter, 

Kevala. Perfect knowledge. Omniscence; knowledge of 
all things in all their aspects at all times. 

Each of these five kinds of knowledge can be considered in its 
aspect of the knower, the knowledge and the means of knowing, so 
far as the soul is concerned. The outward substances which are known 
are not included in this. 

ga Shruta or scriputural knowledge is also called :— 
strain Apta Vachana. 
sunn Agama. 

Upadesh. 

Aitihaba. 
stpnw Amnaya. 

5WSR Pravachan. 
fan nnn Jina Vachan, 


SUTRA 10 

STRTt^ Ilf Oil 
Tat-pramane 

They (i. e., five kinds of knowledge are) the two Pramanas 
(and no others). 

The Pramanas are of two kinds 

Pratyaksha Direct. This is Visual («tnfa) Mental 
and Perfect (San) knowledge. 

nd* Paroksha, Indirect. This is Sensitive (nffl) and Scriptural 
knowledge. 

But other systems of Philosophy believe in the following Pram- 
anas r— 

npftfi Charvaka believes in Pratyaksa (Perception) only. 

|3 Buddha and Vaisesika, believe in Perception and sijp?!*-. 

Anumana (Inference). 
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flnwt Samkhya, believes in Perception, Inference and TOW A gam a 
( Trustworthy affirmation ). 

Naiyayika, believes in Perception, Inference, Trustworthy 
affirmation and 3WR Upamana ( comparison ). 

Mimansaka, believes in Perception, Inference, Trustworthy 
affirmation, comparison, Arthapatti ( Presumption ), and WR 

Abhava ( Privation ). 


SUTRA 11 

35TT?ft II* tU 

Adyeo Paroksham. 

The first two kinds of knowledge, i. e., Sensitive and 
Scriptural knowledge, are Paroksha i. e.. Indirect or Mediate. 

Indirect is so-called as it is acquired by the external help of the 
senses (including the mind) or the Scriptures, or by the internal help, 
i. e., by the partial subsidence, destruction and operation Kshy- 

opsham of the knowledge-observing karma. 


SUTRA 12. 

Pratyaksha Manyat. 

The remaining three, i. e. TOft Avadhi, visual, direct, material 
knowledge,TO Manah pary ay a, Mental, direct mental knowledge 
and Kevala, Perfect knowledge are TOIW Pratyaksha, i. e. 

directly known by the soul itself, without any external help. • 

Of these the Visual and Mental arise on the Kshayopa - 

shama, destruction; subsidence of knowledge-obscuring karmas. 
They are called WW Deshapratyaksha, Incomplete direct knowledge. 

Kevala arises from total destruction of knowledge-obscuring 
karms. This done is Sakala Pratyaksha or complete direct 

knowledge. 
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ll^ll 

Matih Smriti Sanjna Chinta Bhinibodha Ityanarthantaram. 

Ufa Mails sensitive knowledge, (connotes) the same things as: 

Smriti , (rememberance of a thing known before, but out of 
sight now); 

Hff Sanjna , also called srfofiisra Pratibhijnana, recognition (reme¬ 
mberance of a thing known before when the thing itself or something 
similar or markedly dissimilar to it, is present to the senses now); 
Chinta or ^ Tarka, Induction (reasoning or argument based upon 
observation. If a thing is put in fire, its temperature would rise)? 

Sabhinibodhy or Anumana . (Deduction. Reasoning by 
inference; e. g., any thing put in fire becomes heated; this thing is in 
fire; therefore it must be heated). 

Each of the last four is based upon the one preceding it, e.g. 
rememberance is based on sensitive knowledge. We remember John* 
because we have seen him before. We recognise his picture because 
we remember him and his picture is before us. This m f, Sanjna , or 
recognition is based upon our rememberance, Smriti of John which 
is itself based upon our Mati, sense knowledge of John when we 
saw him, as also upon our sense-knowleege of the picture before us. 

Induction ( Chinta ) is based upon recognition. We see the sun¬ 
rise in the same way every day. We see men dying. The same or 
similar phenomena take place. We remember and recognise these 
phenomons. By induction we say the sun rises always, and all men 
die. Having stered up our observations in the above induction we 
can make use of them in deduction or Anumana and argue : 

The sun rises every day, therefore it will rise to-morrow. All 
men die, therefore John will die, 

These five are called Mati f and they arise on the Kshayo - 
pashama , destruction-subsidence or the subsidence, destruction and 
operation of the Sensitive-knowledge obscuring karmas . 
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SUTRA 14. 





Tadindriya nindriya nimittam. 

It is acquired by the help of the Indriya, senses and 

anindriya, i, e, mind. 

Indriya, is so called because Indriya means the soul and the 
sense-organs arc an index or sign of that soul. 

'srfhfaq Anindriya, or 3R«y Anlah karana, mind is so-called to 
distinguish it internal character from the external senses. It is also 
called No-Indriya, or quasi-sense. 


In Jainism it is an organ which is made of subtle matter called 
JRtafan Manovargana, or mental matter,. Its form is like a lotus with 
eight petals near the heart. 


SUTRA 15. 

Avagrahe havaya dharnah. 

They are : 

Avagraha. It is preceded by Darshana, or conation, 
tendency towards an object. Conation is the consciousness which 
arises at the moment when the senses are merely awakened towards 
the object but before they gain even the slightest describable percep¬ 
tion of its sensible qualities. Avagraha or perception is the definite 
or indefinite but distinct apprehension of the object, e. g. seeing a 
white object in the distance, we know that it is white but do not 
know whether it is a man or a pillar, etc. It is also called, Gra- 
hana, eireifaff Alochana or Avadharana. 

til I ha. Conception. Here we deal with the contents of percep¬ 
tion and picking out separate qualities from the continuous whole 
which we perceive, group them together. It is the under-mined dut 
definite knowledge that the thing must be this or that. It is accom¬ 
panied with a desire to ascertain what it really is. e. g. to argue that 
the while object must be a pillar. This knowledge is the nearest t© 
the next kind, i. e. ; Juedgment. If is also called 3?t Vha, faf Tarka , 
Pariksha, fWOT! Vicharna, or Jijnasa. 
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Avaya, Judgement. It is ascertained knowledge, e.g., that 
the white object is a pillar and not a man. It is also called, »wi 
Apaya WTO Apagama-, wifa Apanoda, TON Apavyadha Apeta, 
WET Apagata *T<?fq3: Apaviddha ,or WP Apanutta. 

TOI Dharana. Retention. Keeping things in the mind. Memory 
of Judgements. Firm and indelible grasp of the knowledge of the Avaya 
or ascertained kind. It is also called stfifafo Pratipatti, wnptff 
Avadharana, WWT Avasthana, fam Nischaya, Wl*r Avagama, or 
swta Avabodha- 


SUTRA 16. 

arg ftrsrTs^:^5TTs§yf>CTsrT?!if n %% u 

Bahu bahuvidha kshipra nisrita nukta dhruvanam setaranam. 

Of many, many kinds, quick, hidden, unexpressed, lasting and 
their opposites. 

Eacj pme pfetje fpir lomds om Sutra 15, has twelve subdivision 
i. e., each one can relate to twelve kinds of considerations. These 12 
are :— 

Bahu, More. Many in number or much in quantity as, percep¬ 
tion of a crowd of people or a huge stack of hay. 

v&Eka, W? Alpa , one in number or unit or quantity as, percep¬ 
tion of one man or of a glass of water. 

iffi^Bahuvidha, of many kinds as perception of a man with a dog 
i.e., of two kinds of object perceived. 

Ekavidha-, of one kind; as perception of a flock of sheep. 
Kshipra, quick e. g., perception of an Express going full 

speed. 

Ahshipra Slow; as perception of a snail crawling by. 
wft-.qR! A nisrita. Hidden; {'perception of a ship from seeing only 
its funnel above the horizon. 

Nisrita , Exposed, perception of an open thing, like a book 
on a table. 

st«pq Anuhta, Unexpressed; not described, perception of thing 
which has not been described to us, as that of an animal not known. 

aw Ukta, Described; perception of what has been described, e. g., 
perception of a horse or cow, described in a book. 
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A n Dhruva, Lasting; perception of a mountain. 

Adhruva } Transient; perception of a flash of lightning, 

As perception or Avagraha is illustrated above so I ha, Avaya. 
and Dharama have to be treated. Thus we obtain 12 X 4 =48 divisions 
of senses-knowledge through any one of the senses. As there are 
five senses and one mind, the total kinds of sense-knowledge are :— 
48x(5+l >=48x6=288. 

SUTRA 17. 

wfar nsvs ii 

Arthasya 

The 288 refer to, i.e. are of determinable sense objects, 
(i. e., thing that can be touched, tasted, smelt, seen, heard or 
perceived by the mind). 

The 288 sub-divisions of knowledge relates to determinable 
sense objects. 


SUTRA 18. 

Vyanjanaaya Vagrahah 

There is only perception, Avagraha of Vyanjana, i. e., indeter¬ 
minable object, (i. e. of a thing of which we know very little, so little 
that we can not proceed to the Iha, Conception, Avaya, Judgement, 
and Dharana, Retention of it ). 

It can be only the subject-matter of four senses, namaly, touch, 
taste, smell and hearing. It can not be the subject-matter of sight 
and mind, which can acquire further knowledge of anything before 
them, e. g. we hear a sound but it is so slight and sudden that 
although we are sure that there was a sound, we can not determine 
its character or origin. 

Thus there is no Iha, conception, Avaya, Judgement or Dharma, 
Retention of Vyanjana, an indeterminable object. But if the object 
becomes knowable as, e. g., the sound in the last illustration, by 
repetition, then the perception of it may become, wfem.Arthavagraha, 
i. e., perception of a Padartha or determinable sense-object, as 
distinguished from Vyanjanvagraha perception of 

Vyanjana, or an indeterminable sense-object. 
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SUTRA 19 

h h ' 

Na Chakshu ranindriya bhyam. 

This is not possible to the eye or the mind. (It is possible to 
the remaining four senses. ) 

Thus the kinds of perception of indeterminable objects ate 48 
i. e. the 4 senses can each know as indeterminable thing in its 12 
aspects of Baku, etc. 

Thus the total number of kinds of sensitive knowledge is 
288+48=336. 


SUTRA 20 

*(%%% 5TOT II II 

Shrutam matipurvam dvyaneka dvadasha bhedam. 

Shruta or Scriptural knowledge is always preceded by sensitive 
knowledge. It is of two kindsj one of which has twelve and the 
other many divisions. 

A man hears the word Ship this is sensitive-knowledge. 

The sound raises the qualities of a Ship in his mind, as he may 
have read or heard of them, this is Scriptural knowledge. 

It is of two kinds: ^ Anga-pravishta contained in the Angas 
There are 12 Angus. 

Angas-V ahya, out of the Angas. These non-Anga Scriptures 
are of many kinds. 

Shruta literally means that which is heard ( Sri to hear ). 
Scriptural knowledge is of two kinds. 

(1) Verbal, lettered (’ZRRiwiiAksharatmaka). 

(2) Non-verbal, letterless (WTTOHifi Anaksharatmaba). 

Verbal scriptural knowledge is derived from words which are 
composed of letters Akshara), spoken or written; as when the 
eye sees the written word or the ear hears the Spoken word “soul” 
The seeing and hearing gives us merely sensitive knowledge (Mati 
jnana). What more we think about the meaning and connotation 
cf the word "soul” is scriptural knowledge. It is called verbal, because 
it is derived from our sensitive knowledge of the word ’’soul”. 
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Non-verbal scriptural knowledge is derived from all kinds of 
sensitive knowledge except those kinds which can be reduced to words 
written or spoken. You feel cold air, the, knowledge of coldness is 
sensitive knowledge by means of touch of the skin. If you do not 
like it and infer that it is unpleasant, it is non-verbal scriptural 
knowledge. It is derived from your knowledge or feeling of cold, 
which cannot be reduced to a mere word, written or spoken. 

Verbal scriptural knowledge is possible only in rational beings. 
All the irrationals have only non-verbal scriptural knowledge. Their 
sensitive knowledge also is confined to perception ( Avagraha ) by all 
the 5 senses except the eye. 

The rationals have non-verbal scriptural knowledge also. 

Verbal scriptural knowledge is also called Shabdajnana or Shah - 
da) a, produced by words. Non-verbal scriptural knowledge is also 
called Ljngajamya or Lingaja produced by signs. ( Gommatasara , 
Jjva Kanda, Gatha 314) 

THE ANICENT JAINA SACRED LITE RATURE 

The knowledge of a Shruta may be of things which are 

contained in the Angas (Sacred books of the Jainas) or of things 
outside the Angas . There are 64 root letters of the alphabet or 
representations of sounds. Of these 33 are consonats, 27 vowel, (e. i. 
slight, long and prolonged, 3 kinds of each of the 6 vowels, and mixed 
Sounds, anusvara visarga kh hkh hp hph ) which help in the formation 
of Compound letters ). The total number of possible combinations 
of these 64 simple letters into Compound of 2,3,4, or more upto are 
the letters (Simple and Compound) of Shruta in its entirety. This 
letters in a middle foot ) of the Paramagama gives.us the 

number of reel Padas 9 of the Angas , as 11, 28, 35, 80, 500. The 
remaineder 8.10. 80,175 gives us the letters of that part of Shruta 
which is not contained in the angas . This part is divided into 14 
Prakirnaka , such as Dasa , Vaikalika Uttaradhayan &. c. 


SUTRA 21 

Bhava pratyayoavadhir deva narakanam- 

Birth-born visual knowledge (is in-born) in celestial aul 
hellish beings. 

The Dravyas are 6 } vfi, qffRr SRfST 
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Celestial and hellish beings have visual knowledge by birth and 
they have it till death, just as human beings have sensitive and 
scriptural knowledge. Celestial and hellish beings have sensitive 
and scriptural knowledge also. 


SUTRA 22 

Kshayop&ghama nimittah Shad vikalpah Sheahnam. 

(The other kind of Visual or direct material knowledge is) of 
six kinds (and it) arises from the part destruction, part subsidence 
and part operation (of the Karmas which obscure Visual or direct 
material knowledge). (This is acquired by the others, i.e., by human 
and sub-human beings, who are possessed of mind). 

This is called Guna-pratyaya or acquired by merit as 

distinguished from in-born Visual knowledge. 

Its 6 kinds are :— 

Anugami. Accompanying Visual knowledge. That 
which goes with one to another place or even another incarnation. 

Ananugami . Non-Accompanying Visual knowledge. 
That which does not go with one, but is lost. 

Varddhamana. Increasing. That which goes on increasing. 

S'faRR Hiyamana. Decreasing. That which goes on decreasing. 

5(5|f^?cT Avasthita , Steadfast. That which retains the extent 
which it had when it arose. 

Anavasthita. Changeable. That which increases 
sometimes and decreases on others. 

These 6 kinds are due to the greater or less purity and intensity 
of right belief; etc. 

Visual knowledge is also of 3 kinds:— 

(1) Desha Avadhi, Partial Visual knowledge. This alone 
is Anavasthita , changeable, 

(2) Parama Avadhi . High visual knowledge. 

(3) Sttfawfif Sarva Avadhi. Full Visual knowledge. 

These two extend upto Perfect knowledge. They are never 
Ananugami non-accompaning-nor-Jfiyamana, decreasing. 
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Partial Visual knowledge is fallible, the remaining two are 
infallible In these two there is no wrong belief or vowlessness fe.g. 
Gommatasara , Jiva Kanda , Gatha 374). 


SUTRA 23 





Riju Vipulamati manah Paryayah. 


Mental knowledge (is of two kinds) :— 

srsprft Rijumati. Simple direct knowledge of complex mental 
things e.g. of what a man is thinking of now along with what he has 
thought of it in the past and will think of it. 


The thoughts which can be directly known by mental knowledge, 
must relate to matter. Simple mental knowledge is of 3 kinds 
according as the subject of it is the matter and form of thought 
about the simple activity of body, mind and speech which has been 
thought of in the mind of another (see J. K. 438). It knows the 
material objects of all the three times, past, present and future 
thought of by any soul in the present. Complex mental knowledge 
knows what has been thought of in the past and will be thought of 
in the future (J. K. 40). It is of 6 kinds as it knows matter and form 
of thought about simple and complex activity of body, mind and 

speech thought of by another (J. K. 439). 

♦ 


SUTRA 24 

fag^ sfa tTtjfa^ST: II^XII 

Vishuddha Prati patabhyam tadvuheshah. 

Their differences ( are as t o ) purit y ( an J ) infallibility. 


SUTRA 25 

Sfa*mfa TOlfa fatfatseqf *fa 

Viahuddh Kshetra twami viahayobhyam vadhi manah paryayah* 

Between Visual and Mental knowledge the differences relate to 
their purity, place, person of inherence and subject-matter. 
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Ufa irmm aa refo rest it^u 

Mati *hrutyo nirbandho dravyasya Sarva paryaysva. 

The subject-matter of Sensitive and Scriptural knowledge, 
is all the six substances but not in all their modifications. 


SUTRA 27 

rfrrcST ll^ll 

RupUhva vadheh 

Matter ( and embodied soul are the subject-matter) of Visual 
C knowledge, but not in all their modifications. ) 


SUTRA 28 

ctre^r arm re: retrre n^u 

Tadananta bhaja manah paryayasya. 

The infinitesimal part or the subtlest form of that (which can be 
known by the highest visual-knowledge, is the subject-matter ) of 
mental-(knowledge). 

Sarva avadhi or full visual knowledge knows one atom. 

Riju mati, simple mental knowledge knows an infinitesimal 
part of an atom i. c., an infinitesimal degree of its attributes. This 
degree is called Avihhaga practichcheda or an infinitesimal part of 
its constituents. Complex mental knowledge ( aft Vipula mati ) 
knows an infinitesimal part of the subject-matter of simple mantal 
knowledge. ( See also Chapter V, Sutra 10) 


SUTRA 29 

re refaf 

Sarva dravya paryayesu kevalashya. 

( The subject matter ) of perfect knowledge ( is ) all the substan¬ 
ces ( and aU their ) modifications. 
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SUTRA 30 


«3°H 

Ekadini bhajani yugapade kasminna Chatubhyah. 

Beginning from the first onwards in one (should) at a time as to 
their distribution (there can be found) upto four (kinds of knowledge. 

All mundane souls except the omniscient always have at least 
two, i. e„ sensitive and scriptural knowledge. 


SUTRA 31 

sr/nsroit 113*11 

Mali Shruta vadhayo viparyayascha. 

And Sensitive ( Mati) scriptural (SI, rut a and) Visual ( avadhi ) 
(knowledge are also) wrong (knowledge) . 

It is called “wrongs because unless there is right belief, know- 
ledgt? cannot be called right. It is characterised by :— 

Sanshaya t doubt (This is formed in sensitive and Scriptural, 
but never in Visual knowledge. 

Viparyaya, perversit y mistake, opposite of truth, (this is found 
in Visual knowledge also ) and Anadhycivasyn, wrong knowledge 
caused by carelessness indifference or confusion. 
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SUTRA 32 

S&dasato ravisesadya drichhopa labdhe runmattavat 

From lack of discrimination of the real, and the unreal, (the soul 
with wrong knowledge) like a lunatic, knows things according to his 
own whims. 

Wrong knowledge may be :— 

(1) fwfc, Karana viparyaya , mistaking the cause of a 
thing, as that the passions are primarily caused by mattert; 
whereas they are the thought activity of the soul of which 
Karmas are an auxiliary cause. 

(2) fwfc, Bheda bheda viparyaya, perverse confusion of 
cause and effect ; mistaking the true relation of cause and 
effect, holding separation in identical and identity in really 
seperate things, as holding that attributes and their substan¬ 
ces are separate j and 

(3) W Sworupa viparyaya, mistake in the nature or 

character of a thing. As idealists believing that form and 
colour are nothing, they exist only in knowledge. 

twh, Viparyaya is also of 2 kinds : 

(1) Sahaja, mistake arising by one's own self, without any 
preaching of another. 

All are Sahaja except the next. 

(2) *nswi, Aharya, mistake due to another's preaching ; this is 
wrong scriptural knowledge caused by sensitive knowledge 
through the ears. 

So much for Pramana. 


SUTRA 33 



Naigama Sangraha Vyavaharariju Sutra sabda Samabhi- 
rudhai Vambhuta nayah. 

The poirits of view (are): Figurative, general, distributive, actual 
descriptive, specific, active. 
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Note 1. Dravyarthika or Samanya, substantial, Utsarga, Anuyvritti , 
relating to the substance. Its sub-kinds are :- 

1. Naigama , Figurative, Not literal. Taking something 
for granted. Speaking of a past or future event as a 
present one. Speaking of a thing in hand, as a 
completed fact. It is of 3 kinds relating to past, 
present and future, e. g., saying on Divali day. "Lord 
Mahavira attained liberation to-day". The present 
is used figuratively of the past. Similarly for future 
or present. A man is going to book his passage, to 
Australia, and being asked where he is going, he says 
"To Australia" or when the cook is lighting fire and 
some one asks her what she is doing, she may answer, 
“1 am cooking", although she is only preparing to 
cook. 

2. Sangraha, General or Common. A class as a whole. 
A class of things; denoted by the same word. As 
Dravya applied to six dravyas ; man; tiger etc. 

3. Vyavahara, Distributive. To divide or separate a 
general term into its classes, orders, kinds and species, 
Dravya r is distributed into six dravyas ; souls into 
mundane and liberated. 

Note II. Paryayartnika or Visesa, Apavada Vyavritti. Model, 
relating to the modification of substances. This is : 

* 4: Riju Sutra , i. e., the actual condition at (1) A parti¬ 

cular instant and (2) for a long time. They are called 
sukshma fine and sthula gross respectively, e.g., a soul 
with a good thought for an instant, or a man with 
human condition for a life time. 

5. Sabda, Descriptive. This includes grammatical cor¬ 
rectness and propriety of expression. From this point 
of view we can use the present for the past tense, 
plural for the singular number, feminine for the 
masculine gender, etc. At the use of the present 
tense in describing the events which happened in the 
past, e.g. In 1066 A. D. We see the Normans attack 
the Anglo Saxons or conquer their country, or the 
common use of "you" for one man* or a boat which is 
generally called "she" to be named, Lord Nelson or 
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king Edward etc. Or asking your boy: have you been 
to school ? “you" in grammar refers to more than 
one. 

*' Samabirudha, specific; Giving a word, one fixed 
meaning out of several which it has had. As “nut" 
by common consent of leaders of fashion and society 
has come to mean an extra smart man. ‘ Dreadnought 
which means the condition of fearing nothing, has 
come to mean a worship of a particular type. 

7. Evamhhuta , Active. Restricting a name to the very 
activity which is conducted by the name. e.g. calling 
Strat-ford-on-Avon by that name, only so long as the 
town stands on the banks of the river Avon, and not 
after that, calling 'tripod’ as such, only when it has 
got three legs to suport it. 

Note III. Naya may be distinguished from Nikshepa . Nikshepa is an 
aspect of the thing itself. Nava is a point of view from 
which we make some statement about the thing. The 
distinction is exceedingly fine at times, e. g. between 
Dravya nikshepa and N aigatnanaya. In Dravy nikshepa we 
attibute its past qualities to the object in the present, e.g., 
calling an exiled king, a king. We do the same in Nat - 
ma Naya. But the distinction is this: In Dravya 
Nikshepa , we know that the man has been aking in the past, 
the fact of his having been a king is the aspect of the 
man’s personality which is denoted by Dravya Nikshepa . 
Naigama Naya only refers to the mode of our speech, to 
the point of view from which we make the statement that 
he is king. If we consider the statement merely as such, 
its point of view is Naya ; if we consider the fact which 
justifies the point of view it is Nikshepa. 

Note IV. Of the 7 Nayas , the first four: Naigama , Sangraha , Vya- 
vahara, Riju Sutra are Arthanaya object stand point, i. e., 
stand points relating to the object considered. The re¬ 
maining three Sabda , Samabhirudha and Evambhuta are 
Sabda naya word stand-point, i.e. relate to the word by 
which object is expressed. 

Note V. Paryaya or modification is :— 

(1) Sahabhavi , which co-exists with the substance always. 

It is called Guna or attribute also, and (2) Krama bhavi , 
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which succeeded another modification. It is P ary ay a 
proper. 

Note VI. Each of the seven stand-points has a greater extent, or 
denotation than the one which follows it, Naigama has 
thus the greatest and Ebambhuta the least extent. Nai¬ 
gama deals with real and unreal. Sangraha with real only. 
Vyavahara only with a part of the real. Riju Sutra with 
only the present condition of a part of the real, Sabda 
with only the expression of the real, Samabhirudha with 
only that particular expression, which applies to the thing 
in its present activity. 

Note atso that each of the seven nayas is dependent on the one 
preceding it. 

The Principle stand points are 7. But in practice, the stand 
points can obviously be many more, according to the point of view 7 
from which the things considered or spoken of. 

The other systems of philosophy recognise the following 
topics: 

(1) Bauddhas. They recognise the 5 Skandhas, (Khandhas ) 
or Aggregates oi groups. 

Vijnana, Consciousness 
Vedana . Feeling. 

Sanjna , Perception recognising and naming. 

Sanskara , (Sanbhara), 50 other mental accompaniment 
specially will, that arise when consciousness is submitted. 
Rupa, Material or body. 

♦ 

(2) Naiyayiha 16 PadaHhas namely Pram ana. Prameya . 

Sansya, Doubt. Prayoiana Dristanta , Sidhanta. Avay - 
ava. Tarka . Nirnava. Vada. Jalpa, Vitanda, Hetva - 
bhasa. Chhala . Jati . Nigrahastkana . 

(3) Vaisesiha. 7 Padarthanamely Dravya . Guna Karma 

Samamya Visesa Samavaya Abhava . 

A) Samkha 25 Tatvas namely PrakrUi, Pradhana Ahamkara . 
Karamendriyj . 

5. Jhana-endriya. 

5 hi ana. 

Tanmati as (Sabda, Sparsha , rupa, rasa gandha) 

5 Bh utas (Earth, water, fire, air space) Purusa Nirvikara 

self; pure and perfect soul. 



CHAPTER II 

SUTRA I. 

fasre^r store* 

Aupashamikakshayikau bhavau xnishrascha jivasya 

svaltatvamaudayika parinamikau cha: 

The soul^s own thatness, i. e., thought-activity (is of five kinds). 

(1) Aupashamika, Subsidential, (That which rises from 
the subsidence of a Karmci of the deluding kind). 

(2) Kshayika , destructive; Purified (That which rises from 
the destruction of Karma s e.g., the 4 sjifaqf Ghatiya, destructive 
Karmas ). 

(3) Mis lira, Mixed (i. e., Kshayopasamika , destruc¬ 

tive subsidential} that which rises from the partial destruction subsi¬ 
dence and operation of destructive Karmas). 

(4) Audayika , operative (that which rises from the oper¬ 
ation i. e., fruition of Karmas. 

(5) Parinamika , Natural (The soul’s own natural th- 
ought-activty., independent of Kannas). 

The first four of these thought-nature have reference to their 
various causes. 

The 5th is the own, pure nature of the soul, which is always 
there, but in an impure condition, because of its being in conjunction 
and co-existence with three other thought-natures viz: those due to 
the subsidence (aupashamika), destruction subsidence and operation 
(Kshayopashamika) or to the operation of Karmas (Audayika). 

Here it is necessary to understand the distinction between 8 
kinds of Karmas . 

There are 2 main classes. 

(1) srrffisff Ghatiya or Destructive Karmas , which attach and 
effect the yetf nature of the soul, 
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(2) Aghatiya , or non-destructive Karmas, which do not 

effect the very nature of the soul. They are feeling, body family and 
age Karmas i. e., the Vcdaniya , ?iama, m Gotra, and sug Ayw 

Karmas respectively. 

Vcdaniya or “Feeling,” the pleasure and pain-bearing Karmas 
are also Aghatiya. Pain and pleasure are illusory, more or less, be¬ 
cause they are due to Vedaniya acting with Mohaniya Deluding 
Karmas and it is then only that the thought-nature of the soul is 
affected. 

The Ghatiya Karmas are four:— 

(1) fraTTOftq Jnanavarniya , Knowledge-obscuring. It simply 
obscures knowledge. 

(2) Darshana varmya , conation-obscuring. It simply 
obscures conation (Darshana). 

(3) Mohaniya, Deluding. It intozicates the soul. It is 
a short of General of the enemy, host of Karmas. It affects 
both rights-belief and right-conduct. It is like a solution of both 
right-belief and right conduct. It is like a solution of chalk in water. 
The water is clouded and opaque. The solution may settle down and 
the opacity being lost, transparency may be restored to the water, or by 
processes the chalk may be entirely separated from the water and 
permanent transparency obtained. Therefore this Karmas can merely 
subside or patially subside or partially sudside and partially be destro¬ 
yed, or be entirely destroyed. This alone can subside in the proper 
sense of the world. 

(4) srercrar Antaraya ; Obstructive Karmas. The 5 thought-natures 
are, as they are found: — 

I. In mundane soul; here there is && Udaya , operation of 

Karmas in all. Of course a mundane soul is one 

bound with Karmas. 

The thought-nature of soul is of 4 kinds, according as it 

is the result of— 

1. Subsidence merely. 

2. Destruction merely. 

3. Operation merely. 

4. All three combined, of the Karmas . 

and 

5. Its own natural thought-activity, i. e„ its soulness 
and its capacity or incapacity of deing liberated 
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II. In Liberated souls there is no Udaya of Karmas, because 
there are no Karmas to operate. The soul rests in its 
own pure nature, in its own thought activity. 

The Kshyikabhava is identical with this, when all the Kar¬ 

mas have been destroyed. If only a few are destroyed, e.g. only 
right-belief-deluding Karmas, the mudane soul has 
Kshayikabhava proper, which, of course, is not identical with 
Parinamikabhava. 

Thus Liberated souls have 2 thought-activities:— 

1. That which arises from the destruction of all Karmas , and 

2. Their own pure self-thought-activity. Bhava is the nature 
of the soul as affected by Karmas. In its own pure nature 
it has its own bhava, the Parinamika. But in mundane souls, 
the soul is found bound with matter. This matter is cons¬ 
tantly changing. The change corresponds with a change in 
the soul also. The character of this change is the cause of 
the different Bhavas in the soul. 

Note — That of five thought-natures! each one of the first 3 is 
found in innumerable-fold souls compared with the one preceding 
it. In the 4th and 5th are found infinitely more souls than the 
thi«d. Thus Subsidential thought-nature is found in the least and 
Parinamika in the greatest number of souls. 

Note— That the first 2 natures can arise only in a soul capable of 
attaining liberation! never in any other. 

Note —That there is subsidence only of the deluding Karma 
(Mohaniya ), and never of any other. Destruction of all the eight. 
Destruction subsidence only of four destructive Karmas, Operation 
of all the eight. 


SUTRA 2 

fywrere sf y-fircifa-finreT u ^ \\ 

Dwinawastadasaikavinsatitribheda Yathakramam. 

( They are ) of two, nine, eighteen twenty-one and three kinds 
respectively. 
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SUTRA 3 

SWTCcSRTft* II ? II 
S&my&ktv&charitre. 

( The two kinds are ) belief (and) conduct. 

Note~( 1) (sifarcfoffi Aupashamika Samyaktva ), subsidential 
right-belief, i. e., right-belief due to the subsidence of Darshana- 
mohaniya, right-belief-deluding Karmas , and the four 
Ananta-nubandhi-Kasayas , i. e., anger, pride, deceit, greed, which 
feed these Karmas i. e., the error-feeding-passions. 

(2) Aupsamika charitra, subsidential right conduct i.e., 

right conduct caused by the subsidence of Charitra - 

mohaniya , right-conduct-deluding Karmas. 

Subsidential belief arises as follows 

(1) In hellish beings, !t can arise a little less than 48 minutes 
( one antramuhurta ) after .their birth by upapada instantaneous 
rise. The external causes are : 

Up to 3rd hell, memory of past incarnations. 

Hearing the preachings by friendly celestials visiting them. 

Suffering too much pain. 

The rest of hells have only 2, i. e., the above leaving out 
Preaching. 

(2) In-human beings, it can arise from 4 to 8 days after their 

birth. The external causes are. 

♦ 

Memory. 

Preaching. 

Sight of Tirthankaras image. 

(3) In human beings, 8 years after birth. The causes are same 
as in sub-human beings. 

(4) In celestial beings, one antaramuhurta after their birth. 
The external causes are : 

Up to 12th heaven. Memory, 

Preaching, 

Sight of Tirthankara's glory. 

Sight of Supernatural powers of celestial beings. 

From 12th to 16th, heaven, the above 4 except the last. In the 
9 graiveyakas, the first two only, Memory and Preaching. 
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SUTRA 4 

Jnanadarsanadanalabha bhogopabhogaviryani cha. 

(The nine kinds are:) Knowledge, conation, charity, gain, 
enjoyment, re-enjoyment, power and (belief and conduct). 

1* ¥R (Kshayikajnana ), Destructive, purified, or perfect 

knowledge^due to the destruction of knowledge obscuring (Jnanavar- 
niya) Karmas. 

2. (Kshayihadarshana), Destructive, purified or per¬ 
fect conation due to the destruction of the Karmas which obscure 
it, i. ej of *TT WJTfa Darshana-varniya Karmas. 

3. ( Kshayikadana ). Destructive or purified charity. 
Bestowal of fearlessness etc. due to destruction or purification caused 
by destruction of charity-obstructive Karmas, e. g? the soul's, capacity 
of removing from all living beings, all kinds of apprehension of any 
veil as proceeding from himself. It is caused by the destruction of all 
Karmas, STHPcRTC Danantraya, which obstruct the exercise of this 
capacity. 

4. stw ( Kshayikalabha ), Destructive or purified gain. 
Infinite gain due to purification caused by the destruction of all Labh - 
antaraya or gain obstructive Karmas. e. g? a man with perfect 
knowledge (i. e. omniscient KevalO always assimilates the mole¬ 
cules of fine quasikarmic, matter. 

5. ^rrfqsR '•rfo ( Kshayika bhoga). Destructive or purified enjoy¬ 

ment. Infinite attainment of consumable objects due to purification 
caused by fhe destruction of all Bhogantaraya or enjoyment- 

obstructi ve-Karmas. This becomes the cause of miraculous manifesta¬ 
tions such as the shower of flowers, by celestial beings etc. 

6. ( Kshayikaupabhoga ). Destructive or purified 

re-enjoyment. Infinite attainment of nonconsumable objects due to 
purification cuased by the destruction of all stOTT Upabhogant- 

araya , re-enjoyment obstructive Karma . This becomes the cause of 
the miraculous thronej canopy etc* etc. 

7. #5 ( Ksahyikavirya ). Destructive or purified power. 
Infinite power due to purification caused by the destruction of all 

Viryantaraya or power-obstructive Karmas. 

~ 8. ( Kshayiha Samyahtva ). Destructive? Purified 

or perfect-right-belief i. e ; perfect belief due to the destruction of 
three sorts of right-belief-deluding Karmas (i. e? of Karmas causing 
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Mithyatva, wrong belief, Samyaktva Mithya¬ 
tva mixed right-wrong belief and Samyaktva Prakriti- 

Mithyatva, right-belief clouded by the slightest wrong belief) and the 
four Anantanubandhi Kashayas i. e-, the error-feeding 

passions of Anger, Pride, Deceit and Greed which feed the above, 

9. ( Kshayjkacharitra ). Destructive, purified or 

perfect, right conduct, due to purification caused by the total destruct¬ 
ion of right conduct-deluding Karmas, Charitra Mohaniya. 

SUTRA 5. 

J nanasnadarsanalabhayaachatustr itripanchabhedah Samyakt- 
vacharitrasanyamaBamamamscha. 

(The 18 kinds are)—4 kinds of (right) Knowledge, 3 wrong 
Knowledge 3 conations, 5 attainments, right-belief, conduct, 
and control-non-control. 

Note-K-Kshaypashamika i.e., Destructive-subsidential, Kshayopa- 
sham, is destruction-subsidence of ws'?; Sarvaghati spar- 
dhaka i. e„ of Karmic-matter which totally obscures! and the 
operation of Deshaghati spardhaka, i. e. Karmic- 

matter the operation of which obscures only partially. 

(4) (KshayopashamikaJnana). i. e., K-right-know¬ 
ledge (it is of) 4 (kinds)-l. Mati, Sensitive, 2. Sruta Scrip¬ 
tural, 3. Avadhi, Visual and 4. Manahparyaya, mental). 

(3) (K) Ajnana, (i, e., K. wrong knowledge. It 

is of 3 kinds. 1. Kumati, wrong-sensitive knowledge. 2. 

Kusruta, wrong-scriptural knowledge, and 3. gwqft 
Kuavadhi, wrong visual knowledge. The last is also called 
fWWiH Vi-bhanga. Jnana, wrong visual knowledge. 

(3) (K) Darshana, (i. e., K. Conation). It is of 

three kinds : 1. ^ Chakshu, Ocular, by mean of the eye. 

2. Achakshu, non-ocular, by means of the other senses 
and mind. 

3. Avadhi, visual) They precede their respective 
knowledge. 

(5) (K) Labdhi, i. e., K. attainment, acquisition. 
It is of 5 kinds:— 

1. Dana, charity of 4 kinds-food, medicine, konwledge 
and fearlessness. 

2. 3TO Labha, gain. 
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3. ^1 Bhoga, enjoyment of consumable things. 

4. awtn Upabhoga, re-enjoyment or enjoyment of non-con¬ 
sumable things. 

(5) Viryai power. 

All these are imperfect; because they are due only to partial des¬ 
truction subsidence and operation of their respective spTOT Antaraya, 
obstructive karmas. 

(1) (K) Samyahtva i. e„ K. right-belief. This 

is imperfect because it is due to the destruction or subsidence of 
Mithyatva, and Samyaktvamithyatva, i. e., wrong, 

and mixed right-wrong-belief deluding Karmas, and of the four eror- 
feeding passions, anger, pride, deceit, and greed called 
Anantanubandhi Kashaya and which feed the above Karmas and by 
the operation of Samyaktva-prakritimithyatva, i. e., 

right-belief slightly clouded by wrong belief. 

(1) (K) Charitra i. e., K. right conduct. Imper¬ 

fect because it is due to the partial destruction, subsidence and oper¬ 
ation of right-conduct deluding Karmas and 

(1) (K) Samyama-Samyama (i. e.) K. control- 

non-control. Taking only partial vows. It is due to the destruction or 
subsidence of Anantanubandhi, error-feeding and T 

Apratyakhyana, partial vow preventing 18 Kashayas or the pas¬ 
sions of anger, pride deceit and greed, and by the operation of the 
remaining kinds of passions. 


SUTRA 6 

i i^i i 

Gatikashayalingamithyadarshanainanasamyatasiddhaleshya 

schatuschatrustyekaikaikaikasadbhedah 

(The 21 are) 

4 kinds of condition, 

4 passions, 

3 sexes, 

1 wrong-belief, 

1 ignorance, 

1 vowlessness, 

J non-liberation 
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6 paints. 

The 21 kinds of thought-activity due to the operation of Kar- 
mas, relate to:— 

1. Gati . Condition of existence, of 4 kinds:— 

(1) 5^35 Naraka , hellish. 

(2) Tiryancha, sub human. 

(3) **3*1 Manushya, human; and 

(4) ^ Deva , celestial. 

2. K ash ay as . Passions of 4 kinds: 

(1) skN Krodha, anger ; 

(2) *TR Mana, pride ; 

(3) Maya, deceit; and 

(4) Lobha, greed. 

3. ftn Linga. Sexes of 3 kinds : 

(1) Stri-veda, Feminine inclinations : 

(2) Purushaveda , Masculine inclinations : * 

(3) Napunsaka veda, Common or neuter inclination: 

(4) fawnsflfa Mithya-darshana. wrong belief. 

(5) Ajnana. Ignorance. 

(6) Asanyata . Vowlessness or non-controls. 

(6) Asiddha. Unliberatedness. 

(8) Leshya. Through points of 6 kinds:— 

(1) Krishna, black; 

(2) sfR Nila , blue; 

* (3) Kapota, grey? 

(4) Pita , yellow; 

(5) Padma, pink; and 

(6) Sukla , white. 


SUTRA 7. 

^^rrS^Tr^TR ^ ||Vd|| 

Jivabbavyabhavytvani cha 

(The 3 kinds of the soul’s natural thought-activity are:) 

1. Jivatva. Consciousness, livingness, or soulness in a 

souL 

(2) Bhavyatva. Capacity of being liberated. 

3. Abhavyatva. Incapacity of becoming liberatedL 

Pure Jivatva is limited to the, Siddhas. Mundane 
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souls must have Jivatva but alleged with Bhavyatva on Abha- 
vyatya. These 3 are peculiar to Jiva. ^ “ cha ", refers to those attribu¬ 
tes which Jiva has in common with non-Jivas, as:— 

Astitva. Isness. 

: Drrayatva. Being a substance, changeability. 

Pradeshatva. Capacity to occupy space; etc., etc. (see Chap¬ 
ter’^, Sutra 2.) 


SUTRA 8 

?q g >* T > vTSTCIPJ II a II 

Upayoga lakshanam. 

The Lakshna or differentia of soul <is) Upayoga, attention, cons¬ 
ciousness, attentiveness, 

?ran Lakshya is that of which the differentia is. 
erww Lakshna is:*nwjjl Atambhuta, inseparable, and Anat- 

mabhuta, separ able.As Jivatva is an inseparable but a celestial condi¬ 
tion of existence is a separable quality of the soul. 


SUTRA 9 

f g fa s ft ii e ii 

Sa dvidhostachaturbhedah, 

(Attention is of) 2 kinds which is subdivided into 8 and 4 kinds 
respectively : 

fiqfoqht J nanapyoga-knowledge-attention It is of 8 kinds, re¬ 
lating to 5 kinds of right and 3 kinds of wrong knowledge. 

Darshanbpayoga, conation-attention. It is of 4 kinds re¬ 
lating to 4 kinds of conation, viz, Chakshu, Achaksha, Avadhi and 
Kevala, i. e., ocular, non-ocular, visual and perfect, conation res¬ 
pectively), 

grori Upayoga, is a modification of consciousness, which is an 
esse ntial attribute of the soul. Thus attentiveness is a kind of con¬ 
sciousness, Consciousness is a characteristic of the knower, the 
soul, consciousness is not mere passive or potential knowledge, nor 
is it merely a capacity to know, It is active. It is related to the 
Sf ,1f It means that the soul is aware that it conates or knows some¬ 
thing about itself or the non-self. Attentiveness is only the direc¬ 
tion or tendency of consciousness to apprehend or comprehend a. 
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thing. If it is directed merely to an awareness that something is 
present to it but cannot be described. It is Darshanopayoga, if it is 
directed to know this something definitaly, it is <Jnar,opayoga. 

Attentiveness is essential to conation and knowledge. There 
can be no conation or knowledge without attention. There can be 
conation without knowledge. There can be no knowledge without 
ultimate conation of some kind or other. There can be no attention 
without consciousness. 

Thus the stages of knowledge may be received to be consciosu- 
ness, Conation-Attention, Conation, Knowledge-Attention and know¬ 
ledge. 


SUTRA 10 

gwsEFar n $o u 

Samsarino muktascha. 

(They are of 2 kinds:) 

Samsari, mundane and gw Mukta, Liberated souls. Mun- 
dance Tsouls wander in 5 kinds of qfiqfo Parivartana, cycle of 
wandering:— 

(1) Dravya-parivartana-, matter cycle. 

It is of two kindst quasi-karmic and karmic sfap) No-karma, 
quasi-karmic is the time which the soul takes in renewing exactly the 
same set of a particular number and quality of molecules, as it took 
opce. Quasi-karmic. 

W Karma or karmic, is the time taken in renewing exactly the 
same set of a particular number and quality of 8 karmas, as the soul 
took in once. The time taken in both of these is called one matter 
cycle or ^ Dravya or 3?*H, Pudgala, Parivartna. For 

example a soul takes on a body to day, with its quasi-karmic and 
karmic matter. It goes on changing both. When in the couse of its 
changes, it again chances to take on a similar body with similar quasi- 
karmic and karmic-matter, it is said to have completed one matter 
cycle (Dravya-parivartana). 

(2) qfaRFi Kshetra-Parivartna. Space Cycle. The time 
taken by one soul in going once round every single point of space in 
the Universe consecutively beginning from the foot of Mount Meru. 

(3) wqRww Kalo parivartna. Time Cycle, e. g., a soul is born 
in the first Sarnaya, or instant of an sarcrffaft Avarpini t then in 
the 2nd Samaya of mother (next or any other) Avasarpini, then in 
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the 3rd samaya of a third, and so on; till in the last samaya it is born 
in the last samaya of a new Avasarpini. Similarly it must be born in 

Utsarpini, eras. Then it must die in each samaya of the two 

eras like the above. The time taken to go through all this is a Time 
Cycle ( Kalaparivartna ). 

(4) Bhavaprivartna. Incarnation Cycle, e.g., a soul is 
born in hell with the minimum age of 10,000 years. He is reborn 
again (after other births) in hell with 10,000 years age. This goes on 
as many times as there are samayas in 10.000 years. Then he is re¬ 
born there with an age of 40,000 years, and one samaya, then with 
an age of 10,000 years, and 2 samayas, and thus at every birth he adds 
one samaya till he is born with the maximum age of 33 Sagaras. 
The time taken is called Hellish Cycle. Similarly with the Celestial 
Cycle; but there the minimum is 10,000 years and the maximum is 
only 31 Sagaras upto the 9th nt-W Graiveyaka. 

In the Sub-human and human-Cycles the minimum is one 
stag antarmahurta, and the maximum is 3 vw palyas. The procedure 
is the same as in Hellish and Celestial Cycles. 

The time taken in all these four cycles, is called one Incarnation 
Cycle. 

(5) Bhava-parivartana. Thought Cycle In-numerable 

units of soul’s Yoga-Sthana, Vibratory activity, make one 

sparcsK? WH Anubhaga-bandha Adhyavasaya Sthana, or a 
degree of the passion which determines intensity or bondage. In-nu- < 
merable X in-numerable, Anubhaga-bandhas make one w, 

Kashaya Adhyavasaya Sthana, i.e., one degree of passion which deter¬ 
mines the duration of bondage. In-numerable X in numerable Kashaya, 
etc., make one Jaghanya-sthiti-bandha, i. e., minimum 

duration of bondage in a rational wrong-believing person. This is 
SRf: qfol HPK Antah crore X crore sagars. One Sthiti needs 
that the soul should pass through every one of the in-numerable 
TOWR, Yog-sthanas, to earn one Anubhaga-bandha and 

then so on, to earn one Sthiti. Thus it should go up to the maximum 
duration of each one of the 8 Karmas, of course adding only one sam¬ 
aya at each step onwards from the minimum duration. When it has 
thus gone through the 8 karmas and their 148 divisions, it is said to 
have done one, Thought-Cycle (Bhava-parivartana). 

In-numeral and Infinite numbers can be easily realised by a con¬ 
sideration of recuring decimals in dividing 10;3 3.333 ad inf., we get 
an infinite quotient; or of the famous relation of the circumference of 
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a circle to its diameter, w = 22/7 or of the square root 2(V 2) s which 
may be properly said to represent an in-numberabie quotient. In the 
science of Arithmetic these are called "ir-rational” numbers. 

SUTRA 11 

III til 

Samanaskamanaskah. 

(The mudane souls are of 2 kinds:) 

Samanaska. Rational, those who have a mind} i. e., the 
faculty of distigushing right and wrong. 

Amanaska. Ir-rational, those who have no mind. 

Mana, mind in 3?wa dravya-mana, objective mind. It is in 
the region of the heart like an 8 petalled flower made of 
Manovargana, or very fine mind molecules. 

Bhava-mana, subjective mind is the soul’s capacity to make 
use of the objective mind. 

Subjective mind means the destruction subsidence of the Karma 
which obscures the quasi-sense or mind, ( no-Indriyaavarana Karma'), 
(See Jiva Kanda of Gommatsara Gatha 659). 

The signs of rationality are capacity of receiving instruction 
(Siksha), understanding, actions (Kriya)-, preaching (Upadesha), and 
recitation ( alapa ). (J. K. 660) 

A rational soul-investigates before acting what ought or ought 
not to be done ; distingushed between things as they are and as they 

are not In reality. He also comes to you on being called by his name. 
Q. K. 661) 


SUTRA 12 

ni^n 

Saiuarinastrasathavarah. 

The mundane souls (are of 2 kinds from another point of view ( ) 
sra Trasa, Mobile. Many-sensed, i.e., having a body with more 
than one sence. 

WBK Sthavara, Immobile, one-sensed, i. e, having only the sense 
of touch. Mobile souls are those which being in fear, have the capa¬ 
city of moving away from the object of fear. Immobile souls do not 
have this capacity. 
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ffiwiffi NiyRWW : il^u 

Prithivyaptejo vayu vanaspatayah sthavarah. 

Immobile (one sensed souls) (are of 5 kinds;) 

(1) "i S5 ft Prithvi, earth-bodied; 

(2) Ap, water bodied; 

(3) teja, fire bodied; 

(4) 3fg Vayu, air-bodied; and 

(5) we# Vanaspati, Vegetable-bodied. 

Each of these is considered in 3 aspects, e:g.. the earth souls :- 

Take earth-bodied 

(2) 1*41 Prithvi-hayika, as embedied in matter; as earth 

bodied soul. 

(3) Prithvi-haya, as material body, as, the body without 
soul. It is dead earth after the soul has left it. 

(4) Prithvi-jiva, as an earth-soul, as the soul which is to be 
embodied in the earth, but is now in Putfnfa vigrahagati or in transi¬ 
tion from one existance to another. Similarly apajiva, apakaya and 
apakayika, etc. 

The maximum size of the body of an earth, water, fire and air- 
soul is an innumberble part of a cubic finger. Therefore it is quite 
inivisble. We see it only in a mass. Take a glass of fresh water. Every 
drop of it is a mass of many water-bodied souls. The many minute 
animalculae seem under the microscope are foreign or other souls. 
They are not water bodied souls. Water-bodied souls have water and 
that alone the matter of their bodies. Similarly the earth etc, 
souls. 

As to the forms, the bodies of earth, water, fire and air souls, 
they are respectively oval like a pea of masoora (seed), round like a 
drop of water, long cylindrical with pointed tips like a collection of 
needless, and oblong like a flog. (J.K. 22). 

SUTRA 14 

tfnranroRn: 

Dvindriyadatastrasah. 

(Mobile ot triany suited souls:) 

With 2 senses, etc., i.e. 
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With 3 senses 
»# 4 ,, 

5 „ without mind, Amanaska , ir-rational 

and 

„ „ „ with mind, Samanaska , rational 

Note, on mm Pranah, vitalities. Vitality is a from of conscious¬ 
ness as manifested through a body of a mundane soul. 

There are 10 kinds of Prana, of vitality, i.e., the 5 senses 3, 
powers of mind, body and speech; age and respiration. 

The one sensed souls have 4 vitalities, viz, touch, power of body, 
age and respiration. 

The two sensed souls add to these 4, the senses of taste and 
power of speech. 

The three sensed souls add to these 6, the sense of smell. 

The four sensed souls add to these 7, the sense of sight. 

The five-sensed rational souls add to these 8, the sense of 
hearing. 

The five sensed irrational souls add to these 9, the power of 

mind. 

SUTRA 15 

. Panchendriyani. 

The senses are five. 


SUTRA 16 

fifsrmfa iif vi 

Dvividhani. 

(They are of) 2 kinds:— 

(1) Dravyendriya , objective-senses, sense-organs* and 

(2) Bhavendryia, subjective-senses* sense-faculties. 


SUTRA 17 

Nirvrittyupakaranedravyendriyani. 

Objective senses or sense-organs (have a two-fold formation);— 
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(1) Nirvriti, (the organ itself; e. g., the pupil of the eye.) 

(2) STOOT Upakarana, (its Protecting environment, e. g„ the 
eye-lid, etc.). 

Each formation is of 2 kinds : SFrttn Antaranga, internal, and 
Vahiranga afKn, external. 

Internal organ means the soul itself which is co-extensive with 
and of the same form as the organ in which it incarnates. 

External organ means the material organ which is permeated 
by the internal organ or the soul. 

Internal environment, is the matter immediately surrounding the 
organ, e.g., the corner of the eye. 

External environment is the matter which is not so immediately 
situated with reference to the organ, as the eye-lid. 


SUTRA 18 

11^c|| 

Labdhy upayogobhavendr iyam. 

Bhavendriyas subjective sense, sense-faculties (are of 2 kinds:— 

(1) oifa Labdhi, (it is the attainment of mainifestation of the 
sense faculty by the partial destruction, subsidence and 
operation of the knowledge-obscuring karma relating to 
that sense.) 

(2) awtn Upayoga, (the conscious attention of the soul directed 
to that sense.) 


SUTRA 19 


sttaffirr lit&ll 

Sparsanaratanaghrana chakshusrotrani. 

(The senses are:) 


Sparshanq Organ of Touch, i. e.. the skin, the whole body. 
Rasana, „ Taste „ tongue, 

war Ghrana, „ Smell „ nose. 

Chahshu, „ Sight „ eyes. 

Shrotra, „ Hearing,, ears. 
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SUTRA 20 

1:3 °ll 

Sparsarasagandhvarnasabdastadarthah. 

The functions (of the 5 senses are to determine the various kinds 
of) touch, taste, smell, colour, and sound (respectively), 

Sparsha , Touch is of 8 kinds: ^ Usna> hot; Sita Cold; SW, 
Ruksha, rough; Snigdlia, Smooth; Komala , soft; efisfa Kathora 9 

hard; *T! Laghu , light; and ga? Guru , heavy. 

J?a$a, Taste, is of 5 kinds : fcftcr Tikta, pungent; wr Amla, 
acid; K’afw, bitter? Madhur, sweet? and Kasaya , astrin¬ 

gent. 

w Gandha , Smell is of 2 kinds: gw Sugandha, sweet-smelling? 
fragrant, jifa Durgandha, bad-smelling? malodorous. 

TO Varna , Colour is of 5 kinds : £TO Krishna , black? ^ iVa/a. 
blue? «ftel Pita, yellow, and Sukla , white? q^fr Padma, pink. 

Sabda, sound? W Srara is of 7 kinds : Sadia ? Wl Risabha , 

W Gandhara, Madhyama ? Panchama ? W Dhavata and 

ftqm Nisadha, i. e., the Do, re, me, fa, sol, la, si. 

In all there are 27 main kinds, which can be combined in innu- 
ummerable combinations. 

Note:—That in rational beings, mind also assists the senses in 
bringing knowledge to the soul 


SUTRA 21 

u 3* n 

Srutamanindriyasya. 

(The function) of the mind (is the) cognition of Scriptural know¬ 
ledge. 

Note:— Scriptural knowledge of a short is possible among the 
souls without a mind also, (See Note under chapter 1 , Sutra 30, 
above). 


SUTRA 22 

11 33 II 

V anaspaty an-tanamekam. 

(The earth-bodied, water-bodied, fire-bodied, air-bodied,) up to 



Second Chapter 0 

the vegetable-bodied, souls (have only) one (sense i. e., touch. They 
know only by means of touch). 


SUTRA 23 


Krimipipilikabhramaramanu&yadinamckaikvriddhani. 

Krimi, worms, etc., (have 2 senses: touch and taste). 

Pipilika, ants, etc., [have 3 senses : touch taste and smell). 

Bhramara, bumble-bee, etc, (have 4 senses : touch; taste, smell and 
sight). 

Manushya, man etc., (have 5 senses : touch taste, smell, sight, 
and hearing). 

Each (class has) one (sense), more than the one preceding it. 


SUTRA 24 

sfaW : it li 

Sanjninah samanaskah. 

The rational (beings arc also called)- 

Sanjni, (i. e., one who has got sanjna-mind here). 

Elsewhere it means, name, desire, knowledge, etc. 

All the celestial, human and hellish beings are rational. Some 
5 sensed sub-humans are also rational, such as cow, horse, ape, pigeon 
serpents, etc. 


SUTRA 25 

II3KU 

Vigrahagataukarma-yogah. 

In Vigrahagati transmigration, (i. e., the passage of the soul from 
one incarnation to another, there is only) Karmic body vibration 
{Karma Yoga), by which the electric and Karmic molecules are attemp¬ 
ted by the soul. 
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SUTRA 26 
*rfa: ii ^ ii 

Anusrenigatih. 

(In Vigraha-gati, transmigration, or passage from one incarnation 
to another, the soul’s) movement (is always) in a straight line. 

«lfcr Sreni, a straight line of spatial units from end to end) para¬ 
llel with one of the 6 directions : 

East-West, North-South, up and down, either way. 

An indivisible atom of matter (Twig Parmanu ,) can go straight 
from the lowest limit of the Universe to its highest point i. e., a dis¬ 
tance of 14 *T3J Rajus, in one samaya. 


SUTRA 27 

g f gw g T u ^V9 n 

Avigrahajivatya. 

(The soul in its pure condition, i. e., the liberated) soul has (a 
straight upward) vertical movement, the movement is called 
avigraha, because it is quite direct and upward, vertical and there is 
no turning in it.) 

, SUTRA 28 

*er tmifcur: g ww ig w n ^ n 

Vigrahcvatichaeansarinah prakch aturbhayah. 

Vigrahavati or passage from one incarnation to another of a mun¬ 
dane soul (takes place) before 4 (Samay as at the most). 

A fWJ, Samaya is the time taken by an atom of matter in pas¬ 
sing from one sj^i, i.e. point of space, to the next. 

Why 4 Samyas ? The soul takes one samaya in going in one 
direction. Each turning means one Samaya. In the Universe there can 
not possibly be more than 3 turnings, necessary for the soul's passage. 
Therefore 3 samayas or less than 4 samay as are enough for the most- 
crooked passage. In the fourth samaya the soul must incarnate in its 
new body. 
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SUTRA 29. 

ii ^ ii 

Ekasamayavigraha. 

Where the passage is straight and there is no turning, it takes 
only one samaya. 

Even an atom of matter in going from one end of the Universe 
to the other in a straight, upward or vertical direction; takes only one 
Samaya if it goes fastest. 


SUTRA 30. 

^ # sfteTTiTT^TTO: II n 

Ekamdvautrinvanaharakah. 

(In the) one, two or three (Samayas of its passage, the soul re¬ 
mains) Anaharaka, non-assismilative, (that is, does not attract 

the molecules of akaraka , assimilative matter of which the external 
bodies, i.e. t the physical, fluid and aharaka bodies, are formed.) 

(Note that only karmayoga takes place, i. e. ; only Karmic elec¬ 
tric matter is attracted. See s?r, Sutra 25 Supra.) 

Note also that in a straight passage of the soul, one samaya is 
taken in leaving one body and occupying the other. And in the pass¬ 
age, the soul continues to be aharaka ; although in the passage itself, 
it is not necessary for it to attract no-karmic molecules, as it leaves, 
the molecules already attracted in its last body and will attract a 
fresh batch in the new body which it is going to put on in the same 
samaya . 


SUTRA 31. 

are u \\ h 

Sammurchhanagarbhopapadajanma. 

(Birth is of 3 kinds.) 

flujepr, Sammurchana, spontaneous generation. It is the result 
of surrounding matter combining and forming the physical body for 
the incarnating soul. 

TO Garbha. Uterine birth. It is the forming of the physical 
body by the union and development of father’s seed and mother’s 
blood in the womb of the female. In the language of Embryology, by 
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the union between a sperm and an ovum, resulting into a fusion of 
the two cells into one single cell, called the 'fertilised ovum/ 

3'WR Upapada. Instantaneous Rise. (Inscantaneous grouping 
together of the Vaikriyaka, matter to form the Vaikriyakaot 
fluid body, which is peculiar to hellish and celestial beings.) 


SUTRA 32. 

Sachittasitasamvritah setaramuraschaikasastadyonayah. 

Living matter, cold, covered} with their opposities, and the com¬ 
bination of each (pair) (are) their nuclei or birth places, (^t ,yoni, 
nucleus, the material environment in which the incarnating soul 
finds lodgment, is of 9 kinds:— 

Sachitta, of living matter) as the stomach, in which worms 
may appear. 

^■+3, Adutta-, of matter only with no life ; as a wall or table in 
which mosquitoes may be generated. 

Sachittachitta, of living and dead matter; as lice in a 
slut’s blouse or hat. The person is living but the blouse or hat is 
dead-matter. 

#r, Shita, cold. Some microbes take birth on account of cold. 

3^ Ushna, Hot. Some microbes take birth on account of heat. 

Sihtoshna. Where life is generated by the co-existense of 
cold and heat. 

As the heat of sun breeding gnats in a stagnant pool of water. 

filri, Samvrata, Covered. As fruit may go bad and breed germs 
in it, if it is kept packed for a long time. 

Vivrata, Exposed. As moss in a piece of water, 
ftfer, Samvrata-vivrita. Part exposed and part covered. 

The hellish and celestial beings take birth in sifa'Siqlfa, achitta- 
yonis. 

Souls taking birth from a womb, employ a Hf-mfog Sachitta- 
chitta-yoni. 

Sammurchanas, employ sachitta, achitta, and sachittachit¬ 
ta yonis. % 

Hellish (3F^t) and celestial beings (*» have hot and cold (some 
one and some the other) nucleus. 

Fire-bodied souls (^RPPfan) have a hot one. The others have 
hot or cold or mixed. 
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Hellish, celestial and immobile beings have a covered nucleus. 
The ffaww, Vjkalatraya. i. e. from 2 to 4 sensed beings have an open - 
covered nucleus. 

The different combinations of these yonis yield 8400000. 4rfa, 
yonis as follows:— 

fac*lfa»ite, Nitya nigoda, souls which have never yet come out of 
a condition of common vegetables; where many souls occupy one 
body, as a potato : 

Their yonis are ... ... 7,00,000 

srk: fa "'ll?, Itaranigoda, souls which have gone back to 

nigod ... ... 7,00,000 

earth-bodied , srorfafi. water-bodied, 

^■ 3 T iRffi, fire-bodied , and 3T3 , air-bodied, all 

four each 7,00,000 - - 28,00,000 

spmfa Vegetables, (Trees, etc 1 .) except nigoda. 10,00,000 


For sthavaras sould ... ... 5200000 

„ fwfjfa, 2 sensed ... ... 200000 

„ft, „ 3 „ ... ... 200000 

„ =^ 3 : „ 4 „ ... ... 200000 

„ <R:, „ 5 „ animals ... ... 400000 

„ „ „ 5 ,, human beings ... ... 1400000 

„ kfl: celestial 1 sings ... ... 400000 

„ hellish ... ... 400000 


Total ... 840*0000 • 


SUTRA 33. 





Jarayujandajapotanam garbhah. 

Uterine birth (is of 3 kinds.) 


sRjgn, Jarayuja, Umbilical (Birth in a yolk, sack, flesh envelope, 
like a human child) 


Andaja, Incubatory. (Birth from a shell like an egg.) 

Pota, Unumbilical. (Birth without any . sack or shell, like 4 
cub of a lion pr a kitten.) 
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SUTRA 34 



Dev&narakanamupapadah. 

Upapada. i.e. birth by instantaneous rise (is) peculiar to hellish 
and celestial beings. 


SUTRA 35 

5tGTTC!TT 3 F g # T*5[ 113*11 
Sesanamsammurchhanam. 

All the rest, (i.e. except those born by embroyonic birth and 
instsaneous rise are) Sammurchhana, born by spontaneous 

generation. 


SUTRA 36 

5RkT% II ^II 

Audarikavaikriyikaharaktaijasakarmani sarirani. 

The bodies are of 5 kinds 

1 . Audarika, the physical (body of all men and animals.) 

2. Vaikriyika , Fluid. (The body of hellish and celestial 
beings, which they can change at will.) 

3. Aharaka, assimilative (the spiritual man like emana¬ 
tion from the head of a saint in doubt, etc.) 

4. Taijasa. Electric (body of mundane souls formed of 

fine molecules of electric matter called Taijasa Vargana.) 

5. sfiisw, Karmana. Karmic (body of mundane souls, made of 
fine molecules of Karmic matter called Karmana Varganas. 

The first 3 bodies are made of Aharaka Vargana, molecules of 
assimilative matter. 


SUTRA 37. 

vi rcq n^n 

Param paramsuksmam. 

(Of these 5 bodies) each successive one (is) finer, i.e., subtler 
(then the one preceding it,) 



Second Chapter 

SUTRA 38 


53 


sr & K fts s gfo gg f n^eii 

Pradesatosamkhyeyagunam praklaijasat. 

(From the 1st to the 3rd body, i.e.) up to the Electric body 
(each one has) innumerable times the number of atoms (which are 
in the one preceding it,) 


SUTRA 39 

^ IlHU 

Anantagune pare. 

Of the last two (i. e. the electric and the Karmic bodies, each 
one compared with the body immediately preceding it has an) 
infinite-fold (number of atoms). 


SUTRA 40 

nvoii 

Apratighate. 

(The electric and Karmic bodies are) unpreventible (in their 
passage, i.e. they can penetrate and permeate upto the end of the 
(Universe.) 

The Fluid (tf^W) and Aharak ) assimilative bodies can 

also penetrate but at some places they can not. Their penetrative 
does not extend beyond ( *T!ft ) Trasa nadi, the mobile channel 
beyond where mobile souls T are not found. 


SUTRA 41 

it ii 

Anadi Sambandhe cha. 

And their connection, (i.e. of the electric and the karmic bodies 
with the soul is) without beginning. That is, these two are always 
found in every soul and are absent only in liberated souls (ftsi:) But 
of course, being material they are always discarding their old 
constituent particles and attracting and assimilating new particles 
in the place of the old. From this point of view, a particular electric 
QT karmic body is said to have a beginning, 
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SUTRA 42 


u u 

Sarvasya. 

(The electric and the karmic bodies are always found) with all 
(mundane souls). 


SUTRA 43 

cT f retfa ii ii 

Tadadini bhajyani yugapadek&syachaturbhyah. 

Along with these, (two i. e., the electric and the karmic bodies) 
in their distribution at one and the same time, with one soul (there 
can be utmost upto 4, (i.e., these two and one or two more bodies), 
i. e., a soul can never have all the 5 bodies at once. Electric and 
Karmic bodies it must always have. But if it has more, it can add 
only one or two more as follows 

In Vigrahagati , or passage from one incarnation to 

another, the soul has only 2 bodies, the efrfl, electric and the sfiwfar. 
Karmic. 

In human and sub-human condition of existence, the soul has 
3, i.e., the electric, the Karmic and the physical bodies. 

But the saints sometimes have these 3 and the Aharara, 
assimilative body also, i; e., 4 bodies at one and the same time. This 
is the highest limit. 

The hellish and celestial being also have 3 bodies > The electric, 
the Karmic and the fluid bodies. 


SUTRA 44 

i nr* 11 

Nirupabhogamantyam- 

The last (body, i. e., the karmic is) fastnifa nirupabhoga, i. e„ can 
not be the means of enjoyment to the soul through the senses and the 
mind, as the physical body can be e, g., the karmic body bears no 
sound sees, no sights, etc. 

Note—The electric body is like the karmic body nirupa- 
bho ga. There is no yoga on vibration or cause of attraction of 
subtle matter in it. 
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SUTRA 45. 

n 'arx. 11 

Garbhasanrnuirchhanajamadyam 

The first, (i. e., the physical body is produced along with the 
electric and the karmic bodies; in beings who are) born in the embry¬ 
onic way (»W) or by spontaneous generation faw^). 

SUTRA 46 

ar fofiwq ii ii 

Aupapadikam Vaikriyikam 

The fluid body (is found along with the electric and the karmic 
bodies in those who are) born by 3WK, instantaneous rise. 


SUTRA 47 

srfssjsrciro n vvs n 

Labahipratyayan cha 

And (fluid body can also be attained by other) cause i. e. by a 
*rfN, labdhi , attainment due to special austerities. 

But this is, of course, in exceptional circumstances. 


SUTRA 48 
aromfa ii vc ii 

Taijasam&pi 

Even the elebtric (body can be product of special austerities.) 

This takes place in two ways:— 

(1) &5T3, Subha taijasa. Beneficent electric body, e.g„ a saint 
with supernatural powers sees famine or plague, etc,, in a country and 
is moved to compassion. His austerities enable his electric body to 
overflow itself, and issuing out of his right shoulder go and to remove 
the causes of famine, plague, etc., and then come back and be re¬ 
absorbed in the same way in which it went out. 

(2) Asubha taijasa. Maleficent electric body, e. g., 
the same saint being moved to anger, the duplicate body will go forth 
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from the left shoulder and having consumed the object of anger, 
will return to go into the saint and consume him also. 


SUTRR 49 

Subham visuddhamavyoghati chaharakampramattasamyata 

syaiva 

And the Aharaka body (is) beneficent pure and impreventible 
and found only in a pramatta samyata saint, (i. e., one in the 6th stage 
of spiritual development with imperfect now.) 

It is (1) g*t, Subha, (always) beneficent. 

(2) Vishuddha, pure, (the production of meritorious 
karmas,) and. 

(3) Avyaghati, unpreventible (by anything in its 

course,) 

The wX Aharaka body is the spiritual man like emana¬ 
tion that flames forth from the head of a saint when he wants to re¬ 
move his doubt on some momentous and urgent point; the flaming from 
flashes across space, touches or sees the feet of some omniscient Lord 
(kevalin) or a saint with perfect scriptural knowledge shruta 

kevalin, like Bhadrabahu, the preceptor of Chandragupta 

Maurya) and thus having removed the doubt re-enters the saint’s head. 

All this is done, of course with lightning rapidity { but it never 
takes more than one antarmuhurata, i. e.; 48 minutes, minus one 
instant. 


SUTARA 50 

H Ho || 

Narakasammurchhino napumsakani. 

The hellish beings (and those who are) sammurchana) 

spontaneously generated (are of) a common or neuter sex. 


SUTRA 51 
n *stt: M I. 

Na devah. 

The celestial beings never (have a common sex. They are 
always masculine cr feminine.) 
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SUTRA 52 

ii ii 

Shasastrivedah. 

The remaining (beings, i. e., those born of an embryo, have) 3 
sexes, (i. e., they can be masculine, feminine or common), 
fsw , linga or sex is of 2 kinds : 

Daravya linga, objective sex, differentiating organs of 

the sexes ■, 

Bhava Linga, subjective sex, thought activity relating to 
sexual inclinations. 


SUTRA 53 




r: ii *3 n 


Aupapadikacharamottamadehatamkhyeyavarsayusoana 
pavartyayusah, 


(Those who are) born by instantaneous rise, (i.e., hellish ?irw:, 
and celestial beings ^1:, (those who are in their) last (incarnation 
iff charama body) with the highest (kind of) physical body, (and 
those whose) age is innumerable years, (e. g., human and sub-human 
beings in bhoga bhumi enjoyment land i. e., in a condition of 

life where there is all enjoyment and no labour like agriculture, etc. 
(these three live the full span of) their life. (It can) never (be) cut 
short (by themselves or others). 

The remaining beings, i. e., human and sub-human beings in 
$4, Karm bhumi, work-land, i. e., the condition of life where 
agriculture, etc. are necessary for sustenance, can have their lives 
cut short, by external causes, as accident, suicide, disease, etc., etc. 




CHAPTER III 
SUTRA 1 

: 'T^rr^crq’^r^rTr^r-r srfcr^r: 

fTcn^T s «r: II i II 

RatnasarkaravalukaPaakadhumatamomabatamah. prabhabh 
umayoghanambuvatakasha pratisthah saptadhoadhah. 

[NoTE.—To understand this chapter it is necessary to consider 
maps I and II of Loka and the 2\ Dvipas (^fff fta ) with their 
explanations.] 

There are 7 earths, lying parallel to each other and with an 
intervening space separating one from the other. Beginning from the 
earth which we inhabit, these earths are situated, each one lower than 
the other. (Each one is surrounded and) supported by (3 atmospheres) 
of. 

OTTO Ghana vata, gross air atmosphere? 

*i* 3 TO Ambuvata , vapour atmosphere? 

agTO, Tanvata , tnin air atmosphere ; 

(and is enveloped by) space. (These) 7 earths (are): 

1. Ratna prabha , in hue like jewels (16 varieties of which 
are found in it as diamond, ruby, etc., etc.) 

2. SI&IOTI Sharkara prabha , in hue like sugar. 

3. valuka prabha , in hue like sand. 

4. panka prabha , in hue like mire. 

Dhuma prabha , in hue like smoke. 

6 . OT:OTf Tamah prabha f in hue like darkness. 

7. Mahatamah prabha , in hue like pitch darkness. 

The TOOT3, vata valayas , or atmospheres are each 20,000 *fow,yojanas 
thick at the bottom of the Universe. 

Each one of these earths is separated from the next by an interval 
of one rajju. 

In each of these intervals there are the 3 atmospheres also 
supporting the upper earth. 

Ratna Prabha is 1,80,000 yojanas thick. It has 3 parts. The 
uppermost, khara bhaga is 16,000 yojanas thick. The 16 kinds of 
jewels, diamonds, etc., are found in it. In the middle 14,000 yojanas of 
these 16,000, there live all the 10 kinds of Residential (Bhavanavasi) 
celestial beings except the Asura Kumara, and all the 8 kinds of 
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Peripatetic (Vyantara), celestial beings the Raksasa. 

The middle part is Panka bhaga, 84,000 yojanas thick. The 
Asura and Raksasa live here. The lowest part is Abbahula bhaga, 
80,000 yojanas thick. The first hell is situated here, i. e. only in the 
mobile channel (Trasa nadi) of this part. 

Sharkara Prabha is 32,000 yojanas thick. The second hell is situ¬ 
ated in the mobile channel in this. 

Valuka Prabha has 28,000 yojanas and the third hell. 

Panka Prabha has 24,000 yojanas and the fourth hell. 

Dhuma Prabha has 20,000 yojanas the fifth hell. 

Tamah Prabha has 16,000 yojanas and the sixth hell. 

Maha Tamah Prabha has 8,000 yojanas and the seventh hell. 


SUTRA 2. 

IPT1PH II 3 II 

Tasu trinshatpachavinshatipanchadashatripanchonai 
kanarakashatasahasranipanchachaivayathakramam. 

In these (earths there are the following) hells respectively: 

30 lacs (in the 1st), 

25 „ („ „ 2nd)-, 

15 „ (., „ 3rd); 

10 „ („ „ 4th), 

3 „ („ „ 5th ), 

99,995 (,. „ 6th), 

5 lacs („ „ 7th), 


Total 84 lacs. 

The hellish beings are born and live in [these hells. These hells 
are really huge holes in which the hellish beings live. They are in 
different layers (Patala). The 1st to the 7th earths have 13, 11, 9, 7, 5, 
3, and 1 layer for each of the 1st to the 7th hell respectively, i. e. 49 
layers in all. 

In each layer there is a central hole (Indraka bila ), and lines 
(Sreni badbha) of holes in the 4 cardinal and 4 intermediate directions. 

In the first layer, there are 49 in each of the cardinal directions , 
and 48 in each of the intermediate corners. 

In the second layer, the numbers are 48 and 47, in the third, 47 
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and 46 till in the 49th layer, the number of holes is 1 and 0, Thus in 
the last or 49th layer there is a central hole and 4 holes in the East, 
West, North and South, 5 holes in all. 

The rest of the holes in the 1st 6 hells are called sporadic 
(Prakirnaka. Thus there are: 


49 

Central (Indraka). 

9604 

in the 8 directions (Sreni baddha). 

8390347 

Sporadic (Prakirnaka). 

84,00,000 



SUTRA 3 

13 i : n 3 " 

Naraka nitya shubhatara lesya parinama deha vedana 
vikriyah. 

Hellish beings always (have) very bad thought-colours, sense 
perceptions and their objects, bodies, feelings of pain and transforma¬ 
tions. 

Hellish beings always have the colour (ihRt, lessya , the paint of 
body and thought, ?. e. dravya lessya and bhava lessya) of 

the 3 lower lessyas, viz : fTO black. indigo and crater grey. 

Grey (5Rl<fta, kapota ) only in hells of 1st and 2nd earths ; grey 

and indigo (?far, nila) in the 3rd* indigo only in the 4th ; indigo 
and black hrisna) in the 5th; and krisna) black in the 6th, 
and thus the 7th dravya lesyha or body paint persists thro¬ 

ughout lifej but bhava leshya changes with the character of thought- 
activity. One special bhava leshya or thought-colour does not lasr for 
more t han one muhurta , ?. e. 48 minutes. Hellish beings also 
always have the lowest kinds of sense perceptions, i. e . the sound is 
harsh, touch is rough and hard, etc. Their environment, including 
themselves, is horrible. 

Their bodies arc also grotesque, <?. g. hundaka, dispropor¬ 

tionate, as a small head with a huge trunk and long feet, etc. The 
height of the body in the first hell is 7 bows, 3 cubits and 6 fingers. 

It doubles at each next hell; till in the 7th hell it is 500 bows, as 
24 fingers = 1 cubit; and 4 cubits = 1 bow. 

The pangs which they saffer are very acute and intense.. They 
change their bodies at will, but the transformation is always of a Iqw 
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and cruel character, such as that of a wolf, raven, etc., etc. 

All the hells in the 1st, 2nd, 3rd, and 4th hells and the upper 
2 lacs in the 5th hell are all hot. All the rest are cold. 


SUTRA 4 


[:*fTT II V n 

Parasparo dirita duhkhah 


The tortures (of hellish beings are) produced (by them for) 
another. 


SUTRA 5 

jiff : u * h 

Samklista suro dirita duhkhascha Prak chaturthyah. 

Before the 4th (earth i e. in the 1st, 2nd and 3rd earths, in the 
hells,) the evil-minded (celestial beings called ) Asura kumaras also 
give torture (to the hellish beings or incite them to torture one 
another) 


SUTRA 6 


^Tr^THt TO 


farfa : II * II 

Tesveka trisaptadasha sapta dasha dvavinsati trayastrin- 
shat sagaropama satvanam para sthitih. 


In these (seven hells) the maximum age of (hellish) beings (of 
diflfi rent earths as follows : 


1 Sagropama or s agar a (simply) in the 1st earth 

3 ,, „ or sagars „ „ 2nd „ 

^ n >i n ,, ii 3rd ,, 

ID ii ii ii ,i ii 4th , , 

17 flKld'Rl Sagropama or sagaras in the 5th earth. 


22 

33 

1 

1 


>* i* ft n ii vJtll i* 

» II >* ii 7th 

TO Sagara = 10 X (crorexcrore) of addhapalya. 

■WHW, Addhapalya =A circular pit with a diameter of 1 
yojana, i. e,, 2000 kosas and of an equal depth if filled with 
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the ends of the dcwny-hair of a lamb of 7 days, born in 
the highest bhoga bhumi ScfeaitoTfe. One end of hair is 
taken out in every ICO years, The time taken to empty 
the pit is a wwiK'tw, vyaaahara paly a. Innumerable vya- 
vahara paly as make one iww Uddhara paly a. 

Innumerable uddhara palyas make one srarow, Addha palya. 


SUTRA 7 


^nrnrFft n va n 

Jambu-dvipa lavano dadayah shubhana-mano dvipa 
samudrah. 


Jambudvipa Continent, Lavana saraudra (ocean), etc., (etc., are) 
the continents and oceans being pleasant names. 

In the middle world madhya loka) there are innumerable 

dvipas (sfal:) continents and samudras (agRT:) oceans. 

They all have pleasant (or auspicious) names. Their names are: 

1 Jambu dvipa-, in which we live. 

Lavana samudra-, salt ocean. 

2 Dhataki khanda dvipa; then. 
sfiffiterfangR, Kalodadhi samudra then. 

3 g?tq, Pusbaravara dvipa; then, 
flg*, Pusbaravara samudra ; then. 

4 qrwtatdfa, Varunivara dvipa-, 

Varuuavara dvipa-, 

5 bsiravara dvipa ; 
flg*, ksiravara samudra-, 

6 Ghritavara dvipa-, 

Vfflfffffi,Ghritavara samudra 

7 fgprctfta, Iksuvara dvipa } 

*?TOJgR, Iksuvara samudra-, 

8 sfaffarcita, Nandishvara dvipa-, 

sgR, Nandishvara samundra-, 

9 Arunavara dvipa; 

Arynavara samudra; 
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The last ones are: 

WWPWTSfta, Swayambhu ramana dvipa. 

Svayambhu ramana samudra. 


SUTRA 8 

fsfgfas^VTT: ^TTfKTir: !! II 

Dvirdvir viskambhah purvapurva pariksepino valaya 
kritayah. 

(The oceans and continents each one have) twice the breadth (of 
the one immediately preceding it. Thus Jambu dvipa is 1 lac 

Yojanas in breadth; the Lavana samudra is 2 lacs s the 

‘ngSi'tewa&'T, Dhtuki khand dvipa is 4 lacs and so on). Each one 
surrounds the one immediately preceding it. (They are all) anicular 
in form. 


SUTRA 9. 

cp=ws^infVri rft areata: n £ n 

Tanmadhyemerunabhirvrittoyojanshatasahasraviskambha 

jambudvipah. 

In [the middle of these (concentric oceans and continents, is 
Jambudvipa which is) round (like the disc of the sun). In the centre of 
Jambu dvipa) like the navel (in the human body, is situated) mount 
meru. (Jambu dvipa is) 1 lac yojanas in breadth. 

1 ifarc (big) yojana=2,000 kasas. 

1 (small) yojana*4 kosas. 

Here the reference is to the big yojanas, 1 yojana = 2,000 kasas, 
500 times the small one. 


SUTRA 10 

tfefa | 3 # < i <134 r sfa rfqr n ?o » 

Bharatahaimavataharivideharamyakahairanya-vatairava- 
rsahksettrani. 

The divisions, Ksettras, (of Jambu dvipa are seven) Bharata, 
t*Wi, Haimavatai Hari } ftkf, Videha% Ramyaha t Hai- 

ranyavata and’fcFRr, Airavata, 
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SUTRA 11 

afprrfsra: ^pfarprerr wfajit wwr- 

’jwm: ii n it 

Tadvibhajinahpurvaparayata himavanmahahimavan- 
nisidhanilarukmishikharino varsadharaparvatah. 

Dividing these (7 Ksettras there ate 6) mountains. (They 
are :) fk^Himavan, wriffW Maka-himavan, fafw Nisidha, Nila, 
#1*? Rukmi, and f?r<3(i Shikhari. (These mountains) run East to West. 


SUTRA 12 

5TfTT^Jr#^T5TtT|irir?n: u ^ n 
Hemarjjunatapaniyavaiduryarajatahemamayah. 

(The 1st moutain, i.e., f Himavan, is) golden in colour ; (the 
2nd silvery white); (the 3rd red, like red-hot gold; ( the 4th is ) blue 
(like the neck of a peacock;) (the 5th) silvery ( white ); (and the 6th) 
golden (maya) in this sutra means like. 


SUTRA 13 


, ,r r ^ _ 


U II 


Manivichitraparshva upari mule cha tulyavistarah. 

The sides (of these 6 mountains are) studded with various jewels, 
(and they are of) equal width at the foot, the top and (the middle). 


♦ 


SUTRA 14 



fsretaTfrfr ii ii 


Padmamahapadmatiginchhakesharimahapundrikapun- 

drikahradastesamupari. 

On the top of these (mountains there are the following 6) lakes, 
(respectively :) TO Padma, ’TflTO Mahapadma, Tiginchha, 

Keshari, Mahapundrika, and Pundrika. 


SUTRA15 

Prathamo yojanasahasrayamastadarddhaviskambbo hradah 

The first lake (has a) length (of) 1000 yojanas (and a) breadth 
of) half of that, (.i.e., 500 yojanas). 
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SUTRA 16 



U ii 


Dashayojanavagah. 

(The first lake has a) depth (of) 10 yojanas. 


SUTRA 17 

JTtspf g<S<?R II {V9 II 

Tanmadhyeyojanampuskaram. 

In the centre of this (first lake there is a) lotus like (island), one 
yojana (broad). 


SUTRA 18 

^ II H 

Taddvigunadvigunahradahpuskaranicha. 

(Each of the three) lakes (up to Tiginchha) (is) twice (in 
length, breadth and depth of the lake) } and (each of the 3) islands (also 
of) twice (the breadth of the island in the lake immediately preceding 
it). 


SUTRA 19 


Tfwrn: ii h n 

Tanmvasinyo devya hshrihridhrtikirtibuddhilaksm- 
yah palyopamasthitayah sasamanikaparisatkah. 

The goddesses residing in those (5 islands are, respectively :) *f) 
Shri, f), Hri, ’ifil. Dhrti, Kirti, 3 %, Buddhi and Laksmi. 

(each one of the goddesses has a) life span of one srai ( Addha) 
palya. (These goddesses live) with (celestial beings of an equal status 
with them, called) SWffr?; Samanika, (and with celestial beings who 
are members of their courts, called) Parishad. 


SUTRA 20 



fttTrFcRfWRr: II ^0 II 

Ganga siadhu rohidro hitasya hariddharikanta sita 
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sitoda nari narakanta suvarna rupyakula rakta rakto- 
dah saritas tan madhyagah. 

The rivers the Ganga, Rpg, the Sindhu, dfta, the Rohit, dflat- 
the Rohitasya, f the Harit, ff^JRtl, the Harikanta, fftar, the Sita, 
the Sitoda, «hA, the Nari, the Narahanta, g^fisn, the 

Suvaranakula, the Rupyakula, the Rakta, the Rakto- 

da, the Raktoda, flow in those (seven ksetras ; 2 in each respectively; 
i. e., Ganga, and Sindhu in Bhairta, Rohit and Rohitasya in Haimvata, 
etc., etc.) 


SUTRA 21 

Dvayordvayoh purvah purvagah. 

(These 14 rivers rimst be taken in groups) of 2 each. The first 
(of each group as named above,) flows eastwards (and falls into the 
ocean there). 


SUTRA 22 


falfWRJU: II ^ II 

Shesastva paragah. 


But the others flow westwards (and fall into the ocean there.) 

These rivers have their sources as follows : 

* 


Ganga, Sindhu and Rohitasya, spring from the 
Rohita and Harikanta „ „ 

Harit and Sitoda „ „ 

Sita and Narkanta „ „ 

Nari and Rupya kula „ „ 

Suvarnakula, Rakta and Raktoda spring „ 


lake Padma. 
Maha Padma. 
Tiginchha. 
Keshari. 

Mahapundarika. 

Pundarika. 


SUTRA 23 

5TSTT: II »> 

Chaturdashanadi sahasra parivrta ganga sindhvadayo 
nadyah. 

Ganga and Sindhu have 14.000 tributary rivers each, and others, 
i.e., the next pair (Rohit and Rohitasya) have twice, i.e., 28,000 each. 
Harit and Harikanta have 56,000 each, Sita and Sitoda have 1,12,000 
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each. Nari and Narkanta have 56,000 , Suvarnakula, Rupyakula 28,000 
and Rakta, Raktoda 14,000 each. 

SUTRA 24 

TO: WTT jftaro h^yu 

Bharatah sad vinsati pancha yojana shata vistarah 
sat chaikona vinshati bhaga yojanasya. 

Bharat ksetra, in its widest part, measure 526A yojanas. 


SUTRA 25 

crfeprfspTfTOTTT snfTOtf || ^ II 

Tadviguna dviguna vistara varsadhara varsa vide- 
hantah. 

Each mountain and ksetra in breadth has double the baeadth of 
the mountain or ksetra preceding it. (This is upto) Videha. 

Thus Bharata ksetra is 526A yojanas in breadths the Himavana 
mountain is double of this, i.e., 1052JS yojanas s and so on. 


SUTRA 26 

sfsrcrrpqr: il ^ II 

Uttara daksina tulyah. 

To the north (of videha, the arrangement and extent of ksetras, 
mountains, rivers, lakes, islands is exactly) corresponding to (those in) 
the south (of it.) 


SUTRA 27 



II II 


Bharatairavatayorvrddhirasau satsamayabhaya-mut- 
sarpinyavasarpinibhyam. 


In Bharata and Airavata ksetras (in the extreme south and north 
o Jambudivpa there is) increase and descrease of (bliss, age, height, 
etc. of their inhabitants in the 2 aeons), utsarpini (scflfWl) and Ava- 
sarpini (*w«W) (the aeons of increase and decrease respectively). 
There are 6 ages (in each aeon). 
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The ages in avasarpini, the present aeon are Sukhama- 

sukhama, pmr, Sukhama, §<srci5HsRi, Sukhama-Duhkhama, 
Dukhama-sukhama, 5:*sWT, Dukhama, and 3:^15:^, Duhhama-du- 
khama. We are now in the Dukhama or the 5th age (faqwsr)j this 
began in about 513 B.C., i. e., 3 years, 8i months after the liberation 
of Lord Mahavira, and its total duration is 21,000 years. The sequen¬ 
ce of ages in the utsarpini is the reversing of the order of the Avasar¬ 
pini and therefore the last 3 of the Utsarpini are ages of Bhoga- 

bhumi the rest are of Karma-bhumU 

Each aeons is of 10x(l crorexl crore) APR sagaras. 

In Avasarpini, the ages have their duration as follows: 

lst=4 x ( 1 crore x 1 crore ) sagras. 

2nd=3 „ „ „ 

3rd=*2 

4th=l „ „ „ minus 42,000 years. 

5th=21,000 years. 

6th—21,000 years. 

Altogether 10 X (1 crore x 1 crore) sagaras, i. atnc, 


SUTRA 28 

cTTVWTTT ^ftsarf^TT: || ^ || 

Tabhyamapra bhumayo avasthita. 

Excepting these two (Bharata and Airavata), the other (five) 
Earths ape constant. (There is no increase or decrease in bliss, age } 
height etc. there). 


SUTRA 29 

Ek dvitripalyopamasthitayo haimvatakaharivarsak 
daivakurvakah. 

(The men and animals) of Himvana, Harivarsak, Devakurnu, 
(bhoga-bhumi) are respectively of the one, two and three palyas. 

SUTRA 30 

d«flTl<r: M 11 

Tathottarah. 

(The condition of things is) the same in the north (of mount 
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Meru fc,) Devakuru, Hari and Haimavata are replaced by Uttara- 
kuru, Ramyaka and Hairanyavata. 

SVTRA 31 

li V< H 

Videhesu samkhyeya kalah. 

In videha (men have an age of) numerable (H#q) years, i. e., the 
highest is 1 crore ^ 3 ,pumas and the least is si'crg'fd, antara-muhurta. 

84 lac years=l purvanga (fri»l ). 

84 lac years 2=1 purva=70560000000000. 

1 crore purva=70560000000000,0000000 years. 


SUTRA 32 

TOFT rsFfrrvft II ^ 11 

Bharatasya viskambho jambudvipasya navatishatabhagah. 

The breadth of Bharata Ksetra (is) 190 th part of the breadth of 

Jambu dvipa (=^^^-=526 j-yojanas). 

SUTRA 33 

H ^ H 

Dvir dhatakikhande. 

In the Dhatakikhanda (which is the next region after salt ocean, 
wrcrags?, the number of ksetras > mountains, rivers, lakes, etc. is) double 
( of that in Jambu dvipa ). 

SUTRA 34 

? ii 3* ii 

Puskararddhe cha. 

In (the nearest) half of Puskara-dvipa also (the number of 
ksetras, etc. is double of that in Jambudvipa). 


SURTA 35 

kl n II 

Pranmanusottaranmanusyah. 

On tins side.of Manusottara (alone) there are men. 
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In the middle of Puskaravara dvipa (S'^STOfa) running all round 
it, is Manusottara mountain. It is so called because man is 

neither found nor born except on this side of it. 


SUTRA 36 

Sjprf *#30^ || ^ || 

Arya mlechchhascha. 

(The human beings in these 2$ regions, xrJlfsfa, are of two kinds) 1 
su4, Arya and Mlechchha-, (i. e. respectively those who care 
and do not care for religion). Human beings are of 2 kinds: 

WQ, Arya-, noble, worthy, respectable. 

Mlechchha -, barbarian, non-Aryan, low, savage. Arya are 
of 2 kinds : 

sfrf&n'fT, Riddhi Prapta, with supernatural powers. 

Anriddhi prapta, without supernatural powers, 
mfir, Riddhi is of 7 kinds : 

1. jfa, Buddhi, Enlightenment. 

2. ftfifcir, Vikriya, Capacity to change the body at will. 

3. {TT, T apa, Austerities. 

4. Bala, Miraculous strength. 

5. Ausadha, Healing power. 

6. Rasa, Capacity of an evil eye and its opposite, etc. 

7. Aksina, Capacity of making stores, place, etc., in 
exhaustible. 

There are 64 sub-classes of these 7. 

Anriddhi Aryas are of 5 kinds : 

1. %5f, Ksetra, born in Aryakhanda, one of the 6 divisions of 

Bharataksetra. 

2. Jati, born in high families like Iksvaku, Suryavansa, 

Nativansa, etc., etc. 

3. Karma Arya by pursuit of, military. Literary, Agricul¬ 

ture, Trade, Arts, Service, 

4. Charitra, Arya by right conduct. 

5. 3RR, Darshana, Arya by right belief. 

*?l^a5T:, Mlechchhas are of 2 kinds : 

1, Karma bhumija, i. e, born in the 5 Mlechchha divi- 
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sions each of the 5 Bharataksetra, and 5 Airavata, and 800 in 
the Videhas. The total divisions are 5 X 5 + 5 X 5+800=850. 

1. Antara-dvipaja, i. e. inter-continental Mlechchhas. 

There are 24 islands in Lavanodadhi, the first ocean 

round the first continent, Jambu-dvipa. 

These islands are peopled by grotesque creatures, with boars, 
elephants, horses, and head on a human body, or with long ears, one 
leg; and similar grotesque formations of the body. Their age is one 
palya qw, and they live on fruits, etc. of trees. 

500 yojanas from the circumference of Jambu-dvipa, these 24 
islands are situated in a circle in the eWfflg*, Lavana Samudra. The 
islands in the 4 cardinal directions are 100 yojanas in breadth. The 
4 corner ones are 55 yojanas; and the remaining 16 are 50 yojanas in 
breadth. These 16 are 550 (instead of 500)]yojanas from the circum¬ 
ference of Jambu-dvipa. 


SUTRA 37 

: ^^T*frs?ir?r ^ II 

Bharatairavata videhah karmabhumayo anyatra devaku- 
ruttara kurubhyah. 

Bharata, Airavata and Videha ksetras, except Deva Uttara-kurus 
(are the only regions where we find) Karma-bhumi, (i.e. agriculture, 
etc., for sustenance). This is also the region of piety and place from 
where liberation can be attained. 


SUTRA 38 


5Tf%«Tcft 'TTST^ fTTvift'TTrRTifp II 3* ii 

Nristhiti paravare tripalyopamantar muhurte. 

The age of human beings (ranges from) a maximum of 3 Palyas 
to a minimum of one Antara-muhurta. 


Infinite X infinite atoms 
8 Utsanjnasanjna 
8 Sanjnasanjna 
8 Truti-renu 
8 Trasa-renu 
8 Ratha-renu 


= 1 Utsanjnasanjna (zsfatfw) 

= 1 Sanjnasanjna (dfratl). 

— ITrti-renu (ybj) 

= 1 Trasa-renu 

= 1 Ratha renu faubs) 

— 1 hair point of a hairbin highest en¬ 

joyment-land wcSto^t). 
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8 Such Hair Points = 1 hair point middle enjoyment- 

land. 

8 „ „ = 1 „ „ lowest Enjoyment- 

land. 

8 „ •„ = 1 hair-point enjoyment-land, action- 

land (sfifaft). 

8 „ „ — 1 Lisa nit (yonug louse or egg of a 

louse). 

8 Nits — 1 Yuka louse. 

8 Lice — 1 Yava madhya barley-seed (in its 

diameter). 

8 Barley-seeds, = 1 Utseda Angula, safest'jp, (small finger) 

in its breadth. 

[500 Utseda Angulas = 1 Pramana Angula, 5rcnrrtg5T, (big finger). 

6 Angula = 1 Pad a (qar) 

2 Pada = 1 Vitasti ( span ) fwffei 

2 Vitasti = 1 Latha (cubit) ITC 

2 Cubits = 1 Kibu 

2 Kikus = 1 Dhanusya (bow) 

2,000 Bows = 1 Kosa 

4 Kosas — 1 Yojana 

[A big or Pramana =500 small yojanas 
=2,000 kosas]. 

By the Pramana Angula wrcrig? or 500 times of the ordinary 
measure, continent, oceans, etc. are measured. 

sr»wSif%, Jagat shreni — 7 Rajus tra this is the length of 

the Universe at its lowest point. 

3TO.JJ5R Jagat Pratara — 7 Rajus x 7 Rajus— 49 square Rajus, 
the area of the base of the Universe. 

sm sRfsfai), Jagat-ghana or Loka = (7 Rajus ) 8 =343 cubic 
Rajus , the volume of the Universe, 


SUTRA 39 


^ HU 'I 


Tiryagyoni janam cha. 
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The sub-human beings also (have the same range of age : ) 


Maximum 

age 

Minimum 

age 

Earth bodied 

22,000 years 


Vegetable bodied 

10,000 ,. 


Water bodied 

7,000 „ 


Air bodied 

3,000 „ 


Fire bodied 

3 days 


2 sensed 

12 years 

one antara- 

3 „ 

49 days 

muhurta 

4 „ 

6 months 


5 „ fish, etc. 

1 crore purvas year 


Mongoose 

9 purvangas „ 


Serpent 

42,000 years 


Birds 

72,000 „ 


Quadrupeds 3 Palyas 



... ^ 

CHAPTER IV 
SUTRA 1 

t®n5^5%^Frr: it ? n 

Devashchaturni Kayah. 

Celestial beings (are of) four orders, groups or classes 
Bhavana-vasi , Residential, 

Vyantara * Peripatetic, 
sqtftteu, Jyotiska , Stellar. 

Vaimanika, Heavenly. 


SUTRA 2 

5TTfcrf^T5 qtarer#?tTT: II \ II 

Aditastrisu pitanta lesyah. 

From the first to the third (have 4) lesyas or paints up to yellow, 
t.e., fWT, Black, ata, Indigo, 3irTtcJ, Grey and 'fi'T, Yellow. 


SUTRA 3 


^tTTfJfWcTT: It 


3 II 


Dashasta pancha dvadasha vikalpah 
kalpopapanna paryantah. 

Residential celestial beings are of 10 classes. 
Peripatetic „ ■„ „ 8 „ 

Stellar „ „ ,, 5 „ 

Heavenly „ ., 12 


Total „ 35 Classes. 

(All these kinds are) born up to the Kalpa (the 16 heavens). 
Beyond that 16th heaven, they are all alike t there are no classes. The 
Heavenly have 12 classes, because there are 12 Indras in 16 heavens. 
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farreNisr: ii y ii 


Indra samanika trayastrimsha parisadatma raksa loka pala 
nika prakirnakabhiyogka kilbisikashchaikashah. 


Every class (has) 10 (grades) : 

Indra Powerful and of Supreme authority, like a king. 

Samanika Powerful but not authoritative like Indra •, like 

father, teacher. 

Trayastrins Like minister or priest, so-called they are 

33 in number. 


Parisad 

Atma-raksta 

Loka-pala 

Anika 

Prakirnaka 

Abhiyogya 


Kilbisika 


„ Courtiers. 

„ Body-guards. 

„ The police; the protectors of the people. 

„ The army. 

„ The people. 

„ That grade of celestial beings who form 
themselves into conveyances as horse, lion, 

swan, etc., etc, for the other grades. 

„ That servile grade. 


SUTRA 5 

il x il 

Traystrisha lokapala varjya vyantara jyotiskah. 

But the Peripatetic and Stellar celestial beings, the grades of 
Trayastrinsa, like Minister or Priest, and Lokapala like the police, are 
denied. 


SUTRA 6 

faster : II % Il 
Purvayor dvindrah. 

In the first two, (t. e. Residential and Peripatetic orders, there 
are) two Indras (or kings in each of them 10 and 8 classes respe¬ 
ctively). 



76 


Tatvartha Sutram 


SUTRA 7 

vpw*ftarw«fcriinq n ^ 1 

Kaya pravichara Aaaishanat. 

Up to Isana (or the 2nd heaven, celestial beings which include 
all Residential, Peripatetic and Stellar celestial beings) have bodily 
sexual enjoyment (like human beings) . 


SUTRA 8 


star: : n * u 

Shesah sparsha rupa shabda manah pravicharah. 

The others have the sexual enjoyment by means of touch, sight 
of beauty, sound and mind (as follows : ) 

In 3rd and 4th heavens by touch only. 


In 5, 6, 7, and 8th 
In 9, 10, 11, and 12th 
h\ 13,14,15, and 16th 


„ sight only. 

„ sound only as songs, etc. 
„ mind only. 


SUTRA 9 

'T^ssrafanr u e •» 

, Pareapravi char ah. 

The remaining (celestial beings are) without sexual desire. (There 
are no goddesses there. Beyond the 16th heaven there is only the 
male sex). 


SUTRA 10 



Bhavana vasino asurnaga vidyut suparnagni vata stanito 
dadhidvipa dikkumarah. 

(The 10 classes of ) Residential celestial beings (are): Asura- 
kumara, Naga, Vidyuta, Suparna, Agni, Vata, Stanita, Udadhi, Dvipa 
and Dik Kumar a. 

They are called Kumaras, because their lives and habits are 
Ukt of youths of under 2Q who are called kumaras. 
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The Residentials Owrqtft) live as follows: In the first earth, 
Ratnaprabha, there are three strata, one above the other with 
an interval of 1000 yojanas. The first is called kharabhaga (WWl) 
this is the abode of 9 classes of Residentials, i. e. of all except Asura 
Kumaras. The Asucas reside in the 2nd stratum called panka-bhaga 
OftWIl) In the third or lowest stratum, called Abbahula-bhaga 
(wjawi), there is situated the 1st hell, 

SUTRA 11 

Vyantarah kinnara kimpurusa mahoraga gandharva yakaa 
raksasa bhuta pishachah. 

The (classes of) Peripatetics (are) : 

1. Kinnara. 

2. Kimpurusha. 

3. Mahoraga. 

4. Gandharva. 

5. Yaksha. 

6. Rakshasa. 

7. Bhuta. 

8. Pishacha. 

Some of these live in the innumerable Oceans and Continents. 
i, e., all excepts the Rakshasa, live in the khara-bhaga or first upper¬ 
most stratum of the first earth Ratnaprabha. The Rakshasas live in 
the 2nd or panka-bhaga of the same. 

SUTRA 12 

Jyotiskah surya chandramasau graha naksatra prakirnika 

tarakascha. 

The classes of settlers are : 

1. Surya, the sun. 

2. Chandrama, the moon. 

3. Graha, the planets. 

4. Nakshatra, the constellations. 

5. Prakirnika taraka, scattered stars. 

The stellars begin at a height of 790 yojanas (each of 2000 kosas) 
ftpm the level of the earth on which we are. The lowest are the stars. 
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10 yojanas above them are the suns. 80 yojanas above the suns are 
the moons. 4 yojanas above the moons are the 27 nakshatras* 4 yojanas 
above the nakshatras is the Budha, the planet mercury. 3 yojanas 

above them, is the Shukra, the Plant Venus* 3 yojans above them 
the Vrhaspati the plant Jupiter * 3 yojanas above them is the 
Mangala or Angaraka, the planet Mars * 3 yojanas above them 
is the Sanaishchara* the planet Saturn. 

Thus up to 900 yojanas from the earth-level upwards are found 
the stellar order of celestial beings. The yojana here is 2000 kosas. 


SUTRA 13 





Meru pradiksana nitya gatayo nrJoke. 


In the human regions, (i. e., the 2i dvipas, the stellars) always 
move round (their respective) Mount Meru, (but their nearest orbit 
to the Central Meru in Jambu-dvipa has a radius of 1121 yojanas. 
That is. they never appear in a circle of 1121 yojana-radius, round the 
Central Meru.) 


SUTRA 14 

ll || 

Tatkrtah kala vibhagah. 

Divisions of time (arel caused by those (movements of the 
stellars). 


SUTRA 15 


H n 

Bahiravasthitah. 

(The stellars) outside the 2k dvipas i. e., beyond 
mountain in the middle of Pu dear a vara dvipa, are) fixed, 
move.) 


Manusottara 
(They never 


SUTRA 16 

t’TTfan: II W II 

Vainmnikah. 

Now we go on to) the heavenly beings. 
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SJV9 I* 


Kalpopannakalpatitashcha. 


(These are of 2 kinds :) 

Kalpopanna, born in the 16 heavens, and with 10 grades, 
alone have 10 classes. 


These 


Kalpatita, born beyond the 16 heavens. They have no grades 
or classes. They are called Ahamindra (lit. ‘I am India’), 
and are all alike. 


SUTRA 18 

S’TS'rfc II II 

Uparyupari. 

The 16 heavens are situated in pairs, one (pair) above the other 
(The graineyakas, are also one above the other beyond the 16 heavens.) 


SUTRA 19 



H it 


Saudharmaishana sanatkumara mahendra brahma 
brahmottra lantava kapistha shukra maha shukra satara 
sahasraresvanata pranatayo rarana chyutayor navasu 
graiveyakesu vijaya vaijayanta jayanta parajitesu sarvar- 
tha siddhau cha. 

(They live) in : 

1 Saudharma, 2 frnw, Isan, 3 Sanatkumara, 4 

Mahendra, 5 Brahma, 6 Brahmottara, 7 

sir* Lantava, 8 Kapistha, 9 Shukra, 10 TOP 
Mahashukra, 11 ?WR Satara, 12 WflR Sahasrara, 13 *n«T?i 
Anat, 14 DUffi Pranata, 15 TOOT Arana and 16 Achyuta. 

(Above these 16 heavens, the abodes of WEftretr Ahamindras 

are:) 

9' Graiveyaka (heavens s ) 

9 sdjjfw Aaudisha, ( „> 
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5 Anuttara (heavens, i. e.,) 

fow, Vijaya, f^rara, Vaijayanta > ^rara, Jayanta } 
smfsra, Aparajita s sraMfafo, Sarvartha-siddhi. 

Above the Sarvartha-siddhi, is the Siddha-kshetra, the place 

of Liberated souls. 

The first heaven nWt Saudharama is the nearest, because its 
central heavenly car or abode (flwr Vimana) is only one hair’s breadth 
from the top of the Central Meru, (§X?PTfo). This Meru is 1,00,040 
yojanas high, 1,000 yojanas of it are embedded in the earth, the rest 
is above, the top being 40 yojanas. 

The 355'raKft Heavenly have 12 classes because there are 12 Indras 
in the 16 heavens as follows : 


The 1, 2, 3, 4 

5, 6 
7, 8 
9, 10 
11 , 12 

The 13, 14, 15, 16 


heavens have one Indra each i.e., 4 Indras 
named after their heavens. 
„ „ „ only, i.e., 1 Brahmednra 

1 Lantava. 

1 Shukra. 

1 Satara 

4 named after 
their heavens. 


Total Indras... 12. 

The 16 heavens have 52 layers (Patala), i.e., 31, 7, 4, 2, 1, 1 res¬ 
pectively for 1st, 2nd, 3rd, 4th, 5th, and 6th pairs of heavens j and 6 
for the 7th and the 8th pairs. 

There are 9 for the 9 Graiveyakas t 
1 „ „ 9 Anudisas > 

1 „ „ 5 Anuttaras * 

In all there are 63 layers (Patala). 


SUTRA 20 



Sthiti prabhava sukha dyuti lesya vishuddhindriya- 
vadhi visayatoadhikah. 

Age, power, enjoyment, brilliance, purity of lesya (paint and 
thought colour) sense-faculties, visual knowledge—(all) these go on 
increasing (as we go from the lower to the higher heavens.) 
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SUTRA 21 



: n \\ u 


Gati sharira parigraha bhimanato hinah. 

Moving from place to place, height of body, attachment to world 
by objects, pride—these (go on) decreasing (as we go up to the higher 
heavens.) 


e. g. in 1 and 2 heavens, stature is 7 hands (cubits). 



3 and 4 „ 

ft 

„ 6 

if 


5 and 6, 7 and 8 „ 

ft 

„ 5 

ft 


9 and 10,11 and 12 „ 

if 

4 

ft 


13 and 14 

ft 

,, 3* 

ft 


15 and 16 „ 

ft 

„ 3 

it 

In the 

1, 2, 3 graiveyaka stature 

is 2$ 

hands. 

In the 

4 5 6 

■*, u „ M 

ft 

, 2 

hands. 

In the 

7, 8, 9 „ 

ft 

„ 1* 

hands. 

In the 

9 sigfto, Anudisha 

».» 

„ li 

hands. 

In the 

5 Anutra Viman 

ft 

„ 1 

hand. 


SUTRA 22 



II ^ II 


Pita padma shukla leshya dvitri shesesu. 

(There are) to yellow, 'flu pink, and gw white, lesya in 2, 3 
(pairs, and) the remaining (heavens). 


Yellow (to) in 1 and 2 heavens 
Yellow-pink in 3 and 4 „ 


i. e.,2 pairs. 


Pink in 5 and 6, 7 and 8, and 9 and 10. 

Pink-white in 11 and 12 heavens. 

White in the rest of the heavens and higher regions. 


SUTRA 23 

srTuft*Rtar: ^tt: n ^ n 

Praggraiveyakebhyah kalpah. 

(The heavens) before (we reach). The Graiveyakas (are called) 
kalpas. 

SUTRA 24 

Brahma lokalaya laukanlikaJh. 

(Having) Brahma-loka (as) abode (are) Laukantikas. The Laub- 
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antika heavenly beings live in the highest parts of the 5th heaven, 
called Brahmaloka. 

These are so called because their connection with loka has come 
to an end, i. e., in their next incarnation they shall be born as human 
beings and shall attain Liberation 

SUTRA 25 

Sarasvataditya vahnyaruna garadatoya tusita vyabadha- 

ristascha. 

(These Laukantikas are of the following 8 classes :) 

Saraswat , strffrl Aditya, arffl Vahni % Aruna,*\%$fo Garda - 

toy a , Tusita, WHW Avyabadha, and Arista , 

There are 16 more classes, 2 in the 8 intervals formed by the above 
8 classes. In all, there are 24 classes. The names of their heavens 
take after them. 

They are all alike and independent? and without sexual desire and 
therefore called Jtsfi Devarsi. They descend and attend to the Tirtha- 
nkaras, when the latter make up their minds to renounce the world. 

The number of Laukantika celestial being is 4,07,806. 

SUTRA 26 

Vijayadisu dvicharmah. 

In the (4 Anuttara heavens, i. e.,) Vijaya, etc,, (i. e. Vijaya- 
nta Jayanta, Aparajita, and the 9 ajUfl Anudishas, those heavenly 
beings are born, who shall attain Liberation at the most after having 
incarnated (as a human being) twice. 

[All these are beings with right belief 

SUTRA 27 

Aupapadika manusyebhyah shesastiryagyonayah. 

Other than those born by instantaneous rise, (i. e., hellish and 
celestial beings) and human beings, are sub-human beings, i. e., Triya- 
ncha few®’**. 
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Fine, one-sensed sub-humans are found everywhere in the Uni¬ 
verse. Gross one-sensed are also in the whole Universe, but not 
everywhere like the fine one-sensed ones. The sub-humans from 2 to 
5 sensed beings are only in the Mobile Channel (Trasa-nadij. 


SUTRA 28 



qw^'T^rnirt r h^h 


Sthitirasura naga suparna dvipa seshanam sagropam- 
tripalyo-pamarddha hina mitah. 

The (maximum) age of : 

Asura, measures 1 Sagara, SPK 

?n»ll Naga, 3 Palya ^ 

gTO Suparna, „ £ less, (i, e., 2£) „ „ 

^ Dvipa, „ 2 „ „ 

and of the other (6 classes) lj „ „ 


SUTRA 29 


" ** H 


Saudharmai shanayoh sagaropame adhike. 

In the Saudharma and Ishana (i.e., 1st and 2nd heavens, the maxi¬ 
mum age is) a little over 2 Sagras. 


SUTRA 30 


n \o n 

Sanatkumara mahendrayoh sapta. 

In the Sanatkumar Mahendra, (i. e., 3rd and 4th heavens, the 
maximum age is a little over) 7 sagaras. 


SUTRA 31 



il ii 


Tri sapta navaikadasha trayodasha panchadasha bhira- 
dhikanitu. 

3,,7. 9,11,13, and 15 added to (7 sagaras make up the maxi¬ 
mum age of others. 
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In the 5th and 6th heavens, it is a little over 10 Sagaras. 


7th „ 

J3 

00 



14 

9th „ 

10th „ 

»> 

»» M )) 

16 

11th , 

12th „ 

tt 

if if if 

18 

13th and 14th heavens it is 

20 sagaras. 


15th „ 

16th „ 


22 „ 



SUTRA 32 



Aranachyuta durddhva mekaikina navasu grarveya- 
kesu vijayadisu sarvarthasiddau cha. 

Above Arana and Achyuta, in the 9 Graiveyakas (it is) more and 
more by one sagara, (i. e., it is 23-31 sagaras respectively.) In the 9 
Anudisas, (it is 32 sagaras and) in Vijaya, etc., (in the 5 Anuttaras it 
is 33 sagaras. But) in (the last Anuttara, i. e„) Sarvarthasiddhi, (it is 
never less than 33 sagras.) 


SUTRA 33 


II 33 H 

Aparapalyopama madhikam, 


(In t]ie Saudharma and Ishana the) minimum*(age is) a little over 
one palya. 


SUTRA 34 

ITtT: 'TTtT: ^f^RTTT || n 

Paratah paratah Purvapurva nantarah. 

Further (and) further (on], the former (or maximum age be¬ 
comes the minimum age for the next. As for the rest, the maximum 

age for) the immediately preceding [region is the minimum for the 
next above it.) 


SUTRA 35 

fTWPTrt W fWtalfts li 3K ii 

Narakanamcha dvitiyadisu. 

The same (rule applies to the ages) of hellish beings, (i» e., the 
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maximum age of the 1st is the minimum) of the 2nd and so on. 


SUTRA 36 



II ^ II 


Dashavarsa sahasrani prathamayam. 

(The minimum age of beings) in the first (hell is) 10,000 years. 


SUTRA 37 

II || 

Bhavanesucha. 

(The minimum age) of Residentials (is also) the same (i. e., 

10,000 years.) 


SUTRA 38 

stRTWfa II ^ II 

Vyanfaranamcha. 

The same for Peripatetics, (i. e., the minimum is 10,000 years.) 


SUTRA 39 

n h h 

Para palyopama madhikam. 

The maximum (age for peripatetics is) a little over one palya. 


SUTRA 40 

n vo n 

Jyotickanam cha. 

The stellars also (have a maximum of a little over one palya. 
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SUTRA 41 

cRgWftS'TTT || V? || 

Tadasta bhago apara. 

The minimum (for the stellars is) i of that, (i.e., a palya.) 

SUTRA 42 

tftaifowwpnft sNfanr ri n 

Laukantikanamastau sagaropamani servesam. 

(The age) of the Laukantikas (is) 8 sagaras. (It is the same) 
for all. 






CHAPTER V 
SUTRA 1 

?T5ftWTZTT «TJTf«nif5FT5irT2»T?n: II ? II 

ON * 

Ajivakaya dharma dharmakasha pudgalah. 

The non-soul extensive (substances are :) 

Dharma , medium of motion to soul and matter; 

W Adharma, „ ,, rest „ „ „ 

sn«RT*T Akasha , space and; and 
g^yi^r Pudgala , matter. 

Kay a means extensive, i. e., having extent like the body, i. e., 
occupying more than one Pradesha , spatial Unit, or 

point, Kala y times has no extent, because its innu¬ 

merable points, kalanus are packed full like a heap of 

jewels in universal space, but are never united one with 
the other. 


SUTRA 2 

53*11% II ^ 'I 
Dravyani. 

(They are also called) dravyas, substances. 

6 Dravyas : The basic distinction is one. It is seen, it is un¬ 
deniable. It is the distiction between the (the I) and the 
chair on which I sit. Technically it is the distinction 

between Jiva and Ajiva. It is perfect in Logic, and uni¬ 
versally observable in experience. 

Grouped round both of these and making these two, know- 
able and describable are time and space. Time and space 
are not one. Similarly the motion or rest—which are 
also observable in men and matter—are not one, though 
there is nothing which is neither at rest, nor in motion. 

Each condition is a condition of rest or motion. 

Thus we get Jiva, soul, Ajiva, non-soul including matter, 
time, space, media of motion and of rest. 

Substance is a group of attributes which are never separable 
one from the other. It is like a lump of sugar, every atom 
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of which has all the attributes of sugar, sweetness, crystal 
lisation, whiteness, etc. 

There are 6 such groups. 

There is no attribute outside of these 6 groups. 

Every substance has an infinity of attributes in it. 

The full attributes of no substance can be given. 

Attributes are in all the parts and modification of a substance, 
i. e., of a group of attributes. 

Samanya-guna, or common attributes are found in all 
substances ; these are the attributes which are necessary 

for the existence of the group as a group. 

These are infinite but 6 are principal: 

Astitva, Isness; Indestructibility ; permanence } the 
capacity by which substance cannot be destroyed. 

Vastutva, Functionality * capacity by which substance 
has a Function. 


Dravycttva, Changeability, capacity by which it is al¬ 
ways changing its modifications. 

s[^W...4 Pramcyatva, Knowability, capacity of being.known by 
some one or of being the subject-matter of knowledge. 
Aguru-laghutva, Individuality ; capacity by which 

one attribute or substance does not become another, and 
the substance does not lose its attributes whose grouping 
forms the substance itself. > 

Pradeshatva, Spatiality, capacity of having some kind 
of form. 

» 1 are common attributes of the 

%Rft...C/ietanatva. Consciousness f class of substance or group of 
Amurtatva, Immateriality J attributes, called soul. 


n%tt$[...Achetanatva, Unconsciousness 1 are common to space, 
A murtatva, Immateriality J motion and rest and time 


... Achetanatva , Unconsciousness 
q$m...Murtatva, Materiality. 


are common to Matter. 


ftstagw Vishesa guna, or special attributes of a particular 
substance. These are the attributes which distinguish one 
group from the others. 

Modifications occur only in attributes. 

Substance and Attribute are distinguishable according to their 
name, number, differentia and function, i.e. respectively, 
Sanjna, Sankhya, Laksana, Prayojana ) stcNr,) 

The bottom reality is attributes. But always in 6 groups, 
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sjiiqi, Kaya is that which has extent, i. e. many J&n? Pardeshas, 

i. e. occupies more than one unit of space. Kala, time, 
alone does not do so. Therefore is not kaya, or extensive 
the units of time, i. e. Kalanus, are packed in Loka 

like a heap of jewels (CRtr% % ?wh). 

Visesha guna or special attributes of each substance are : 
(1) sfa e/iva-soul—1. Knowledge (fR). (In its full form it arises 

only in the absence of knowledge-obscuring 
karma). 

2. Conation Owr) ( In its full form it arises 
only in the absence of Conation obscuring 
karma ) 

3. Bliss (g*a). In its full form it jrises only in 
the absence of all the 4 destructive karma) 

4. Power (*M ). (In its full form it arises only 
in the absence of obstructive karmas, etc). 

In its full 
form it ari 

5. Right Belief ses only in 

6. Right Conduct the absence 

. of deluding 
(.karma. 

7. 51RRW. Avyavadha, Undisturbable, due 

to the absence of Vedaniya (Feeling) 
karma; neither pleasure nor pain. 

8. , Avagaha, due to the absence of body 
karma. 

9. Agurulaghutva, due to the 
absence of family-karma. 

10. , S uksmatva, due to the absence of 
age. 

1 he first 6 are sijfsfoft, A nujivi, attributes, which co-exist in and 
constitute the substance. 

They arise fully only on the destruction of 4th destructive 
karmas; conation and knowledge obscuring ; Deluding : and 
obstructive. 

.The last 4 are Pratijivi (JlfaiftfP, attributes, which merely indicate 
the absence of their opposites. 

They arise fully on the destruction of the 4 srcififoi non-destruc¬ 
tive karmas : tapfta, Vedaniya, Feeling; *ng , age, *itar family and 
str body karmas. 
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(2) S^, Pudgala, matter. Special attributes are : 

1. Touch, 

2. Taste, w j 

3. Smell, ’N j and 

4. Colour, 3W. 

(3) stf, Dharma, medium of motion. 

(4) *N*i, Adharma, medium of Rest. 

(5) ^tsrkt , Akasha, spaces its function is to give place to others. 

(6) Kala, Time ; it brings about modifications. 


SUTRA 3 
ii 3 it 
Jivashcha. 

Jivas (or souls are) also (substances and extensive ones'). 


SUTRA 4 



H v II 


Nifya vasthitanya rupani. 


(The above 5 extensive substances are ) permanent in their nature, 
(and with *KI5T Kala, time, are) fixed (as the sole constituents of the 
Universe,) (and are) devoid of touch, taste, smell and colour, (i. e. are 

Arupi ). 

♦ 


SUTRA 5 

: ll * li 

Rupinah pudgalah*. 

(But) matter (is) Rupi, i. e. has touch, taste, smell and colour). 

[Note—In Sutras 3 and 5, the plural is used to indicate that 
souls are infinite and distinct, so are also particles of matter,] 


SUTRA 6 

A akasha deka dravyani. 

Up to space, (i. e. Dharma, Adharma and Akasha are) one 
substance each. (They are indivisible wholes,) 
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SUTRA 7 

ffrfbp5rT% =5T it u 

Niskriyani cha, 

(These three are) not (capable of) moving, (from place to place.) 
Time substance also is incapable of motion. It is also Niskriya. 


SUTRA 8 

: sr^-ir : trtrfsr^^sfkFrriT it s n 

Asankhyeyah pradeshas dharmadharmaika jivanam. 

(There are) innumerable Pradeshas of Dharma, Adharma and 
each soul. 

(A Pradesha is the unit of space occupied by an atom of matter.) 
The number of Pradeshas in Dharma Adharma, a Soul, and Lokakasa, 
i. e. the Universe, (t. e. all except pure space ) is the same, i, e. it is 
innumerable (in all). 

The soul fills the whole Universe only in Omniscient overflow. 
Otherwise it is extent equal to its mundane body, except in the 
Overflow ( Samudghata ). See Dravya Samgraha Gatha, 10, Vol. 
I. S. B. J. 28-31. 


SUTRA 9 

Akashasya*nantah. 

(The Pradeshas ) of space (are) infinite. 


SUTRA 10 

ii \o n 

Sankhyeya asankhyeyascha pudgalanam. 

(The atoms ) of matter (are) numerable, (fl^ira Sankhyata), 
innumerable (sRteira Asankhyata), and Ananta, infinite (accord¬ 
ing to their different molecular compositions. 

One atom of matter, if free, occupies a unit of space i. e. a 

Pradesha. Infinite atoms will imply infinite Pradeshas of matter in 
Lokakasa. But this only if they are all free, i. e. the whole matter 

of the Universe exists only in atomic form. This it does not. There- 
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fore there is no real contradiction between this and the 8th Sutra, 
because a molecule of, e. g., 3 atoms of matter may occupy less space 
than is represented by 3 Pradeshas, which would be necessary for the 
3 atoms in their free condition. The material atoms have the capacity 
of compressing an infinite number of themselves into one molecule 
which may not occupy more than one Fradesha. 

This may be illustrated roughly. A saccharim pill compresses 
the sweetness of many lumps of sugar in it. In the form of the pill, 
those lumps occupy much less space than otherwise. As the space 
Jn a room may be occupied by the light of one lamp and also by 50 
other lamps if they are brought there. 


SUTRA 11 

•TTClft : il H it 

Nanoh. 

(There are )no (unmerable Pradeshas) of an atom. 

An atom occupies always one Pradesha. It follows from the 
definition of Pradesha. 


SUTRA 12 

U II 

Lokakasheavagahah. 

The ^ place (of these substances is only) in the Lokakasa, 
Universe. 

This division into universe and non-universe (loka and aloka ) is 
based on Dharma and Adharma. Souls and matter move on and reft 
up to the confines of the Universe only. 

SUTRA 13 

: fTc^T n 13 || 

Dharmadharmayoh kritane. 

Of Dharma and Adharma (tne place is) in the whole (Universe). 

SUTRA 14 

II l| 

Eka pradeahadisu bhajyah pudgalanam. 

In one pradesha space (in 2 pradeshas-space, in Spradesha-space), 
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etc., (upto lokakasa. i. e, the universe; only 1, 2 or 3. etc. aroms ) of 
matter (will find) distribution of place (if they are in a free condition, 
but in a molecular form any number of atoms can occupy any one of 
those spaces ). 

SUTRA 15 

vffaTTBT II ?*, N 

Asankhyeya bhagadisu jivanam. 

[The soul even in its lowest condition occupies innumerable 
pradeshas, This is not in conflict with the saying that (sfNKfSftRT ) 
Lokakasa has innumerable pradeshas, because innumerable may apply 
to a large number and to a still larger and larger number, So if the 
Universe (Lokakasa) is divided into innumerable parts, each part also 
has got innumerable pradeshas.] (The place ) of souls (is) in one or 
more of (these) innumerable parts. 

Souls have five suksma ) or dense OfF^C badara ) bodies. Fine 
bodies can pass through dense bodies. And the space occupied by 

one dense-bodied soul, gives place to an infinite number of fine¬ 
bodied souls. 

SUTRA 16 

fWTfatf II II 

Pradesha samhara visarpabhyam pradipavat 

By the contraction and expansion of the pradeshas (the soul, 
although it always has innumerable pradeshas, occupies space) like the 
light from a lamp, (e, g., a soul can occupy the space represented by 
an ant or an elephant or even the Mahamachchha found in the 

WWOTI Svayambhuramana, the outermost ocean of our Universe and 
of which the length is 1000 yojanas. This is the biggest body in 
existence. The smallest is that of a fine nigoda soul which is 
aparyapta, i. e. incapable of full development. The souls that occupy 
body die and reborn 18 times in the time taken by one beat of the 
average human pulse. Thus it is like a lamp which lights a small 
room and also a larger one. Light vibrations expand more in the 
larger than in the small room). 

SUTRA 17 

: u ^ n 

Gati athityupagrahau dharmadharmayorupakarah. 

Supporting the motion and rest (of soul and matter, is) the 
function of Dharma andAdharma respectively. 
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SUTRA 18 

* ii it 

Akashasyavagahah. 

(The function ) of Space (Akasa, is to give ) place (to all the 
other substances ). 


SUTRA 19 

: srnrrm?rr: ^^TFrnr huh 

Sharira vanmanah pranapanah Pudgalanam. 

(The function) of matter (is to form the basis of the ) bodies; 
speech and mind and respiration of souls. 

There are 23 kinds of molecules or varganas. The 5 bodies are 
made of 3, and speech and mind each of one, kinds. See Jiva 
Kanda 606-7. 


SUTRA 20 

ii 'Ro ii 

Sukha duhkha jivita maranopagrahascha. 

(The function of matter is) also to make possible in the soul 
wordly enjoyment, pain, life (and) death. [This must be so, as all 
karmas are material.] Matter also affects matter. Therefore 
Upagraha, is used in the Sutra. 


SUTRA 21 



#TRPT n ^ n 


Parasparopagraho jivanam. 

(The function) of souls, (i.e., mundane souls it to) support each 
other. 

This is obvious. We all depend upon one another. The peasant 
provides corn to humanity > the weaver clothes ; and so on. 


SUTRA 22. 

=«r n ^ n 

Vartanaparinamakriyah paratvaparatve cha kalagya. 

And (the function) of Time (is to help substances in their) being 
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(in their continuing to exist, i. e. f in the continuous change in their 
attributes at every moment) (in their) modifying, (in their) movement, 
(and in their) long and short duration. 

The being or continuing to exist is done by Nischaya - 

kala , i.e., real time substance. 

The other three functions are the basis of V yavahara- 

kala f i.e., of time, from a practical point of view which is based upon 
the motion of matter sun, moon, earth, etc., in space. 

SUTRA 23 

Sparsharasagandhavarnavantah pudgalah. 

Material (substances) are possessed of touch, taste, smell and 
colour—matter is in the form of an atom (Anu), or a molecule 
(Skandha). Touch, taste, smell and colour are respectively of 8, 5, 2, 
and 5 kinds. An atom has only 5 of these 20 at a time, i.e., one each 
of taste, smell and colour and 2 of touch, hot or cold and smooth or 
rough. A molecule has 7 * one each of taste, smell and colour, and 4 
of touch, hot or cold, smooth or rough, hard or soft, and heavy or 
light. 


SUTRA 24 

Shabdabandhasauksmyasthaulyasamsthanabhedatamaebch- 

hayatapodyotavantashcha. 

And they (material substances) are possessed of, (i.e,, their mani¬ 
festations take the form of :) 

W, Shabda , sound ; like vocal sounds, music, etc. 

Note:—Sound is produced by one group of molecules striking 
against another group as a hand striking the stretched skin on a kettle 
drum, this is the external cause of sound, but the sound affects the 
vocal molecules which fill the whole universe, they are set in motion 
and bring the sounds to our sense of hearing, it is the internal 
cause. / 

Sound is of two kinds : 

(1) Vaisresika —produced by nature alone as thunder, roar 

of ocean, thunder of clouds, etc. 
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(2) SRtfasfi Prayogika —produced in connection with men, etc. 
Sound is also divided into two— 

(1) swflwsfi Abhasatmaka —unspoken, or which is not uttered by 
mouth. This is— 

(1) sndffa Prayogika —caused by men, etc. 

as (1) era Tata —sounds from stringed instruments as vina, etc. 

(2) faera Vitata —sounds from drum, kettle-drum, etc. 

(3) er Ghana —Sound from cymbals, kartala, etc. 

(4) Susira —sound from flute, etc. 

and (5) Vaishesika —caused by nature spontaneously as 

thunder, etc. 

(2) Bhasatmaka —spoken or speech uttered with the 
mouth, speech. 

It is of two kinds : 

1. Anahsaratmaka —non-alphabetical or the speech 
of animals having 2 or more senses, 

2. Aksaratmaka —alphabetical as Sanskrit, prakrita 
and various other Aryan on non-aryan languages. 

Note :—For further details vide Dravya Samgraha Vol I of 
S. B. J. Appendix page lviii. 

sr?, Bandha, union caused by man or otherwise ; like chemical 
changes in clouds, electricity, etc. 

nh«?, Sauksmya, fineness j like light compared with a table ; 

Sthaulya, grossness, e. g., iron or wood compared with 
* water , 

Sansthana, figure ; geometrical and other diagrams , 

Bheda, partibility ; like split peas flour or gold leaf from 
gold, etc. 

fR, Tama, darkness; 

Chhaya, shade 
srcrc, Atapa, sun-shine j and 
Udyota, moon light. 


SUTRA 25 

SNTP*: II m II 

Anava skandhascha. 

(Matter has 2 chief forms :) atom and molecule. 
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itarflShHr n ^ n 

Bhedasanghatebhya utpadyante. 

(Molecules) are formed (in 3 ways :) 

(1) By division j (as a penny cut into its smallest possible pieces. 
Each piece will retain the composition of the matter of the 
penny.) 

(2) By fusion ; (as a drop of water, from 2 parts of hydrogen and 
one of oxygen. 

(3) By both, (i. e., a mixed process of division and fusion, as in 
cooking.) 


SUTRA 27 
II ^V9 II 
Bhedadanuh. 

Atom (is obtained only) by division (to an infinite extent.) 

SUTRA 28 

ftwfrt ' Wfp art II II 

Bhedasanghatabhyam chaksusah. 

(Molecules can sometimes be decomposed) into (their) visible 
parts by division and union, e. g., marsh gas treated with chlorine 
gives methyl chloride and hydrochloric acid. The formula is : 

CHi+cl# = CHscl+H+cl. [P. 27 of Organic Chemistry People’s 
Books.] 


SUTRA 29 


II II 

Saddr avy alaksanam. 


The differentia of substance (is) sat, being or isness. 


SUTRA 30 

^ II V II 

Utpadavyayadhrauvyayuktam aat. 

Sat (is a) simultaneous possession. 
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(of) 3OT?, (Jtpada, coming into existence, birth ; 

Vyaya, going out of existence, decay j and 
ate?, Dhrauvya, continuous sameness of existence, perma¬ 
nence. 

The meaning is that the substance remains the same, but its 
cpndition always changes, e.g., a man is in anger and forgiveness 
supervenes, his angry soul is replaced by a forgiving one, i. e., the 
forgiving condition comes into existence at the same time as anger 
goes out of existence ; and all through the soul continues the same. 
3??R Utpada and ^ Vyaya are of 2 kinds : 

Svanimitta, in the pure substance itself due to modifica¬ 
tion in the attribute of individuality, sijpa'p Agurulaghutva, on 
account of the substance Time ■, and Paranimitta, modification 

in the impure substance with the auxiliary help of another substance, 
e.g., in W Dharma and *?W Adharma, strauti Akasha and $l?t Kala, 
which have only Svanimitta, kind of Utpada and Vyaya. The 

maturity of karmas is the paranimitta (by the shedding of some karmic 
matter) of a change in the thought-activity of the soul. 

SUTRA 31 

ii 3 $ n 

Tadbhavavyayam nityam. 

'Permanence’ (means) indestructibility of the essence (or quality) 
of the substance. 


SUTRA 32 
Arpitanarpitasiddheh. 

The determination (of substances is done by) giving prominence 
(to their indestructible essence and giving a) secondary place (to their 
changeable condition as it is necessary for their full consideration, 
because the permanent and the changeable aspect, though existing 
simultaneously, cannot be described simultaneously. 

Similarly in other pairs of contradictory characteristics, one 
must receive primary and the other secondary consideration. 

SUTRA 33 

II 33 || 

Snigdharuksatvadvandhah. 
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(The atoms of matter) unite (or become one to forma m olecule,) 
in virtue of their qualities of smoothness and roughness. Smooth can 
unite with smooth j rough with rough j or smooth and rough with 
each other. 

SUTRA 34 
Na jaghanyagunanam. 

(There is) no (union of atoms) with an atom with the minimum 
degree (of smoothness or roughness to form a molecule.) 

SUTRA 35 

II 3* II 

Gunaaamye sadrisanam. 

(Atoms) with equal degree (of smoothness or roughness) of the 
(condition, i. e„ smoothness or roughness, cannot unite with an atom 
of their own or of the opposite condition.) 

« 

SUTRA 36 

Dvyadhikadi gunanam tu. 

But (atoms) of 2 or more degrees can unite.) 

An atom will unite when there is a difference of 2 degrees of 
smoothness or roughness between it, and the atom with which it can 
unite. Thus an atom with 2 degrees can unite with an atom with 4 
degrees of smoothness or roughness, but neither|less nor more. Thus 
it cannot unite with an atom with 3 or 5 or more degrees ? of course, 
it cannot unite with an atom with £2 degrees or are degree under 
Sutras 35 and 34 respectively. 

SUTRA 37 

Trfwfort * ii n 

B&ndheadhikau parinamikau cha. 

In the union (the atom) with a higher degree (of smoothness or 
Toughness) absorbs (the one with the lower degree into itself.) 
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SUTRA 38 

II II 

Gunaparyayavadravyam. 

Substance is possessed of attributes and modifications. 

gw, Attributes, are Anvayi, i.e., they co-exist with 

substance. 

qqfa, Modifications are Vyatireki, i. e„ they succeed 

each other. 


SUTRA 39 

ii h ?! 

Kalascha. 

Kala or Time (is) also (a substance). 


SUTRA 40 

sftSJFcWinT: II Yo II 

So nuntaaamayah. 

That (Time has) infinite Samayas, Samaya is the modification of 
time. Samaya is the time taken by the smallest particle of 

matter in going from one point of time to the next point called Wiwuj 
Kalanu. 


SUTRA 41 

SoJTTSnn f?T5^T II Y* || 

Dryyaaraya nirguna gunah. 

(Gunas or) attributes depend upon substance, (and are never 
without it. An attribute as such) cannot be the subtratum of 
another attribute, (although, of course, many attributes can co-exist in 
one and the same substance at one and the same time and place.) 
There cannot be an attribute of an attribute. 


SUTRA 42 

qfwrw: n n 

Tadbhavah parinamah. 

The becoming of that (is) modification, Parinama or 

modification of a substance is the change in the character oflts 
attributes. 



wm 

CHAPTER VI 
SUTRA 1 

^4 qt’T: 'I ? ii 

Kayavau nanahkarma yogah. 

Yoga (is the name ot vibrations set in the soul by) the activity of 
body, speech or mind. 

qfa, Yoga is the name of a faculty of the soul itself, to attract 
matter, under the influence of past karmas. The activity 
of mind, body and speech brings this faculty into play. 

Kaya-yoga is caused by the Ksayopshama, destruc¬ 

tion-subsidence of efcfrcFCW Viryantaraya , power-obstructive 
karmas, and by the support of material molecules of the 
different kinds of bodies. 

Vachana yoga , is caused by the operation of the body- 
karma and by the destruction-subsidence of power-obstruc¬ 
tive and knowledge-obscuring-karmas, and by the support of 
vocal molecules. 

Manayoga is caused by the destruction-subsidence of 
knowledge-obscuring and obstructive karmas } and by the 
spuport of the molecules, which go to form mind. 


SUTRA 2 

ST smpT: || \ n 

Sa aaravah 

This (yoga) is the channel of Asrava (or inflow of karmic matter 

into the soul.) 


SUTRA 3 

qjt : C TTT^T || 3 II 

Subh&h punyaayaaubhah tp&p&sya. 

Asrava is of 2 kinds :) 5*r Shubha or gQod (which is the inlet) of 
virtue or meritorious karmas* srg*? Ashubha or bad (which is the inlet 
of vice or demeritorious karmas). 
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SUTRA 4 

>: n Y II 


Sakasayakasayayoh samparayikeryapathayoh. 

(Souls) affected with the passions (have) sroifa«lt Samparayika or 
mundane (inflow, i.e., inflow of karmic matter which causes the cycle 
of births and rebirths. Those) without the passions (have) 
Iryapatha, transient or fleeting (inflow). Mundane inflow is in the first 
ten, and transient inflow in the 11th, 12th and 13th stages (Gunasthana). 
There is no inflow in the 14th stage. 


SUTRA 5 

fcr iiv.ii 

Indriyakasayavratakriyah panchachatuhpanchapanchvinsatis- 
ankhyahpurvasya bhedah 

The kinds of the first, (i.e., mundane inflow are 39 in) number: 
(5 Caused by the activity of the) 5 Senses , 

(4 „ „ „ „ ) 4 Passions } 

(5 „ „ „ „ ) 5 (Kinds of) vowlessness W33 1 

(25 „ „ „) 25 (kinds of) activity ftffl (as follows:) 

(1) Samyaktva-kriya, that which strengthens right 
belief, e.g., worship, etc.; 

(2) fwrafiFflJ, Mithyatv,a-kriya, that which strengthens wrong 
» belief, e.g., superstition, etc.; 

(3) trqktfifSJ. Prayoga-kriya, bodily movement ; 

(4) fwrcRftffl* Samadana-kriya, tendency to neglect vows, after 
having taken them. 

(5) Iryapatha-kriya, walking carefully by looking on 
the ground (for living beings which may be trod upon 
and thus injured) 

(6) Pradosiki-kriya, tendency to accuse others 
in anger 

(7) Kayiki-kriya, a wicked man’s readiness to 
hurt others j 

(8) Adhikaraniki-kriya, having weapons of 
hurtfulness s 
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(9) RTfttfTffaftfaqi, Paritapiki-kriya, any thing which may cause 

mental pain to oneself or others } 

(10) Pranatipatiki-kriya, depriving another of 
vitalities of age, sense-organs, powers and respiration ; 

(11> Darshana-kriya, infatuated desire to see a pleasing 

form ; + 

(12) Sparshana-kriya, frivolous-indulgence in touching 

(13) Pratyayiki-kriya, inventing new sense-enjoy¬ 
ments ; 

(14) Samantapatana-kriya, answering call of nature 
in a place frequented by men, women, and animals $ 

(15) Anabhoga-kriya, indifference in dropping things 
or throwing oneself down upon the earth, i.e., without 
seeing whether it is swept or not 

(16) TOaftffl. Svahasta-kriya, undertaking to do by one's own 
hand, what should be done by others ; 

(17) faFPlfW, Nisarga-kriya, admiration of hurtful or unrighteous 
things i 

(18) Vidarana-kriya, proclaiming other’s sins j 

(19) Ajna-vyapadikrkriya, misinterpreting the 
scriptural injunctions, which we do not want to follow ; 

(20) srrofa Anakanks-kriya, disrespect to scriptural injunc¬ 
tions out of vice or laziness ; 

(21) Prarambha-kriya, engaging in harmful activities 
or expressing delight in other’s misdeeds * 

(22) few, Parigrahiki-kriya, trying to persevere in 
one’s attachment to worldly belongings * 

(23) , Maya-kriya, deceitful disturbance of some one’s 
right knowledge and faith ? 

(24) Mithya-darshan-kriya, praising actions due to 
wrong belief ; and 

(25) WWCTrfftftb Apratyakhyana-kriya, not renouncing what 
ought to be renounced. 

Note that the Senses, Passions and Vowlessness are the causes 
and the 25 kinds of activity are their effects. 
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SUTRA 6 



ll % n 


Tivramandajnatajnatabhavadhikaranaviryavishesebhyasta- 

dvishesah. 

The differences in inflow (in different souls caused by the same 
activity arise) from differences in (the following :) 

(1) cfftwra, Intensity of desire or thought-activity. 

(4) Mildness. 

(3) Intentional character (of the act.) 

(4) swmra. Unintentional character (of the act.) 

(5) Dependence. 

(6) (one’s own position and) power (to do the act.) 


SUTRA 7 

srfsnFW 3ftaTS3ftaT: II vs ll 

Adhikaranam jivaajivah. 

The “Dependence” (relates to) the souls (and) the non-souls. 


SUTRA 8 

• • *v f_ C 1 * 

*CTT^T 14IW- 



A*dyam samrambh asamarambhayogakritakaritanumatakasaya 
vishesaistristristrishchatushchaikaahah. 

The first (i. e„ dependence on the souls is of 108) kinds 

(due to) differences (in the following :) 

1. Samramhha, Determination (to do a thing.) 

2. Samarambha, Preparation (for it), i. e„ collecting ma¬ 
terials for it. 

3. *nw, Arambha, commencement (of it.) 


(These) three (can be done by the) (three yogas, (i. e., activity 
of mind, body and speech, thus there are 3x3 = 9 kinds. Each one of 
the 9 kinds can be done in) three (ways, i. e.,) by doing oneself, or 
having it done by others, or by approval or acquiescence. (Thus we 
get 27 kinds. Each one of the 27 may be due to) the 4 Passions. 
(That gives us 27x4 = 108 kinds. Thus the Jain rosary has 108 beads 
one for each of these 108 Jivadhikaranas. 
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These 108 kinds can become of 432 kinds, if we consider each 
Passion in its 4 aspects of Error-feeding, stowhir Partial- 

vow-preventing, srurr Total-vow-preventing and tf^?R Perfect-right 
conduct-prev enting.) 


SUTRA 9 

<TT*T It $. l| 

Nirvartananiksepa samyoganisarga dvichaturdvitribhedah param. 

The other (i. e. Dependence on the non-soul is of the 

following 11 kinds:) 

2 (kinds of) Production [(1) Mulaguna, of the 

body, speech, mind and respiration, (2) Uttaraguna, 
of books, pictures, statues, etc.] 

4 (kinds of) Putting down [a thing (1) Apratya 

veksita, without seeing, (2) Duhpramrista, petulantly, 
peevishly, (3) flsei Sahasa, hurriedly and (4) sisinita Anar 
bhoga, where it ought not to be put.] 

2 (kinds of) mixing up [(1) Bhakta-pana food and 

drink, (2) STOW Upkarana, mixing up of things necessary 
for doing any act.] 

3 (kinds of) movement [by (1) gw Kaya body, (2) <Wf 

Vanga speech, and (3) *W Mana mind.] 

11 Total. 


SUTRA 10 





Tatpradosa ninhava matsaryantarayasadanopaghata jnana- 
darshanavaranayoh. 

(1) sjtN, Depreciation of the learned (scriptures.) 

(2) Concealment of knowledge. 

(3) Envy \ jealousy. Refusal to impart knowledge out of 
envy. 

(4) stow, Obstruction. Hindering the progress of knowledge. 

(5) VMfHl, Denying the truth proclaimed by another, by body 

and speech. 

(ft) stort, Refuting the truth, although it is known to be such. 
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SUTRA 11 

^TWrfhT?^WFBT WS gffti II ? ? II 

Duhkhashokatapakrandaiiabadhaparivedananyatmaparpbha- 

yasthanyasadvedyasya. 

(The inflow) of pain bringing-feeling (swrafoflfa Asata-vedaniya) 
karmic matter (is due to the following:) 

(1) Duhkha, pain. (2) #Fi shoka, sorrow. (3) OT tapa, 
repentence, remorse. (4) straff Akrandana, weeping. (5) 
badha, depriving of vitality. (6) parivedna, 

piteous or pathetic moaning to attract compassion. 

(These 6 can be produced) in ones own self, in another, or both 
(in one self and another. Thus there are 18 forms of this inflow. 


SUTRA 12 

Bbutaviratyanu-kampadanasaragasamyaniadiyogah ksanti 
•hauchamiti aadvedyasya. 

(1) *JflI3 i K n n Bhutanukampa, compassion for all living beings, 
<(2) TOUgsB*'?! vratyanukampa, compassion for the vowers, (3) Dana, 
charity, (4) fltPRWffi samga-samyama self-control with slight attachment; 
etc., [i. e., (5) samyamasamyama, restrain by vows of some, 

but not of other passions, (6) swrcfMtl Akama-nirjara, equanimous 
submission to the fruition of karma, (7) sfRfl'T Balatapa, austerities not 
based upon right knowledge] (8) Yoga, contemplation, (9) gifR 
Ksanti, forgiveness, and (10) Shaucha, contentment—these (are 

the cause of inflow) of pleasure-bearing feeling karmic matter, (fliai- 
Sata vedaniya ). 


SUTRA 13 



U II 


Kevalishrutasanffhadharmadevavarnavadodorahanamohasya. 

(The inflow) of ( Barshanmohaniya ), right-belief-delu¬ 

ding karmic matter (is caused by) 'Hfw'wr avarnavada, defaming the 
Omniscient Lord Arhat, (i. e., %#f) Kevali, the Scriptures (*!?0 
Shruta, the Saint’s brother-hoods, ( r i f ?) Sangha, the true religion, (w') 
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Dharma, and the Celestial beings, : devah), e. g. saying that the 
celestial beings take meat or wine, etc. and to offer these as sacrifices 
to them. 


SURTA 14 



Kasayodayattivraparinamashcharitramohasya. 

(The inflow) of right-conduct-deluding karmic matter 

(is caused by the) intense thought-activity prodused by the rise of the 
passions (and of the quasi-passions no-kasaya). 

e. g. Joking about Truth, etc., disinclination to take vows, etc. 
indulging in evil society, etc. 


SUTRA 15 

nU " 

Bahvarambhaparigrahatvam narakasyayusah. 

(As to the age-karma) the inflow of narakayukarma, 

hellishage karma (is caused by too) much wordly activity and by atta¬ 
chment to (too) many worldly objects or by (too) much attachment. 

e. g., committing breaches of the first five vows of non-killing, 
truth non-stealing, chastity, non-attachment to worldly possessions. 


SUTRA 16 
flTTT it ^ ii 

Maya tairyagyonasya, 

(The inflow) of tiryagyoni, sub-human-age-karma (is cau¬ 

sed by) Maya, deceit. 

e. g. cheating others, preaching the false doctrine, etc. 


SUTRA 17 

*n$j**T it it 

(The inflow) of manusyayu human-age-karma (is caused 

by) slight worldly activity and by attachment to a few worldly objects 
of by slight attachment. 
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SUTRA 18 
^spinspTTihr *r it t*s ii 

Svabhava mardavacha. 

Natural humble disposition is also the cause of human-age karma 


SUTRA 19 

fosforercTc* ^ ii h it 

Nihchilvratatvam cha Sarvesam 

Vowlessness and sub vowlessness with (slight worldly activity 
and slight attachment), (is cause of inflow) of all (kinds of age-karmas). 

Not taking the vows of laymen and not odopting the restric¬ 
tions shila ), but having slight attachment to the world and acti¬ 

vity in it, can be the cause of the inflow of age-karmic matter of all 
four kinds. 


SUTRA 20 


Saragasamsamasamyama-samyamakamanirjarabalatapamsi 

daivasya. 

(The inflow) of iftig celestial-age-karma (is caused by:) 

*(1) 6T1WR Saraga-samyama, self-control with slight attach¬ 
ment [found in monks only], 

Samyamasamyama, restraint of vows of some, but 
not of other passions, [found in laymen only.] 

Akama-nirjara, equanimous submiss’on to the frui¬ 
tion of karma, 

(4) Balatapa austerities not based upon right knowledge. 


SUTRA 21 

SWT3R* W II ^ II 

Samyaktvam cha 

Right-belief (is) also (the cause of celestial-age-karmas, but only 
of the heavenly order. It applies to human and sub-human only. A 
celestial or hellish right-believer binds the human age-karma. Note 
also that if a human or sub-human beings has bound a particular 
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age-karma before gaining right belief, he must enjoy that. See also 
Jiva Kanda, 292, 527, 645. Karma Kanda 158. 

SUTRA 22 

jftWRtTT srPffJTFT •TTR': II ^ II 

Yogavakrata visamvadanam chasubhasya namnah. 

(The inflow) of Ashubhanama, bad body-making karma 

(is caused by a) non-straight forward (or deceitful working) of the 
mind, body or speech (or) by (ft*m Visamvada ,) wrangling, etc, 
Wrong-belief, Envy, Back-biting, Self-praise, Censuring and others, 
etc.) 


SUTRA 23 

rfffTftcT ssnTFT U ^ \ 

Tadviparitam shubhasya. 

(The inflow) of good-body-making karma (is caused by the 

causes) opposite of the above , (viz, by straight-forward dealings with 
body, mind and speech : by avoiding disputes, etc. right-belief, humi¬ 
lity, admiring praise worthy people, etc.) 


SUTRA 24 

TTfsjE«*'T ’ r f rf=ffToreq' n ii 



Darshanavishuddhirvinayasampannata shilavratesvanati- 
charoabhiksnanjnanopayogasamvegau shaktitastyagatapasi sad- 
husamadbirvaiyavrityakaranamarhadacharyabahushrutaprava- 
cbanabhaktiravashsyakaparihanirmargaprabhavanapravachan- 
avatsalatva-miti tirthamkaratvasy a. 

(The inflow) of Tirthamkara, body making karma [is 

caused by meditation falWi Bhavana) of the following 16 matters :] 

1. ftgfe Darshana-vishuddhi, Purity of right-belief. 

Pure right belief is with 8 Angas or the following 8 qvalities :— 

1. Nishshankita. Free from all doubt. 

2, Niskamksita. Freefrom worldly desire. 

(o/T^ 
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3. Nirvichikitsita. Free from repulsion from 
anything. 

4. spjsgfe Amudhadristi, Free from superstitious belief. 

5. Upabrihanam or (more popularly), stPljR Upaguhana* 
Free from a tendency to proclaim the faults of others. 

6. Shitikarana- To help oneself or others to remain 
steady in the path of truth. 

7. Vatsalya . Tender affection for one's brothers on the 
path of Liberation. 

8. Prabhavana, Propagation of the path of Liberation. 

2. Vinaya-sampannata . Reverence for means of 
Liberation and for those who follow them. 

3. Shilvratesvanatichara. Faultless observance of 
the 5 vows, and a faultless subdual of the passions. 

4. Abhiksana-jnanopayoga, Ceaseless pursuit of 
right knowledge. 

5. Samvega. Perpetual apprehension of mundane miseries. 

6. Shahtitastyaga. Giving up (for others of knowledge 
etc.) according to one's capacity. 

7. Shaktitastapah . The practice of austerities, according 
to one's capacity. 

8. tfigwrft: Sadhu-samadhi. Protecting and reassuring the saints 
^or removing their troubles. 

9. Vaiyavrittya harana . Serving the meritorious, 

10. ^i^faArhadbhakti. Devotion to Arhats or Omniscient Lords 

11. Acharyabhakti. Devotion to Acharyas or Heads 
of the orders of saints, 

12. Bahusrutabhakti. Devotion to Upadhyayas (nqnsTR) 
or teaching saints. 

13. Pravachanabhakti. Devotion to Scriptures. 

14. Avashyakaparihanl Not neglecting one's 
(6 important daily) duties. 

15. nFfaPTmrT Margaprabhavana . Propagation of the path of 

Liberation. 

16. Pravachana-vatsalatva . Tender affection for one’s 
brothers the path of biberation. 

Even one of these if properly contemplated and with right belief 
brings about the inflow of Tirthakara-body-making karma. 
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SUTRA 25 

TTTc^STSRt# ^ IR* II 

Paratmanindaprashamse aad tsadgunochchhadanodbhavane 
cha nichairgotrasya. 

(The inflow) of low-family-determining karma (is caused 

by : ) 

1. Paraninda, speaking ill of others ; 

2. 'wmsfaT Atmaprashansa, praising oneself; 

3 . Sadgunochchhadan, concealing the good qualities 
of others ■, and 

4. ■sipcjffi Asadgunodbhavan, proclaiming in oneself the 
good qualities which one does not possess. 

SUTRA 26 

(TfsWft ifl#I n R\ M 

Tadviparyayo nichairvrityanutsekau chottarasya. 

(The inflow ) of the next, ( i. e. high-family-determining 

karma is caused by) the opposite of the above, (i. e. by :) 

1. 'RSRiHl Paraprashmsha, praising others ■, 

2. Atmaninda, denouncing one’s self , 

3. Sadgunodbhavana, proclaiming the good qualities 
of others ; 

4. Asadgunochchhadana, not proclaiming one’s 
own } 

5. Nichairvritti, an attitude of humility towards one’s 
better , 

6. «g<&R Anutseka, not being proud of one’s own achievements 
or attainments. 


SUTRA 27 



II I* 


Vighnakaranamantrayasya. 

(The inflow) of obstructive («WR!Pi Antaraya) karma (is caused 
by) disturbing others (in charity , aw gain } M>] enjoyment of con¬ 
sumable things , awta enjoyment of non-consumable things } and 4t*i 
making use of their powers). 
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NOTE—The inflow of 7 karmas, i.e. of all except the age-karma, 
is going on always, in souls influenced by the Passion, and of the age- 
karma also on special occasions. But the predominance of the above 
causes will determine the intensity of fruition (Anubhaga) of their 
particulor inflow. 

The special occasions of age-karma are 8 in one man's life, as 
follows: Supposing a man’s life is to be 81 yearlong. The first will 
be on his passing f of it, i, e . when he is 54. The second on his passing 

f of the remainder, i . e. when he is 72. The third on his passing f of 
the remainder, i. e. when he is 78. Fourth on his passing § of the 
remainder again, i. e. when he is 80. And similarly the fifth when he 
is 80 years, and 8 months. The sixth at 80 years, 10 months and 20 days. 
The seventh at 80 years, 11 months, 16 days and 16 hours. The 
eighth at 80 years, 11 months, 25 days, 13 hours and 20 minutes. If 
not then the ninth is the last moment. 


mm 

CHAPTER VII 
SUTRA 1 

Himsaanritasteyabrahmaparigrahebhyo viratirvratam. 

JW Vrata or vow is to be free from : 

(1) ffflT Himsa, injury t 

(2) Anrita, falsehood j 

(3) Steya, theft, 

(4) *mv Abrahma, unchastity t and 

(5) «ribw Parigraha t worldly attachment»(or worldly objects). 


SUTRA 2 

’ II ^ II 

Oesha»arvatoanumahati. 

(Vows are of 2 kinds :) 

1. *wra, Anuvrata. partial vow (that is, limited abstention from 
the five faults given above ), 

0. 3VPRI Mahavrata, full vow, (». total abstention.) 

SUTRA 3 

^TPrr: V&S *3** II 3 II 

* 

Tatasthairyartham bhavanah panch panch. 

For the fixing of these (5 vows in the mind, these are) 5 (kinds 
of) meditation 0*PRI bhavana, for) each (of the vows.) 


SUTRA 4 



'TIP* It V || 


Vanganoguptiryadananiksepanasamitya 
lokltapanabhojanani pancha. 
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The 5 (meditations for the vow against injury are :) 

1. «n»gfH Vaggupti, Preservation of speech $ 

2. Manogupti, Preservation of mind } 

3. H lrya, Care in walking s 

4. Adana-niksepana-samiti, Care in lifting and 
laying down things; 

5. malRttiMW Alokitapana-bhojan, thoroughly seeing to 
one’s food and drink. 


SUTRA 5 

m hr ^ n * u 

Krodhalobhabhirutvahasyapratyakhyananyanvvichi 
bhasanam cha pancha. 

And five (meditations for the vow against falsehood :) 

1. HWUWR, Krodha-pratyakhyana, Giving up anger j 

2. s?R Lobha,' „ ,, „ greed; 

3. Bhirutva, „ „ „ ..cowardice or fear 

4. IWWIWI, Hasya „ „ Giving up of frivolity •, 

5. Anuvicht-bhasana. Speaking in accordance with 
scriptural injunctions. 


SUTRA 6 



\\%\\ 


Shunyagaravimochitavasaparoparodhakaranabhaiksyash- 
tiddhi sadbarmaavisamvadah pancb. 

(For the vow against theft, the) five (meditations are :) 

1. WWft, Shunya&ara, Residence in a solitary place, like a 
mountain cave, etc.; 

* 2> ftrtfaarara, Vimochiiavasa, Residence in a deserted place j 

3. Paroparodkakarana, Residence in a”place where 
one is not likely to be prohibited by others, nor where one 
should be likely to prohibit others } 

4. Bhaiksya-suddhi, Purity of alms, according to the 
scriptures; 

5. Saddharmavisamvada, Not'disputing with one’s 
co-religionists, as to “mine" and ’thine/’ 
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SUTRA 7 

Pi <l $rq r%4 ^ m*iii^g«iw i (k- 

rerre^rpm m h 

Striragakathashrvanatanmanoharanganiriksanapurvaratanu 
smaranavrisyestarasasvasharirasamskaratyagaha pancha. 

For the vow against unchasity, the five (meditations are :) 

1. ?faprai*nwiR*n*l Striraga-katha-shravanatyaga, Renouncing of 

(reading or) hearing stories exciting attachment for 

women » 

2. Tanmanoharanga-niriksana-tyaga , Re¬ 
nouncing of seeing their beautiful bodies j 

3. Purvarotanusmarana-tyaga, Renouncing of 

thinking over, (rememberance of) past enjoyment of women ■, 

4. yi’t'WWTn Vrisyestarasa-tyaga, Renouncing of exciting and 
aphrodisiac drinks; and 

5. Wl(kti«KWm Svasharirasamskara-tyaga, Renouncing of 

beautifying one's own body > self-adornment. 


SUTRA 8 



«Tswr II s II 


Manojnamanojnendriyavisayaragadvesavarjanani pancha. 


(For the vow against worldly attachment, the 5 (meditations 
are :) giving up or self-denial of love and hatred (tins* Raga-dvesa ) 
in the pleasing (and) displeasing (worldly) objects of the (five) 
senses. 


SUTRA 9 

II S. II 

Himsadisvihamutrapayavadyadarehanam, 

The destructive or dangerous (and) censurable (character of the 
5 faults,)e injury, etc., in this (as also) in the next world fought to be) 
meditated upon. .■- 
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SUTRA 10 

5T II ?o li 
Duhkha-meva va 

(One must also meditate, that the five faults, injury, etc. are) 
pain personified, (as they themselves are the veritable wombs of 
pain). 


SUTRA 11 

i w*i h ti U i< 

Maitripramodakarunyamadhyasthani cha sattvagunadhi- 
kalkishyamanavinayesu. 

And (we must meditate upon the 4 following :) 

1. Maitri, Benevolence (for) Satvesu, all living beings; 

t 

2. iRk, Pramoda, Delight (at the sight of beings) 3*JTTfa 
Gunadhikesu, better qualified (or more advanced than our¬ 
selves on the path of liberation ( ) 

3. mwm Karunya, Pity, Compassion (for) Klishyama- 

nesu, the afflicted ;■ 

4. *n*RH Maddhyastha, Tolernce or indifference (to those who 
are) Avinayesu, uncivil or ill-behaved. 

SUTRA 12 

» spR^ThWTTq ’TT II II 

Jagatkayasvabha va uvasamvegavairagyartham. 

For Samvega, the apprehension of the miseries of the world 
and Vairagya, non-attachment to sense pleasures, (we should 
meditate upon) the nature of the world and of our physical body. 
The world is transitory and not fit for love » and the body is impure 
and hampering in spiritual progress and therefore should be subordi¬ 
nated to the soul. 


SUTRA 13 

FffTT II n » 

Pramattayogatpranavyaparopanam himsa. 

By (mwfri), passional vibrations, (gwwthflf), the hurting . at the 
vitalities, (is) (ftfl?) injury. 
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Injury on himsa is to hurt the slum 1 *. Pranas or vitalities, through 
Pramattayoga, i.e., vibration due to the Passions, which agitate 
mind, body or speech. 


SUTRA 14 

II || 

Asadabhidhanamanr itam. 

Falsehood (is) to speak hurtful-words (through stwfrl Pramatt- 
yoga, passional vibrations.) 


SUTRA 15 

R4MWW II U II 

Adattadanam steyam. 

Theft (is) to take anything which is not given, (through Pramat¬ 
tayoga). 


SUTRA 16 

Aynre gr ii \\ n 

Maithunamabrahma. 

Unchastity is coition (or sexual contact, through Pramatta¬ 
yoga.) 

SUTRA 17 

-_c r* . 

f'SRT ii it 

Murchha parigrahah. 

Worldly attachment is Murchha, infatuation (or intoxica¬ 
tion through Pramattayoga, in the living or non-living objects of the 
world.) , 

Worldly objects are said to be Parigraha, because they are the 
yytaamal siaitgag of mlfiniftl ftttft dUPgBt 
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SUTRA 18 

fsTSTvJTt II II 

Nihshalyo vrati. 

A wft Vrati, or a vower should be without (blemish which is like 
a) thorn (flsq Shalya, which makes the whole body restless.) 

This Shalya or blemish is of 3 kinds : 

1. Maya-shalya, the thorn of deceit. 

2. Mithya-shalya, the thorn of wrong-belief. 

3. f?TCR, Nidana, the thorn of Desire for future sense-pleasures. 


SUTRA 19 

ii u ii 

Agaryaanagarshcha. 

(Vowers are of 2 kinds :) Wfltf Agari, house-holders (laymen) and 
*«HR Anagara, house-less (ascetics.) 

SUTRA 20 
v^wts*rrO ti ii 
Anuvratoagari. 

(One'whose five) vows (are) partial (is) a house-holder. 

The house-holder’s life has 11 Pratimas or stages : 

1. itfavfom, Darshana-pratima. A true Jain must have perfect 
and intelligent belief in Jainism. He must have a good 
knowledge of its dotrines and their applications. He must 
give up meat, wine and honey. He must have a belief 
free from defects. He must more or less observe the 
5 vows. 

2. Vrata pratima. He must observe the 5 Anuvratas 

without defect) the 3 gunavratas, and 4 Siksavratas. 
To give details, he must not destroy life, must not tell a lie, 
must not make unpermitted use of another man’s property, 
must be chaste and must limit his possessions for life (the 5' 
Anuvartas) he must make a perpetual and a daily vow to 
go in certain' directions and to certain distances only, >must 
avoid useless talk, act 6t thought of sinful things (the 3 * 
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Gunavratas ) $ and he must limit the articles of his diet 
and enjoyment for the day, must worship at fixed times in 
morning, noon and evening, must keep fast on certain days, 
and must give charity in the way of knowledge, money, 
etc,, every day (the 4 Shikhsavratas ). He must try not to 
transgress the last seven vows also. 

3. st°, Samayika P„ He must meditate faultlessly, 
regularly, and for fixed hours at mid-day, evening and morn¬ 
ing, not less than 48 minutes every time, 

4. 5?°, Prosadhopavasa P., He must fast faultiest on 
the 8th and 14th day of every lunar fortnight. 

5. sf°, Sachittatyaga P„ He mpst not take Animate 
vegetable and water. He must follow this faultlessly. 

6. ttft-gefi-afl’T n°, Ratri-bhukta-tyaga P., He must not take or 
give food, or drink at night, this must be faultless. 

7. j?°, Brahma charyya P., He must give up sexual inter¬ 
course even with his wife. This must be faultless. 

8. s?°, Arambha-tyaga P., He must give up his m<»an« 
of livelihood, cooking, etc. 

9. H°, Parigraha-tyaga P.-, He must give up his desire 
for the objects of the world and be contented with abandon¬ 
ing all his property, except a few clothes and utensils. 

10. sigjrffami n«. Anumata-tyaga, P„ He must not even advise 
on any worldly activity. 

11. no* Uddista-tyaga P., He will beg his food, and 
refuse what is specially prepared for him. He may be 
Ksullaka, with a small sheet and loin-cloth: or an Ailaka, 
with only a loin-cloth t and dining only off his hands, They 
both carry a pot of water, and a peacock brush. The 
former carries an alms bowl also. 


SUTRA 21 

ii H 



Digdeshanarthadandaviratisamayikaprosadhopavasopab- 

hogaparibhogaparimanatithisamvibLagavratasampannash 

cha. 

, (The house-holder )must be with (the flollowing 7 supplementary- 

vows )also: 



T at v art h a Sutram 


1*0 

1. fapwt Digvrata, (Taking a life-long vow) to limit (his worl¬ 
dly activity to fixed points in all the 10 )directions, (i. e. East, West, 
North South, South-east, East-north, North-west, and West-south, 
and up and down). 

2. fcfBRT, Deshavrata. (Taking a vow to) limit (the above also 
for a) shorter (period of time, e. g. for one’s weekly or daily worldly 
activity). 

3. *!, A narthadanda-vrata, (Taking a vow ) not to 
commit purposeless sin j (It has 5 kinds ): 

(1) WTOPr, Apadhyana, Thinking ill of others , 

(2) ’TPfMsr, Papopadesha Preaching of sin (to others), 

(3) Pramada-charitra. Thoughtless or incon¬ 
siderate conduct (as breaking the boughs of trees, 

etc., without any purpose). 

(4) fif8KR,Himsadana, Giving objects of offence (to 

others). 

(5) gfit, Duhshruti, (reading or ) hearing bad (books.) 

. : The above 3, i.e. Digvrata, Deshavrata and Anarth-dandavrata) 
are called Gunavratas, multiplicative vows, because they raise 
the value of the 5.vows (Ahimsa, etc.) 

4 Samayika, (Taking a vow to devote so much time 

everyday, (once, twice or three times, at sunrise, sunset and 
noon to ) contemplation of the self (for spiritual anvance- 

ment.) 

5. ifowtaercr, Prosadhopavasa, (Taking a vow to) fast (on 4 days 

of the month, viz,, the two 8th and the two 

14th days of every lunar fort-night.) 

‘ (Fast means abstention from food and drink, and devoting one’s 
time to religious study and contemplation, etc.) 

' 6. Upabhoga-paribhoga-parimana. (Taking a 

vow every day) limiting one’s enjoyment of consumable and non¬ 
consumable things- 

7. srffffa fifowi Atithi-samvibhaga. (Taking a vow to take one’s 
food (only after) feeding the ascetics with a part (of it.) 

If ascetics are scarce, another person may be fed in their place, 
if he is observing the vows of a house-holder or is possessed of right 
belief > or any afflicted or poor person. 

These last 4, (t. e„ Samayika, Prosadhopavasa, Upabhoga-pari- 
bhogaparimana and Atithi-samvibhaga) are called fidWUW Sihsavratas, 

disciplinary vows, so called because they are preparatory for the 
discipline of ascetic's life. 
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SUTRA 22 

TrrTWTff^ s^pphtt ^rfcr^T n ^ n 

Maranantikim sallekhanam josita. 

(The house-holder is aslo) the observer in the last moment of 
his life, (of the process of) Sallekhana, peaceful death (which 

is characterised by non-attachment to the world and by a suppression 
of the passions.) 

Thus the house-holder’s vows are 12, with the last or peaceful 
death as their supplement. 


SUTRA 23 

Shankakanksavichikitsanyadriatiprashamsasamstavah samyagd- 

risteraticharah. 

(There are 5) defects or partial transgressions (srfa^ra:) (which 
should not be found) in a man of right belief : 

1. tfRT, Shanka, Doubt, Scepticism ( 

2. sriwi, Kanksa, Desire of sense-pleasures ; 

3. Vichikitasa, Disgust at anything, e. g., with a sick 
or deformed person ; 

4. swffespwr, Anyadristiprshamasa, H Thinking admiringly of 
wrong believers } 

5. Anyadristi-sanstava, Praising wrong believers. 

SUTRA 24 

'T3SET iT«rT5R^ 11 II 

Vrata shilesu pancha pancha yathakramam. 

(There are) 5 (defects) respectively in each (of the 5) aa Vrata, 
vows, and (7) Shila, supplementary vows, (which should be avoided.) 


SUTRA 25 



li H 


Bandha badhachchhedati-bhara ropana nnapana nirodhah. 

(The partial transgressions of the first vow siftsi sraraer are :) 

1. 4«r, (Angrily or carelessly) tying up (an animal or human 

being.) 
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2. sp?, (Angrily or carelessly beating (an animal or human being). 

3, %■?, „ „ ,, mutilating „ ,, „ 

5. STpRRKtW, „ „ with-holding food or drink from an 

animal or human being. 

SUTRA 26 

ii^^h 

Mithyopadesha rahobhyakhyana kuta lekha kriya 
nyasapahara sakara mantrabhedah. 

(The partial transgressions of the second vow Salyanuv - 

iatci, are :) 

1. Mithyopadesha . Preaching fal-e doctrines. 

2. Rahobhyakhyana, Divulging the secret (actions of 
man and woman;) 

3. Kutaleuhakriya , Forgery (and perjury.) 

4 Nyasapahara , Unconscientious dealing by means of 

speech, e. g., A deposits Rs. 1,000 with B ; and then thin¬ 
king tliat he has deposited only Rs. 900, demands Rs. 900. 
B says : Yes, take whatever you deposited and gives him 
Rs. 900. This is nyasapahar. 

5. ? 5iTOT"'f^, Saharamanirahhcda , Divulging what one guesses 
♦by seeing the behaviour or gestures of others, who are 
consulting in private. 

SUTRA 27 

5^?KT : I! = 0 11 

Stena prayogatadahritadanaviruddha rajyatikrama 
hinadhika manonmanapratirupaka vyavaharah. 

(The partial transgressions of the third vow Achauryanu- 

vrata, are :) 

1. Stenaprayoga, Abetment of theft. 

2. ariifflTR T adahritadana, Receiving stolen property. 

3. Viruddharajyatikrama, Illegal traffic, (e. g., by 
selling things at inordinate prices in time of war, or) to 
alien enemies, etc. 
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4. #Tffw?RtaiR Hinadhika-manonmana. False weights and 

measures. 

5. 9 Prat jrwpa/’a-rvara/iara, Adulteration, 


SUTRA 28 



ft%5TT: u ^ it 

Paravivahakaranetvarikaparigrihitaparigrihitaga- 
mananangakrida kamativrabhiniveshah. 

(The partial transgression of the fourth vow ^^4 are :) 

1. Paravivahakarona, Bringing about the marriage 
of people who are not of one's own family. 

2. Iti’arihaparigrahitagamana , Intercourse with 
a married immoral woman. 

It zariba zparigrah it ag a mina, Intercourse 
with an unmarried immoral woman. 

4. Anangahrida , Unnatural sexual intercourse. 

5. Kamativral hinireshah, Intense sexual desire. 


SUTRA 29 


: II II 

Ksetravastuhiranyasuvarnadhanadhanyadasidasa- 

kupj^apramanattkramah. 

Transgressing the limit of fields., houses, silver, gold, cattle, corn, 
female and male servants, clother. 

NOTE—The partial transgressions of the fifth vow r 
Parigrahaparimanavrata y arise when a man limits the quantity of say 
two kinds of things, but then changes the proportion of those things, 
although the quantity remains the same, e. g,, he limits his land 
possessions to 4 fields and 2 houses. Then wanting a house more, he 
acquires 3 houses and reduces the fields by one. Thus though the 
number and possibly the value of his possessions may remain the same, 
still the limit of his vow is partially transgressed. This sort of 
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transgression may be between 5 pairs of possessions as follows: 
Fields. 

‘ W 


Jftw, 

1§W,C 


Houses. 

Silver. 


.Gold- 
fw, Cattle. 

M 


Corn. 

Female-servant. 




5. 


Male-servant. 

Clothes, etc., (i.c., things of toilet, etc.) 

Bhanda, crockery or utensils.) 


SUTRA 30 

it ton 

Urdhvadhastiryagvyatikramaksetravriddhi 

smrityantaradhanani. 

(The partial transgressions of the first gunavrata, i. e., K^rf, 
digvrata, are :) 

1. Urdhvavyatikrama , (In passion or negligence to go 
up) higher than your limit (in the vow.) 

2. Adhahvyatihrama , (In passion or negligence to go 
down) lower than your limit -in the vow.) 

3. fMwqfaw. Tiryag-vyatikrama , (In passion or negligence to go 
in the) other 8 directions, beyond your limit (in the vow.) 

4. Ksetravriddhi, (In passion or negligence) to increase 
(in one and decrease in the other direction*, the boundaries 
(of the distance which is the limit in the vow.) 

5. irar, Smrityantaradhana, Forgetting the limit in the 
vow (but still to go on recklessly. This transgression will 
arise even if the limit vowed is not exceeded.) 


SUTRA 31 



Anayanapresyaprayogashabdarupanupatapudgalaksepah. 

(The partial transgressions of the second Gunavrata, i. e„ ihnufl 
deshavrata, are:) 
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1. Anayana, sending for something from beyond the 
limit. 

2. Presyaprayoga, sending some one out beyond the 
limit. 

3. JfTMljjqra, Shahdanupata, sending one’s voice out beyond limit, 
e. g., by telephone. 

4. sqigqta, Rupanupata, making signs for persons beyond the 
limit j as the morse code with flags, etc. 

5. jet'isrer'T Pudgalaksepa, Throwing something material beyond 
the limit. 


SUTRA 32 

Kandarpakautkuchyamaukharyasamiksyadhikaranopab- 
hogapa r ibhogana r thaky ani. 


(The partial transgression of the "Third Gunavrata,” i. e., spfsfene- 
«RT anarthadandavrata, are : 

1. Kandarpa, Poking fun at another. 


2. qftrffsq, Kautkuchya, Gesticulating, and mischievous practiacl 
joking. 


3. Mauhkarya, Gossip , garrulity. 

4. Asamiksyadhiharana, Overdoing a thing. 

5. Upabhogaparibhoganarthakya, Keeping too 
many consumable and non-consumable objects. 


SUTRA 33 

Yogaduhpramdhananadarasmrityanupasthanani. 

(The partial transgressions of the first Siksavrata, i. e„ 

gwifafi Samayika, are :) 

1. Manoduspranidhanam, Misdirection of mind 

(during meditation.) 

2. Kayaduspranidhanam, Misdirection of body (du¬ 

ring meditation.) 

3. Vahduspranidhanam, Misdirection of speech 

during meditation. 
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4. Anadara, Lack of interest. 

5. , Smrityunupasthana , Forgetting of due formalities. 

SUTRA 34 

11 V* 11 

Apratyaveksitapramarjitotsargadanasamstaropakram- 

ananadarasmrityanupasthanani. 

(The partial transgression of the second Siksiavrata, i. e. f 

Prosadhopavasa , are :) 

1. f% 5 fM" iF'-r < f, Apratyavrksitapramarjitotsarga, To 

excrete in a place without inspecting and without sweeping 
it. 

2. f'^iTR A pratyarehsit apramarj it ad ana , To take 
up or lay down things in a place, without inspecting and 
without sweeping it. 

3. ^jit, A P ratyavcksitapramarjita Sanstar- 
opakramana, To spread a mat or seat in a place, without 
inspecting and without sweeping it. 

4. Anadara. Lack of interest. 

5. Smrit yanupasthana, Forgetting of due formalities. 

* SUTRA 35 

II 3* I! 

Sachittasambandhasammishrabhiaavnduhpakvabara. 

(The partial transgression of the third hvn i Siksnvrata i.e. 'ypini- 
Upbhop.aparihhagoparirnanavrata, arc : 

1. tRhffR Sachittahara, Taking living things, c g. green vege¬ 
table. 

2. Sachittasambanda Ahara, Taking anything con¬ 
nected with a living things, e. g. using a green leaf as a 
plate. 

3. SchiUoso.mmihra Ahara , Taking a mixture of 
living and non-living things, e. g. hot with fresh water. 

4. sifawK, Ahhisavahara, Taking aphrodisiacs, or strengthening 
or exciting food. 

5. Duhpakvahara, Taking badly cooked food. 
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SUTRA 36 

n 3 ^ »i 

Sachittaniksepapidhamiparavyapadeshamatsarya kalatikramah 

(The partial transgression of the fourth Siksavrata 9 i, e. 

Atithisambibluigavralra, are :) 

1. SdJiittanikr>c}K\ f Placing the faod on a living thing, 
e. g. on a green plantain leaf 

2. nfanilV<H, Sc hittapidhana, Covering the food with a living 

thing. 

3. ~ Paravyupadesha, Delegation of host’s duties to 
another. 

4. Matsurya Lack of respect in giving, or envy of another 
donor. 

5. qiwfrfilii? Kalatikrafna. Not giving at the proper time. 

SUTRA 37 

n vs n 

Jivitamaranasamsamitranuragasukhanubandhanidanani. 

(The partial transgression of #Wl Sallekhana (peaceful death) 

are :) 

1. sftfforcisn. Jivitashansa, Desire to prolong one’s life. 

2. Marnashansa. Desire to die soon. 

3. bPngrtn, Mitranuraga, Attachment to friends. 

4. Sukhanubandha, Repeated rememberance of past en¬ 
joyments. 

5. Nidana, Desire of enjoyments in the next world. 

SUTRA 38 

snjflgtf w-mfwff n n 

Anugrahartham svasyatisargo danam 

Charity is the giving of? one's belongings for the good (of one's 

self and of others.) 
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SUTRA 39 



U II 


Vidhidravyadatrpatraviseaattadvueaah. 

(The fruition of charity is) different (according to the difference 

1. Vidhi, Manner. 

2. ^4, Dravya, Thing given. 

3. ZQ, Datri, Person who gives ; and 

4. Patra, Person to whom it is given. 

The manner of giving is of 9 kinds : 

1. Samgraha, Respectful reception of an ascetic. The 

usual formula is : “Welcome ! welcome. Food and drink 
are pure here.” 


2. Uchchasthana, Seating him on a exalted seat. 

3. Padodaka, Washing his feet. 

4. SHJT, Archana, Worshipping him. 

5. TOR, Pranama, Bowing to him. 

6—8. WRRTO Vakkayamanahsuddhi, Being pure in speech 
body and mind. 

9. Esanashuddhi, Faultless way of giving food. 

The thing given must be helpful in study and austerities. 

The person who gives must have 7 qualities : 

1. Aihikafalanapeksa, Must not wish any gain in 

this world in its exchange. 


2. Ksanti, Must give calmly without anger. 

3. gfci, Mudita, Must be happy at giving. 

4. Niskapatata, Without deceit. 

5. Anasuyatva, Without envy. 

6. Avisaditva, Without repentence •, and 

7. Nirahankaratva, Without pride. 

The person to whom it is given must be one of the three 
kinds: 


1. 3WTR, Uttamapatra, Ascetics •, 

2. TOR4R, Madhyamapatra, Laymen with vows j 



CHAPTER Vlll 
SUTRA 1 

Mithyadarshanaviratipramadakasayayoga bandha 

hetavah. 

The causes of Op?) Bandha ot bondage are : 

1. Mithyadarshana, wrong belief. It is of 5 kinds : 

(1) itfRP? Ekanta. Taking only one aspect of a many-sided 

thing e.g. man is mortal and un-mortal, regarded from 
the point of view of body and soul respectively. Taking 
only one view is Ekanta. N 

(2) Viparita, perverse belief, e.g. animal sacrifices lead 
to heaven. 

(3) TO4 Samshaya, Doubt, scepticism, hesitation, e.g., as to 
path to Liberation. 

(4) fora Vinaya, Veneration. Taking all religions and gods to 
be equally worthy of pursuit. 

{5) *WI?r Ajnana. Wrong belief caused by ignorance. Indisc¬ 
rimination of good and bad. It is caused by : 

, Nisarga, inborn error ; or by *fohr Adhigama, preach¬ 
ing of another. 

The last is of 4 kinds : 

Kriyavadi, belief in time, soul, etc., as causing every¬ 
thing in the world. 

Akriyavadi, opposite of the last. 

swrfiffi Ajnanika, Agnostic. 

Vaineyika, Religion is identical with veneration of 
parents, king, etc, e.g., Confucianism, 

All these four together form 363 varieties of wrong belief(or 
W3»ra),i.e., 180, 84, 67 and 32 respectively, 

Nisargaja is also died snifta Agrahita t sifowar 
Adhigamaja, srfta Grahita. 

(2)*[fofa Avirati, vowlessness. Non-renunciation. It is of 

12 kinds : 
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Lack of compassion for 6 classes of embodied souls ( and 
lack of restraint of 5 senses and 1 mind. 

(3) W Pramada, Carelessness. This is of 15 kinds : 

Four kinds of Katha, talk, about: 

1 FoodOfcflraMf Bhojana-Katha). 

2 Women Stri-Katha). 

3 Politics (us***;*!? Rajya-Katha). 

4 Scandal Desha-Katha). 

5 Sehses 

4 Passions (w). 

1 Affection (^?). 

1 Sleep 

15 Each together bring 80 bhanga, divisions : 

As : 1 Katha x 1 sense X 1 passion x 1 Sneha X 
1 Nidra=one. 

So : 4 kinds of talk X 5 senses X 4 passions x 1 

affection X 1 sleep = 80. 

4. Kasaya, passions, given below Sutra 9). 

5. #1 Yoga. Vibrations in the soul, through mind, body and 

speech. They are of 15 kinds : 

4 of mind: 

(1) flcWT Satyamana, true mind. 

(2) Asatyamana, false mind. 

(3) Ubhayamana, mixed true and false mind. 

(4) srgww Anubhaya-mana. neither true nor false. 

4 of speech : 

(1) 8f*l'l J 9R Satya-vachana, True 

(2) Asatya-vachana, False 

(3) Ubhaya-vachana, Both 

(4) Anubkaya-vachana None. 

7 of body: 

(1) sfrnfa; Audarika, physical. 

(2) Audarika-mishra, i.e. physical with karmic] 

(3) tftPW Vaihriyaka. Fluid. 

(4) Vaikriyaha-mishra. Fluid with karmic. 

(5) *t?R«R Aharaka. 

(6) Aharaha-mishra, i.e, Aharaka with phasic® 

(7) 4tinkr Karmana. Karmic. 

[NOTE—-The Taijas, electric body, is always found with the 

karmic body, never has independent yoga (The 
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electric molecules are drawn like the karmic molecules by 
the vibrations set in the soul by yoga of any kind: 

As to these 5 causes of bondage: 

In the 1st, 2nd and 3rd gqWR Gunasthanas, Stages of Spiritua¬ 
lity all the causes are found, though in the second the first is absent 
for a yery short time. 

In the 4th Gunasthana, all but the 1st are found. 

In the 5th and 6th Gunasthanas, all but the first 2 arc found. 

In the 7th, 8th, 9th and 10th Gunasthanas, all but the first 3 are 
found. 

In the 11th, 12th and 13th Gunasthanas, all hut the first 4 are 
found. 

In the 14th Gunasthana none. 

These 5 are collectively called W4 Pratyaya . 

(See wraRSPSW., Kundakundacharya’s Samaya Sara 

Prabhritam.) 


SUTRA 2 


% ZFV: II ? II 

Sakasayatvajjivah karmano yogyan pudgala nadatte sa bandhah. 


The soul, owing to its being with passion, assimilates matter 
which is fit to form karmas. This (is) bondage. 


SUTRA 3 



Prakriti sthityanubliagapradeshastadvidhayah. 

(There are 4 ) kinds of that (bondage* according to 

1. siffa Prakriti■ Nature of karmic matter, e. g knowl¬ 
edge-obscuring, or conation-obscuring, etc. 

2. Sthiti . Duration of the attachment of karmic matter 
to the soul. 

3. Aunbhava. The fruition being strong or mild, (also 
called srgwr Anubhaga). 

4. Jfl&l Pradesha. The number of karma varganas or karmic 

molecules, which attach to the soul. 

The first and the last are caused by yoga, vibratory activity 
of the soul and middle two by WJ passions. 
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SUTRA 4 



Adyo jnanadarshanavaranavedaniyamohaniyayurna- 
magotrantarayah. 

The main divisions of the nature of karmic matter are 8: 

1. strpk’JF, Jnanavarana, knowledge-obscuring. 

2. irafawir, Darshanavarana, conation-obscuring. 

3. Vedaniya, Feeling-karma. 

4. JTlfJfW, Mohaniya, Deluding. 

5. 9<ig Ayu, Age. 

6. J1W, Nama, Body-making. 

7. nfa, Gotra, Family-determinig. 

8. Ant ar ay a, Obstructive. 

SUTRA 5 



it * ii 


Panchanavadvyastavinsatichaturdvichatvarimsaddvipan 
chabheda yatha karmam. 


(They are of) 5, 9, 2, 28, 4, 42, 2, 5 classes respectively. 

This 42 has been classified into 93, so that sub-classes come to 


SUTRA 6 

ii % u 

Matisrutavadhimanah paryaya kevalanam 

(fRwrar, Jnanavarana, knowledge-obscuring is of 5 kinds, accord¬ 
ing, as it is :) 

1. (irpot), Mati Janavarana, Sensitive, (knowledge ob¬ 
scuring). 

2. »fl (fPfRW), Shrut-Jnanavarana, Scriptural (knowledge- 
obscuring. 

3. (fHiafOT), Avadhi-jnanavarna, Visual (knowledge obscu¬ 
ring.) 
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4. JH:WJ (fRravs), Manahpar yavya-jnanavarana, Mental (know 
ledge-obscuring.) 

5. (fRRVff) Kevala-jnanavarana, Perfect (knowledge 
obscuring.) 

SUTRA 7 

II vs II 

Chaksura chaksura-vadhi kevalanam nidrahidranidrapra 
chalaprachalstyanagrddhapasch, kadafeduedye. 

(cr^RROT, Darshanavarana, Conation-obscuring is of 9 kinds ac¬ 
cording as it) obscures : 

1. Ocular-obscuring, (^W7?MRtw)'Chaksu Darshanavarana. 

2. Non-ocular-obscuring, W?) Achaksu „ 

3. Visual-obscuring, (awftaTCRPR*!) Avadhi. Darshanavarana, 

4. Perfect-conation-obscuring, Kevala „ 

(And 5 kinds of sleep :) 

1. Sleeps Nidra 

2. Deep sleep, (f*fajfirs:i) Nidranidra. 

3. Drowsiness, (SReTi) Prachala. 

4. Heavy-drowsiness, (Jf^ra^ai) Prachala Prachala, and 

5. Somnambulism, (RlR*2&) Styangriddhi. 

Styar.agriddhi is so called because the activity of the 
person is manifested in sleep. This is always associated with painful 
or undesirable conditions of mind. According to Jainism, it is atten¬ 
ded with a kind of monomania, i. e., with «ra<RR Arta-dhyana and 

with unrighteous or wicked concentration, i e., with raudra- 

dhyana. 


SUTRA 8 

ii =; ii 

Sadatadvedye. 

Vedaniya or feeling (is of 2 kinds :) 

1. Sat avedaniya, Pleasure-bearing, and 

2, Asatavedaniya, Pain-bearing. 
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SUTRA 9 



«rawKitar: ii s. ii 


Darsana charitramohaniyakasayavedaniyakhyastridvi 
navasodasa bfaedahsamyaktvamithyatvatadubhayanyakas 
ayakasayauhasyaratyaratisokabhayajugupsastripunna pu- 
nsaka vedaanantanubandhya pratyakhyanapra tyakhyana 
pratyakyanasamjvalana vikalpaschaikasahkrodhamana 
mayalobha. 

Mohaniya, Deluding (is of 28 kinds, the Primary divisions 

are two :) 

1. swifter Darshanmohaniya, Right-belief-deluding. 

2. Charitramohaniya, Right-delief-deluding. 
(Right-conduct-deluding 2 kinds:) 

1. •HMWtasfa Akasaya-vedaniya, or Nokasaya, with 

slight passions. 

2. Kasaya-vedaniya. with passions. 

(They are of) 3,2,9,16 (kinds respectively :) 

(Right-belief-deluding is of 3 kinds :) 

1. Mithyatva, Wrong-belief. 

2. Samyakmithyatva, mixed wrong and right belief. 

3. Samyak-prakriti-mithyatva, Right-belief with 
e slight pefect, i. e. clouded by slight wrong belief. 

(Akasaya-vedaniya or no-kasaya is of 9 kinds :) 

1. f mHasya, Risible, laughter-producing, 

2. Rati, Indulgence. 

3. Ennui, Dis-satisfaction s langour., 

4. nta Shoka, Sorrow. 

5. Bhaya, Fear. 

6. SETS! Jugupsa, Disgust. 
iffifStriveda, Faminine inclinations. 

& f’fc.J’uNvecia, masculine inclinations. 
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9. *5 Napunsakaveda, Common inclinations. 

(wraifcsfta Kasayavedaniya, is of 16 kinds :) 

(4 passions) sto Anger, *tw Pride ; fjrai Deceit, Greed. 

Each of these is of 4 kinds. 

1. Anantanubandhi. Error-feeding or wrong-beli 

assisting. These are so called because they keep the soule 
bound in Samsar, which is called “Ananta” and inf 
which the soul is kept wandering by these passions feeding 
its erroneous belief. Ananta also means wrong belief. And 
these Passions are called Anantanubandhi, because they 
nourish or feed wrong belief. It is very lasting (like a stone¬ 
engraving. 

2. suisipajR Apratyakhyana, Partial-vow-preventing. It is les 
lasting (as a furrow). 

3. Pratyakhyana, Total-vow-preventing. It is mild 
(as a line in dust.) 

4. S amjvalana. Perfect-right-conduct-preventing. It is 
very mild (as a line in water.) 

[Thus we get 16, i.e., (4x4) kinds.] 

The 16 are examplified as follows: 

Anger is deep like a furrow in stonej 
„ „ earth , 

„ line „ dust , 

„ „ water, 

Pride is unbending like a mountain, bone, wood, cane. 

Deceit is crooked like a bamboo-root, horn of a ram , stream of 
cow-water, hbof-mark. 

Greed is fast like crimson colour, wheel-dirt, body-dirt, tarmeric 
colour. 

See Gommatasara-Jiva, Kanda Gatha, 283-286. 

SUTRA 10 



Narakatairagyonamanusadaivani. 

(mg A yu. Age-karma bondage is of 4 kinds.) according as it 
determines: 

The (1) Naraka, Hellish, 

(2) faws Tiryak, Sub-human , 

(3) Manusya. Human, and 

(4) Deva, Celestial (character of the soul's life. 
m 3 Ayu is so-called, because the soul^ftt Eft., comes to enter a 

new condition of existence. 
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SUTRA 11 


^ it n ii 


Gatijatisharirangopanga nirmanabandhana sanghata sam- 
•thana samhanana sparsha rasagandha varnanupurvya guru 
laghupaghala paraghata tapo dyoto chchhvasa vihayo gatayah 
pratyeka sharira trasa subhaga susvara shubha suksma paryap 
tiathira deya yashah kirti aeiarani tirthakaratvam cha. 

(The srwsfin' Namakarma. Body-raaking bondage is of 42, i. e., 
with sud-classes of 93 kinds, as they brirtg about their respective 
effect.) 

4 Gati, Condition of existmce : 

(1) Naraka, Hellish. 

(2) Wh Tiryancha, Sub-human, 

(3) Manusya, Human. 

(4) §3 Deva, Celestial. 

Gati is so-called, because by the operation of this karma, 
the soul Gachchhati goes from one to another 

condition of existence. 


5 srrfet Jati, Genus of beings : 

(1) Ekendriya, one-sensed. 

(2) feRw Dvi-indriya, two-sensed. 

(3) Tri-indriya, Three-sensed. 

(4) Chatu'-indriya, four-sensed. 

(5) Panch-indriya, Five-sensed. 

Jati is a karma by the operation of which a soul is born 

in a class, in which other souls, of a similar condition, 
are also grouped. 

5 Sharira, Bodies : 

(1) Audarika, Physical. 

(2) Vaikriyika, Fluid. 

(3) Aharaka, Aharaka. 

(4) fas Taijasa, Electric. 

(5) Karmana, Karmic. 

Sharira is the karma, by the operation of which material 
molecules are set moving to form a particular body. 

6 srfqtaN Angopanga, Limbs and minor-limbs : 

(1) Audarika, In physical bodies. 
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(2) Vaikriyika, In fluid bodies. 

(3) Aharaka, In aharaka, bodies. 

1 f^r*rW Nirtnana, Proper formation of limbs and minor limbs 
in relation to their situation Sthana-nirmana) and Dimen¬ 

sions (sRwfiiJfar Pramana-nirmana.) 

5 ?*R Bandhana, 5 kinds of molecular bondage, according as 
the body is: 

( 1 ) Audarika, Physical. 

(2) Ifaffo Vaikriyika, Fluid. 

(3) ?tTCR=R Aharaka, Aharaka. 

(4) asra Taijasa, Electric. 

(5) Kartnana, Karmic. 

5 Sanghata. Interfusion of molecules of different kinds of 
bodies in weaving them with the soul. It takes place in : 

(1) Audarika, Physical. 

(2) Vaikriyika, Fluid. 

(3) Aharaka, Aharaka. 

(4) 3RH Taijasa. Electric, and 

(5) sfilfar Karmana, Karmic bodies. 

6 fiWR Samsthana. Figure of the body : 

( 1 ) flRR Sama-chaturasra-samsthana. Perfect 

proportion all round. 

^( 2 ) Nyagrodhaparimandala-samsthana. Like 

a banyan tree, short in the lower extremities and 
large in the upper body. 

(3) Svati-samsthana. It is the reverse of the last. 

(4) 3 PRRWIR Kubja-samsthana. Hunch-back. 

(5) 3PR#WR Vamana-samsthana. Dwarf. 

(6) psfiTOR Hundaha-samsthana Quite disproportionate 

6 ws*R Samhanana. 6 kinds of skeleton or osseous structure: 

fl) jttcr Vajra risabha naracha samhanana. 

Adamantine nerves, joints (or amphiarthrodial articu¬ 
lation, when the bones are slightly moveable and 
united by an intervening substance) and bones. 

( 2 ) 5T3rhh*1*5R Vajra naracha samhanana. Adamantine 
joints and bones. 

(3) sTTCRHfSR Narachsamhanana. Joints and bones. Ordi¬ 
nary amphiarthrodial articulation and bones. 
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(4) swRRBfW Ardhanarachasamhanana. Semi'joints 
and bones. A form of articulation weaker than 
Narachasamhanana. 

(5) fTS*T*T Kilitasamhanana. Jointed bones. Synar- 
throdial articulation in which bones are unmoveable 
and directly united. 

(6) Asampraptasrpatikasamhanana. 
Loosely-joited bones. Diarthrodial articulation in 
which bones may be more or less freely moveable, 

when the articular surfaces are covered with smooth 
cartilage and surrounded by a fibrous capsule. Most 
of the joints of the human body are of this form. 

8 Sparsha. 8 kinds of touch : 

(1) an? Usna, Hot. 

(2) Shita, Cold. 

(3) fcr*? Snigdha, Smooth. 

(4) ^ Ruksa, Rough. 

(5) >25 Mridu, Soft. 

(6) Karkasha, Hard. 

(7) erg Laghu, Light. 

(8) g? Guru, Heavy. 

W Rasa. - 5 kinds of taste: 

(1) Tikta, Pungent. 

(2) Katuka, Bitter. 

(3) WFT Kasaya, Acid, 

(4) Amla, Sour. 

(5) Madhura, Sweet. 

2 n'*f Gandha. Smells : 

[1] gw Sugandha, Sweet-smelling. 

(2) Durgandha, Evil-smelling. 

5 ^ Varna. Colours : 

(1) Shukla, White. 

(2) IWH Krisna, Black. 

(3) *il?r Nila, Indigo. 

(4) swa Rakta, Red. 

(5) ’for Pita, Yellow. 

4 Anupurvi. The power of retaining the form of the 

body in the last incarnation, during the Vigraha- 

gati, i. e., the passage of the soul from one condition of 
existence to another. Relating to the forms of the 4 condi- 
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tions of existence, to which the soul is proceeding: 

(1) N arkagatyanupurvi, Hellish. 

(2) T riyaggatyanupurvi, Sub-human. 

(3) Manusyagatyanupurvi, Human. 

(4) Devagatyanupurvi , Celestial. 

Narakagatyanupurvi means retaining form of previous life 
before hellish one and so on. 

Agurulaghu. Neither too heavy to move nor too light to 
have stability. 

sqqffi Upaghata. The possession of a self-destructive limb or or¬ 
gan which becomes the cause of one’s own death. As a 
kind of stag with horns, which when they become too 
heavy, cause his death. 

TOM Paraghata. Possessed of a limb or organ fatal to others, 
e. g., the sting of a scorpian, etc. 

*H5W Atapa. Radiant heat. Possessed of a body which is brilliant 
and bearable to the owner but intolerable and heating for 
the others. Such as the gross earth-bodied souls in the Sun, 
from which sunshine comes. 

[Hot light like Sun-shine.] 

Udyota. Phosphorescence. An illuminated body like that 
of the fire -fly. Such as the earth-bodied souls in the 
moon. 

[Cold light like Moon-shine.] 

•Tsepra Uchchhvasa. Respiration. 

2 Vihayogati . Capacity of moving in sfffiRT, space. This 

is of 2 kinds: 

(1) Shubhavihayogati , Graceful, like that of a 
swan. 

(2) Ashubhavihayogati , Awkward. 

Erf Pratyeksharira. A body possessed and enjoyable by one 
soul only ; as a mango. 

BNKWfKj Sadharanasharira. One body possessed and enjoyable 
by many souls ; as a potato, etc. 

m Trasa. Mobile. Having a body with 2, 3, 4, 5, senses. 

WR:, Sthavara . Immobile. Having a body with one sense only, 
i. e . touch. 

fprc, Subhaaga. Amiable personality even though not beautiful 
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Durbhaga. Unprepossessing, even though beautiful. 

U’S*, Susvara. Sweet-voiced. Pleasing toned} with musical voice. 

Duhsvara. Harsh-voiced, 
jpt, S hubha. Beautiful body, 
sfjpj, Ashubha. Ugly-body. 

Shuksma. Fine body, uncuttable, all-pervasive. 

9KI, Badara. Gross-body. 

Wlfa, Parayapti. Within one Antarmuhurta, the gaining by 

the soul of the capacity to develop fully the characteristics 
of the body into which it incarnates. The developments are 
of 6 kinds; 1st 4 only in one-sensed souls ; 1st 5 in 2, 3, 4, 
and 5 sensed souls, but only in 5 sensed souls without mind 
Orcifl Asanjni) all the 6 in others. 

1. ‘srjfK'ralfa. AharaParyapti. In taking of the molecules to 

make the body. 

2. ?KlOT!fa, Sharira-Paryapti. Development of body. 

3. Indriya Paryapti. Development of sensed organs. 

4. PranapanaParyapti. Development of respiratory 
organs. 

5. vnqmifa, Bhasa-Paryapti, Development of vocal organs. 

6. tpmiPci. Mana Paryapti-, Development of the organs of the 

mind, Aparyapti, To die within one Antar- 

• muhurta, without gaining the above. 

Sthira. Steady circulation of blood, bile, etc, e. g. among 
men. Steady circulation, etc., relates to 7 kinds of 913 
Dhatu, primary physiological matter; i. e.: 

(1) tfl, Rasa, Juice. 

(2) *93, Rakta, Blood. 

(3) Mans a, Flesh. 

(4) faMeda, Fat. 

(5) sifni Asthi, Bone. 

(6) Majja, Marrow. 

(7) 5«fi, Shuhra, Semen virile. 

The nutrition taken in, is transformedinto these 7 gradually in 30 
days. From one to the other the transformation takes = 4? days. 

The 7 kinds of Upadhatu or secondary physiological matter 

are: 

(1) 913, Vata. Wind. 

(2) ftar, Pt«a. 

(3) Wter, Shlesma. Phlegm, 
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(4) %tr, Shira , A tubular vessel of the body, as vein. 

(5) Hig, Snayu, Muscle. 

(6) Charma , Skin. 

(7) Udaragni , Digestive fire of the stomach; gastric 
fluid. 

All these remain steady where they ought to be, by the operation 
Sthira-nama-karma. 

stferc, Asthira . unsteady circulation of blood, bile, etc., e. g., 
among women. 

srji&, Adeya . Radiant appearance, so as to effect others. 

Anadeya. Dull appearance. 

WtsRtfS, Yashahkirti. Bringing good fame. 

Ayashahkirti . Bringing bad name even if he does good 
actions. 

Tirthakara. A Tirthankara’s career, with all its grandeur, 
when He preaches and completes His ministry. 


SUTRA 12 

n ^ 

Uchchairnichaishcha. 

Gotra or Family-determining karma is of 2 kinds : 

(1) Uchchagotra, High j and 

(2) Nichagotra, Low. 


SUTRA 13 

n n 

Danalabhabhogopabhogaviry anam. 

(«RTCra$*i Antaraya or Obstructive karma is of 5 kinds, as it 
obstructs :) 

(1) Danantaraya, Charity. 

(2) >5ri»Ti!?rcra, Labhantaraya, Gain. 

(3) Bhogantaraya, Enjoyment of consumable things. 

(4) Upabhogantaraya, Enjoyment of nonconsumable 
thiiigs. 

(5) Viryantaraya, Exercise of one’s capacities; power. 
Note—The siffa. Prakriti or nature of the bondage is finished 

nere. Now we go on to consider the duration of the bondage. 
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SURTA 14 

=* fawT*TC>T*T%rct%raT: to n 

Aditastisrinamantarayasya cha trinshatsagropamakotik- 

otyah para sthiti. 

The maximum duration of the 3 from the first, (i. e. TRHtflftq 
knowledge'obscurmg, 3f?r«n artfw Conation-obscuring and Feeling 
karmas,) and of 3RTCT9 Obstructive-karmas, is 30 crore X crore 6FK 
Sagaras. 

This is possible in a rational 5 sensed, fully developed Opfal 
paryapta ) soul, and having wrong belief Mithyatva.) 


SUTRA 15 



It il 


Saptatirmohaniyasya. 


(The maximum duration) of flt? Deluding-karma (is) 
70 (crore X crore sagaras.) 


SUTRA 16 

fWtMW»ln3T: H ^ H 
Vinshatirnamagotrayoh. 

(The maximum duration) of swt Nama, Body-making and >ibf, 
Gotra, Family-determining (kasmas is) 20 (crore X crore 6PK Sagars 
for each.) 

This is also possible as above. 


SUTRA 17 



: II ii 


Trayastrinshatsagaropamanyayusah. 


(The maximum duration) of *n& Ayu, Age karma (is) 33 9PR 
Sagaasr, 
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SUTRA 18 

wm ii ii 

Aparadvadashamuhurta vedaniyasya. 

(The minimum duration) of Vedaniya, Feeling karma (is) 12 
g|# Muhurtas— 12x48 minutes. 


SUTRA 19 

T II H II 

Namagotrayorastau. 

(That) of Nama, Body-making and Gotra, Family-determi¬ 
ning (is) 8 (g^a Muhurtas.) 


SUTRA 20 

tl II 

Shesanamantarmuhurta. 

Of all the rest (The minimum is) one SRTC Antar-muhurta, 
(which ranges from 1 Samaya and 1 Avail at the lowest to 48 
minutes—1 ?PPI Samaya. 


SUTRA 21 

fa < TT%rsrnr«r: n n 
Vipakoanaubhavah. 

Anubhava (is the maturing and) fruition of karmas. 


SUTRA 22 

II ^ II 

Sa yathanama. 

That (fruition is) according to the name (of the karma.), e. g., 
f isrm’ffto knowledge-obscuring karma prevents the acquisition of 
knowledge and so on. 
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SUTRA 23 
cKW 5 * II II 

Tatashcha nirjara. 

After that (fruition, the karmas fall off. That is) raAfl Nirjara. 
It is of 2 kinds : 

1. *rf^>naR Savipaka, where the soul in the maturity of time is, 
rid of the karmas by their operating and falling off from it. 

2. Avipaka, when by force of ascetic practices etc. (tfl 
Tapa etc.) The karmas which had not yet matured to 
operate, arc induced to fall off from the soul. 

SUTRA 24 

fRrsr^iT: a n 

Namapratyayah sarvato yogavishesatsuksmaikaksetrava- 
gahasthitah sarvatmapradeshesvanantanantapradeshah. 

(According to the nature) caused by their names, from all round, 
due to the difference in the vibrations (4l*l Yoga) in the soul activity, 
not perceptible by the senses, the karmic molecules enter and become 
one and stay with every moment, to each soul. 

The particular number of the molecules actually absorbed is 
called pradesha-bandha. 

SUTRA 25 

11 

Sadvedyashubhayurnaraagotrani puny am. 

3»Pl Punya, or meritorious karmas (are the following :) 

1. Sadvedya or Satavedaniya, pleasure-bearing. 

2. 3*ng, Shubhayu j good age-karma. 

3. Shubha-nama-, good body-making karma. 

4. sinter, Shubha-gotra ■, high-family-'determining. 

Their sub-classes are 42 : 

1. Sat a- vedaniya. Pleasure-bearing. 

2, -pig, Shubhayu t 1. fofa, Tiryancha, Sub-human 

2. Manusya, Human. 

3. Deva, Celestial. 
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37 g-i'iW, Shubhanama: 

2 Gatis : (1) Human, (2> Celestial. 

1 srira Jati : 5 sensed (genus of feelings.) 

3 Sharira, all 5 bodies. 

3 sjifN'i Angopanga, all 3 limbs and organs. 

1 wh Samsthana, perfect proportion . 

1 Samhanana, the highest Ta stw ■fn [- dggg 

1 ■W’i, Sparsha • "j 

1 H. Rasa. I _ x 

> When they are Subha (?p0 

1 <J S), Gandha. I 

1 W, Varna. J 

2 Anupurvis : human and celestial. 

1 Agurulaghu. 

1 TOW Par a ghat a. 

1 z^m Uchchhvasa 
1 Atapa. 

1 3^ Udyota. 

1 ftfWblfil Vihayogati, i. e. Shubha. 

1 Trasa. 

1 Badara. 

1 wrfer Paryapati. 

1 trftt Pratyeka-sharira. 

1 Rat Sthira. 

1 sj*r Shubha. 

1 *>3*rc Shubhaga. 

1 gw Susvara. 

1 Adeya. 

1 <w: Yashah-kirti. 

1 WfTW Nirmana (Shubha). 

1 ffasfit Tirthakar. [For the meaning of all these see Sutn ! 
above.] 

1 'KHTfa Uchchagotra. High family. 

42 Total. 


SUTRA 26 

*KTTS;?Tc<TT<TH II || 

Atoanyatpapam. 

(The karmas) other than these (are) W Papa (®r demeritorious 
karmas,) 



CHAPTER IX 

SUTRA 1 

Hrrer sr fa ftsr: *rt: ii ? 11 

Athravanirodhah samvarah. 

&K Samvara (is) the stoppage of inflow of karmic matter into the 

soul. 

The causes of Inflow and Bondage are given in Ch. VIII. Sutra I. 

Wrong belief (Mithyadarshana) is stopped (Samvara) in the 4th 
spiritual stage (Gunasthana) 

Vowlessness (Avirati) in the 5th and 6th ; 

Carelessness (Pramada) in the 7th 5 
Passion (Kasaya) in the 8th, 9th and 10th } 

Vibration (Yoga) in the 14th stage. 

For the 14th Spiritual Stages see Ch. X, Sutra 2. 


SUTRA 2 

% n ? n 

Sa guptisamitidharmanupreksaparisahajayacharitrai. 

It (is produced by :> 

3 kinds of gfa Gupti, Preservation. 

5 „ ,, Samiti, Carefulness. 

10 „ „ W Dharrna, Observances; (Dharraa.) 

12 „ „ A nupreksa, Meditation. 

22 „ ^ Parisah-jaya , Subdual of sufferings, and 

5 „ „ Charitra, Conduct. 


SUTRA 3 

fmr fa*hi *r ii b ii 

Tepasa nirjara cha. 

By austerities (is caused) shedding of karmic matter, and (also 
stoppage of inflow.) 
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SUTRA 4 

gfcr: n v ii 

Sa myagy oganigrahoguptih. 

3^1 Gupti. Prevention (is) proper control (nigraha) over mind 
3 J, speech and body T>W. 


SUTRA 5 

’TfFcPT: il «. n 

Eryabhasaisanadananiksepotsargah samitayab. 

flfilfa Samiti, Carefulness (is) to take. 

(A*!?;?'-fafaft), Samyakiryasamiti. Proper care in walking. 
(WWmRii#), Samyakhhasasamiti „ „ „ speaking. 

(OTSWFIRfof?), Samyakesanasamiti ,, „ ,, eating. 

flRlft). Samyakadananiksepasamiti. Proper care 
in lifting and laying. 

(WfiH^iVfrf)), Samyakutsargasamiti. Proper care in excreting. 


SUTRA 6 

spi: II % II 

Uttamaksamamardavarjava shauchasatyasamy&ma 
tapastyaga kinchanyabrahmacharyani dharmah. 

(The s.Tratstfm? , 10 Observances are : ) 

"tftprfli Ultama-ksama, Forgiveness. 

Uttama-mardava, Humility. 

•s^sph Uttama-arjava, Straight-forwardness, (Honesty) 

3W;T,-'-f Uttama-shaucha, Contentment. 

IJttama-satya, Truth. 

3xii{ Uttama-samyama, Restraint. 

Tfi 3 <w Uttama-tapa, Ausrerities. 

^13 Uttama-tyaga, Renunciation. 

3 fPT 3 ir^iH«l Uttama-Akimchanya, Not taking the non-, elf for 
one’s own self [non-attachment ) and 

Uttama-bra.hm&ch&rya, Chastity, all .of the .J^ghest 

degree. 
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(These must be') meditated upon again and again. As to the first 
kind of meditations viz., transitoriness srf^WfiJsrqT, anityanupreksa it 
must be noted that as Substance, every thing is permanent. Only 
condition is transitory. Of the matter assimilated as karma and 
by the soul, that which is accepted by the soul is called 3«rro Upa.Ua. 
The rest is Anupatta matter which is not taken in by the 
soul. 


SUTRA 8 

qfttfaanr: qf^r: n * u 

Margachyftvananirjararthara parisodhavyah parisahah. 

For the sake of now-!alling-off from the path (of Liberation,) 
and for the shedding (of Karmic matter, whatever sufferings are) 
undergone (are called) the qfifatn: “Sufferings/* 


SUTRA 9 

^TTrs?fT?rc>i is?#rTTq n e h 

Ksutpipasashitosnad imshamasakanagnyarati stricharyanisa- 
dyashayyakroshavadhayachanaalabhaarogatrnasparshamala- 
satkara puraskaraprajnaajnanadarshnarn, 

(The 22 Sufferings are:) 

1. Hunger. 

2. fanfll, Thirst, 
a #1, Cold. 

4, 3*»5, Heat, 

5. q’?T Insect bites ( mosquitoes etc, 

6, JTF4, Nakedness. 

7. wtk, Ennui, dissatisfaction, languor. 

8, W, Women. 

9. Walking too much ; not to feel the fatigue, but to bear 
it calmly. 

10. fowl, Sitting. Not to disturb the posture of meditation, 
even if there is danger from lion, snake etc., etc. 

11. Sleeping. Resting on the hard earth. 

12: «n*kl, Abuse. 

13. Beating. 
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14. (or 31^1), Begging. (To refrain from begging even 
in need.) 

15. Failure to get alms. 

16. d*i, Disease. 

17. Wl?. Contact with theory shrubs, etc. 

18. *T5t, Dirt. Discomfort from dust, etc. 

19. Respect on disrespect. 

20. RfT, Conceit of knowledge. 

21. Lack of knowledge. 

22. ■a?#), Slack belief, e. g„ on failure to attain supernatural 
powers. 

SUTRA 10 

ii ?o ii 

Suksmasamparaynchhadmasthavitaragayoshcbaturdaaha. 

In Sukimasamparaya, (the stage ofj "'Slight Passions”, 

(i. e., where all the passions have subsided or are destroyed, except 
the slightest greed.) (In) Chhadmasthavitaraga, 

Upashantamoha) where all the passions are suppressed. (In gtawl? 
Ksinamoha where all the passions are destroyed, i. e., to beings in the 
10th, 11th and 12th stages of Spirituality, only) 14 (are possible, t. e.. 
all except the 8 sufferings, due to deluding karmas, viz : 

(1) Nakedness. 

(2) *R$I, Ennui, dissatisfaction, etc. 

(3) Women. 

(4) f«wn. Sitting or posture. 

(5) orator, Abuse- 

(6) *n=ERrr, Begging. 

(7) HSffltjwsrc, Respect and disrespect. 

(8) Slack belief. 

SUTRA 11 

tTSFT^r fsr% ii ?? ii 

Ekadaaha jin©. 

To f3m, Jina, Arhat, (i. e., in the 13th fPW, Gunasthana, 
spiritual stage the 4 Ghatiyakarmas, destructive karmas having 

been destroyed, only) 11 (sufferings are possible. They are due to 
Vedaniya, karma. They are :) 
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(1) Hunger. 

(2) Thirst. 

(3) Cold. 

(4) Heat. 

(5) Insect-bites. 

(6) Walking. 

(7) Hard earth-bed. 

(8) Beating. 

(9) Disease. 

(10) Contact with thorny shrubs, etc. 

(11) Dirt. 

But as a rule, because the fltesfw, Mohaniya Deluding and 
Antaraya, Obstructive Karmas are destroyed, these sufferings hardly 
ever arise. 

SUTRA 12 

srr^r^nrPTTT^ m n ?? ii 

Vadarasamparaye sarve. 

To Vadarasamparaya, the saints (who are below the 

10th stage y^Wf, i.e., who are in the 6th, 7th, 8th or 9th stages of 
spirituality, and) with slightly gross passions, all (che 22 ifaf: Sufferings 
are possibe.) 

* 

SUTRA 13 

5TRT*?(Tt SRTT?n^ ll?3 II 

J nana varan# prajua^mmsa. 

tlftConceit and Lack of knowledge ■, sufferings (are caused) 
by (the operation of) frcwro, Knowledge-obscuring Karmas. 

SUTRA 14 

5RT < I II V 

DaTsha na Tnohantarayayoradargharna htbhftti*. 

Slack-belief (by) right-belief-deitrdingj and failure 

to get alms by 'SRirra Obstructive, karma. 
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SUTRA 15 

*nfoPTt|*PWTt*RT*Ripre$T?¥!1! : II ?* II 

Charitramohanagnyaratistrinisadyakroshayachanasatkara- 

puraakarah. 

Nakedness, Ennui, Woman, Sitting or Posture, Abuse, Begging, 
Respect and disrespect (sufferings are due to ) sifawtafta right-conduct 
deluding karmas. 


SUTRA 16 

li \\ H 

V edaniyeshesah- 

The rest (are caused) by Vedaniya Karmas. (They are 

11 and given in the 11 th Sutra above). 

SUTRA 17 

qfo fo rf gT • II ^ II 

Ekadayobhajyayugapadekasminnaikonavinshati 

From 1 to 19 at one and the same time can be possible to a 
saints (but not more than 1*9.) 

This is obvious for there are 2 sets of contradictory sufferings, 
which can not co-exist, as: 

Heat and Cold. 

Sitting and walking and sleeping on hard earth. 


SUTRA 18 

*nfc«i*T H a 

Sawnayikachchhedopasthapanapariharavishuddhisuktmasampar 
ayayathakhyatamiti charitram. 

(The 5 kinds of) Right conduct (are:) 

(1) graifipR,Equanimity. 

(2) t ^w n n rei, Recovery of equa nimity after a fall from it. 

(3) Pure and absolute non-injury. 

(4) gjp re w cw. All but entire freedom from passion. 

(5) «wre*w. Ideal and passionless conduct. 
'iftfltftgfk.Paribara-vishuddhi is found only in a man of 37 or 38 
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years, who has served the Tirthankar for 7 or 8 years, i. e„ from 
the age of 30 to that of 37 or 38. He must have read the 
Pratyakhyanapurva. See Jiva-Kanda-Gatha 471-2. 


SUTRA 19 



«nfr' : ii u 'I 

Anashanavamodaryyravritti-parisankhyanarasaparitya- 
gaviviktashaypasana kayakhsa bahyam tapah. 

(?W Tapa. austerities are external and internal. ) 

External austerities (are 6 :) 

1. Anshana, Fasting. 

2. Avamodaryya, Eating less than one’s fill, than one 
has appetite for. 

3. V ritti-parisankhyana. Taking a mental vow to ac¬ 
cept food from a house-holder, only if a certain condition 
is fulfilled, without letting any one know about the vow. 

4. W'tfeqrc, Rasaparityaga, Daily renunciation of one or more of 
6 kinds of delicacies, viz. 

1. Ghee (Butter, clarified butter.) 

2. Milk. 

3. Curd. 

4. Sugar. 

5. Salt. 

*6. Oil. 

5. f¥<t<w«iWW, Vivikta-shayyashana, Sitting and sleeping in lonely 

place, devoid of animate beings. 

6. Kayaklesha, Mortification of the body, so long as the 
mind is not disturbed. 


SUTRA 20 

Prayashchittavinayavaiyavrtyasvadhyayavyutaargadhy- 

ananyuttaram 

The other, ( i.e., Internal, ausrerities are also 6 : 

1. Prayashchitta, Expiation. 

2. foro Vinaya, Reverence. 

3. Vaiyavritya, Service ( of the saints or worthy 
people.) 
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4. Svadhyaya, Study. 

5. *3W»i r , Vyutsarga, Giving up attachment to the body, etc 

6. «n«T, Dhyana, Concentration. 


SUTRA 21 

*r«rre>*r sitwthth n n 

Navahcaturdashapanchadvibhedayathakramam 

pragdhhyanat 

(The swat ar,Internal austerities) previous to «fR,Concentration 
(are respectively of ) 9, 4,10, 5, and 2 kinds. 


SUTRA 22 



Alochanapratikramanatadubhayavivekavyutsarga- 

paschhedapariharopasthapanah. 

(The 9 kinds of nwfisn, expiation are : 

1. Alochana, Full and voluntary confession to the head 
of the order. 

2. ultew, Pratikramana, Self-analysis and repentance for faults. 

3. a5*P?, Taduhhaya, Doing both. 

4. f$m,Viyeha, Giving up a much-beloved object, as a particular 
food, or drink. 

5. Vyutsarga, Giving up attachment to the body 

6. 5TC, Tapa, Austerities of a particular kind prescribed in a 
penance. 

7. ift, Chheda, Cutting short the standing of a saint by way of 
degradation. 

8. 'Tftsrc, Parihara. Rustication for some time. 

9. 3WR, Upasthapana, Fresh re-admission, after expulsion 
from the order. 

Any of the above 9 penances is prescribed by the Head, accord¬ 
ing to the transgression in a particular case. 


SUTRA 23 

: n n 

Jnanadarshanacharitropacharah. 

( Reverence is of 4 kinds:) 
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1. Jnanavinaya, For right knowledges 

2. Darshanavinaya, For right-belief) 

3. Charitravinaya, For right-conduct and 

4. sfstrcfofr*?, Upacharavinaya, by observing proper forms of 

respect, as folding the hands bowing etc., etc,. 


SUTRA 24 

^r^r^fTi^r4^f?#w5rf^T^f?r*fsr?rrffrflrr?rTiTr*r n vy h 
Acharyopadhyayatapasvishaiksyaglanagenakulasanglia. 
sadhu manojnanam. 

Service is of 10 kinds, as it relates to the :) 

1. w*?*?, Acharya , Head of an order of saints. 

2. Upadhyaya , Preceptor in an order of saints. 

3. Trapasvi ,, Saint who practises severe austerities as long 
fasts, etc. 

4. Shaihsya, Student saint. 

5. *3TM, Glana , Invalid saints. 

6. W, Gana, Brothers of the same order (gana.) 

7. Kula , Fellow-disciples of the same Head. 

8. Sangha, Whole order as such, (/. <?., all the 4 classes of 
which the order consists . 

(1) mfa, Rishi, Saint with miraculous powers. 

(€1) Yuii, Saint with control over the senses. 

(3) gfa, Muni , Saint with Visual and Mental knowledge. 

(4) WFTR, Anagara , Saint, a houseless ascetic. 

Or, all the 4 classes of the community, i. e. 

(1) 3 fa, Yati, Monk. 

(2) Aryiba, Nun. 

(3) w*;, S7i ruvafea, Layman. 

(4) Mi, Shraviha, Lay-woman. 

9. 3??, Sadhu, Saint (of long standing. 1 

10. ante Manojna , Popular saint. 


SUTRA 25 

li x* II 

Vachanaprichchhananupreksamnayadharmopadeshah* 

Savadhyaya, Study is of 5 kinds :) 

1. Vachana, Reading, 
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2. 13RT, Prichchhana, Questioning Inquiry on a Doubtful point. 

3. wjjfai, Anupreksha, Reflection or meditation on what is read 

4. SHwns, Amnaya, Memorising and proper recitation. 

5 Dharmopadesha, Lecturing or delivering sermons. 

SUTRA 26 

u \\ u 

Bahyabhyantaropadhyoh. 

(*3«Pt, Vyutsarga, giving up attachment to wordly objects, is of 
2 kinds :) 

1. 3<nfa, Bahya Upadhi, Of external (things.) 

2. WrWTTfa, Abhyantara-upaihi, Of internal things (as the 
passions, etc.) 


SUTRA 27 


ftrfq; n ^ ( 
Uttamasamhananasyaikagrachintanirodho 
dhyanamantarmuhurtat. 


wn*T, Dhyana, Concentration is confining (one’s thought to one 
(particular object.) (In a man's with a high-class constitution (Of 
bone, nerves, etc., i. e., the first 3 out of the 6 Samhananas, it 
lasts at the most for, i. e.,) upto one sMg'ffl Antaramuhurta, (». e., 48 
minutes minus one 5PR, Samaya.) 


SUTRA 28 

ArtaraudracLharmashuklani. 

(It is of 4 kinds :) 

1- Artadhyana, Painful concentration } monomania, 

2. Rudradhyana, Wicked concentration on unrighteous 
gain, etc. 

3. Dharmadhyana, Righteous concentration. 

4. Shukl&dhyana. Pure concentration. t. e„ concentr a¬ 
tion on the soul. 
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SUTRA 29 

irrcr^ i ^ n 

Pare moksahetu. 

The last two $T5T«tR) Dharma and Shukla, are the causes 

of Liberation- (The other two wt&WR, *?«ir are the causes of mundane 
bondage.) 


SUTRA 30 

snfrmfoR II II 

Artamamanojnasya samprayoge tadviprayogaya smritisa- 

manvaharah. 

Painful concentration or monomonia (is of 4 kinds.) The 
first kind of) monomonia, (is Anuta samyogaja), On conne¬ 

ction with an unpleasing (object,) to repeatedly think of separation 
from it- 


SUTRA 31 

farmer h h 
Viparitam manojnasya. 

(The second monomania is its opposite, i- e. refafrist Istaviyo- 
g aja). (®n being separated from a pleasing object, to repeatedly 
think of reunion with it,) 


SUTRA 32 

^MT^T n ^ n 
Vedanayashcha. 

The third monomania is: 

Pida chintavanaX On being affeicted) by a disease or 
trouble (to be repeatedly thinking of becoming free from it-) 

SUTRA 33 

^ II 33 11 
Nidanam cha. 

(The fourth monomania is :) 

Nidana. (On being over anxious to) enjoy (worldly objects 
and not getting them in this world, to repeatedly think of gaining 
the m) in future. « 
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Tadaviratadeshaviratapramattasamyatanam. 

That (fcn&ajR, Painful concentration is possible only to a man in 
any of the following stages of spirituality qpwrc, :) 

Avirata, Vowless, i. e., in the first 4 stages. 

Deshavirata. With partial vows, i. e., in the 5th stage, 

Jnroftra, Pramattasamyata. Monk with some carelessness, i. e., 
in the cth stage- 

(But in this last there can be.no nidana,) A vowless person may 
be a wrong believer or a right believer. Thus there are 4 kinds of 
souls for painful concentration viz-, wrong, believer i right beleiver } 
partial vower ( imperfect vower. The concentration is worst in a 
wrong believer and begins to be milder and milder on wards till we 
reach the man with all vows but which are kept imperfectly. 


SUTRA 35 

Himsanrtasteyavisayasamraksanebhyoraudramaviratad- 

eshaviratayoh. 

Wicked concentration (is of 4 kinds :) 

1. Haw*, Hinsananda, Delight in hurtfulness. 

2. SRftaRfT, Anritananda, Delight in falsehoods- 

3- St eyananda, Delight in theft. 

4. faw Visaya Sanraksanananda, Delight in preservation 

of objects of sense-enjoyments- 

(This is possible) in the Avirata, (i, e-. the first 4 and in) Deshav- 
rata (i. e-, the 5th stages.) 

The degrees are the same here as above under Sutra 34. The 
wrong believer is the worst off. 


SUTRA 36 

Via IMWfaMIfrWMMftMqro H \\ n 

Ajnapayavipakasamsthanavichyayadharmana. 

itam, Righteous concentration (is of 4 kinds, f. e„ ) contempla¬ 
tion of: 
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1. wtlffRa, Ajnavichaya, The Principles taken on the faith of 
the Scriptures, as being the teachings of the Arhats. 

2. Apayavichaya, As to how the universal wrong belief 
knowledge and conduct of people can be removed. 

3. Vipahvichaya, The fruition of the 8 kinds of karmas. 

4. Sanstham vichaya, The nature 'and constitution 
of the Universe. 

[This is possible from the 4th to the Is'at^pw) 7tht 

Spiritual stages.] 


SUTRA 37 

Shukle chadye purvavidah. 

Pure concentration is also of 4 kinds:) The first 2 kinds 
of pure concentration (are only possible to saints) possessed of a 
knowledge of the 14 15 Purvas. 

(This is always present in the 8 th and higher spiritual stages 
up to 12 th.) 


SUTRA 38 

II 3« 11 

* Parekevalinah. 

The last 2 )kinds of gwrawPure concentration are peculiar) to . 
the man of perfect knowledge (kevalin.) 


SUTRA 39 


fotfff'T 11 U " 

Prithaktvaikatvavitarkasuksmakriyapratipativyuparata- 

riyanivartini. 


(The 4 kinds of R Pure concentration are :) 

(1) TWIW ftwfi (Nr, Pritkaktva vitarka vichara, Absorption in 
meditation of the SELF, but unconsciously allowing its 
different attributes to replace one another. 

(2) SJOTffcrfftarc, Ekattva vitarka vichara, Absorption in one 
aspect of the SELF, without changing the particular aspect 
concentrated upon. 
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(3) Sukemahriyapratipati. The very fine vibratory 

movements in the soul, even when it is deeply absorbed in 
itself, in a kevalin. 

(4> ssjTO fen V yuparatakriyanivarti, Total absorption of 

the soul in itself, steady and undisturbably fixed without any 
motion or vibration whatsoever. 


SUTRA 40 



!| Yo l| 


Tryekayogakuyayogayoganam. 

These 4 kinds of Pure Concentration inhere in : 

(The 1st WiW fe$, Prathaktvavitarha, vichara), in (the Saint) 
with 3 vibratory activities (of the soul through mind, body 
and speech. 


(The 2nd, K3S3 fow, Ekatvavitarkayichara), in (the Saint) 
with only any one (of the 3 vibratory activities of the 
soul, ) 

(The 3rd, ftsrafmtfi), Suksmakriyapratipati) in (the 

Sayogakevalin in the 13th stage, g^WR, The yoga is; by the 
body (only s ) 

(The 4th, *gTOI fk*n Vyuparatakriya Nivarti, in (the 

Ayogakevalin, in the 14th stage, There is) no 

yoga or vibratory activity of mind, speech or body. 


SUTRA 41 


tnpTStf II Y? II 

Ekashrayesavitarkavicharepurve. 

The first 2 (kinds of Pure concentration are) attainable by one 
with Scriptural knowledge and consist of meditation upon a part of 
the Scriptural knowledge. (In the concentration the part meditated 
upon, may change in character or aspect. 


SUTRA 42 

it y^ it 

Avicharam dvitiyam. 

(But) the 2nd (kind of Pure concentration is) free from any such 

change. 
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SUTRA 43 
fat#: STcP* II II 

Vitarkah shrutam. 

ft#, Vitarka, means Scriptural knowledge. 


SUTRA 44 

n vv || 

Vicharorthavyanjanayogaaankranti. 

frFF, Vichara, means Faiifa Sankranti , i. e., change in w f , Artha, 
the object: of concentration itself ; in^P’W, V yanjana, the verbal ex¬ 
pression, or m -TM, Yoga, i. e., in the. vibratory activity with which 
the concentration is going on, i. e., mind, speech, or body. 


SUTRA 45 

II V'/. II 

SamyagdrMtiUhravakavirat&nantaviyojakadarshanamoh&kaapako- 
pasamakopashantamohakaapakaksinamoha jinah kramaahoaa- 
amkkyeyagunavirjara. 

The Avipaka, voluntary! shedding of karmas (in the high¬ 

est degree of each condition occurs!) to an innumerable-fold extent in 
each of the following stages, compared with the one immediately 
preceding it. 

(The first mention is of the condition of right belief, t. e., the 4th 
stage in Spiritual Development. In this the shedding is 
inumerable-fold, gttfj, compared with the condition 

of the soul just before it acquired right belief. The stages 
as mentioned are:) 

e«l*ff&, Samyagdrsti. One who has right belief, the 4th gtffWT 
stage. This stage is reached by (37TW, Upashama ). The 
subsidence’or by (^fa*Tn, Ksayopashama ) Partial destruction 

T subsidence and operation of the passions which feed wrong 
belief (aRFng^f?), and of 3 kinds of right-belief 

deluding karmas. 

314$, Shravaka, One who takes the layman’s vows t. e., partial 
vows, the 5th stage. By Ksayopashama of 4 

Passions which obscure renunciation. 



N i n e t h Chapter 163 

fa*'*, Virata. A paint with full vows in the 6th (smt), and 7th 
<yrwn) stages. By Ksayopashatm of the 4 passions 
which obscure total renunciation. 

Anantaviyojaka. The same, when he transforms the 
karmic matter of passions which feed wrong belief, into 
a lower or less injurious kind of karmic matter of 
passions. 

Darshanamohaksapaka. The same when he destroys 
the 3 kinds of right-belief deluding karmas 

3OT, LJpashamaka. A saint in the 8th, 9th and 10th jp«rwR 
stages, when his (fatf’mrfajffa) right-conduct deluding karmas 
are subsiding. 

, Upashantamoha. In the 11th p*iw stage, when his 
right-conduct-deluding karmas have totally subsided, 
wm, Ksapaka, A sait in the 8th, 9th and 10th stages, when he 
is destroying the right-conduct-deluding karmas. 
wfaipifa, Ksinamoha. In the 12th stage, when he has destroyed 
totally the right-coduct-deluding karmas. 
fk*r, (Jina . In the 13th stage, when he becomes Kevali, 

i. e.. Omniscient, after having destroyed all the 4 
Destructive karmas, t. e., knowledge, conation, right-belief 
and right-conduct deluding karmas, and obstructive karmas, 
(fHPRtsffa, askprctiffa, jjfasftq, 

In the 14th stage, the 4 swiftai, non-destructive karmas 

are also totally destroyed. 


SUTRA 46 

'jfrr^arfsTffw’«rr: n »• 

Pulnkavakushakushilanirgranthasnataka nirgranthah. 

The Nirgranthas, the possessionless (or saints are of 5 kinds :) 

1. Pulaka, (gfal 5 ?:). Like the husk, i. e., some times there is a 

very slight lapse in the perfect observance of their primary 
vows Ojwfjtu, Mulaguna). 

2. Vakusha, (q§*t). They are still slightly coloured by some 
consideration of their body, books and disciples. 

3. Kushila, (ftfta). Sometimes there is a very slight lapse in the 
perfect observance of their secondary vows, (atrcy’ir, Utlra- 
guna.) 

4. Nirgrantha, The absolutely passionless, in the 11th 



164 


Tatvartha S u t r r a m 


and 12th stages. 

5. Snataka, wrafi The Kevali, in the 13th and 14th stages. 

SUTRA 47 

Samyamashrutapratisevanatirthalingaleshyopapada* 
sthanavikalpatah sadhyah. 

The distinctions (between the possessionless saints) should be 
considered with reference to the following (8) matters : 

1. Samyama (fw), 5 sorts of conduct. 

2. Sruta, (fli), Scriptural knowledge. 

3. Pratisevana, (Mfaifani), Liability to transgression under 
another’s complusion. 

4. Tirtha, Contemporary or successors of the Tirthankaras. 

5. Linga, (ffln), Sign, i, e., saint both in mind and exter¬ 
nal observances; and saint less in mind and more in 

external observances. 

6. Leshya, (ay-ii) Thought colours. 

7. Upapada, (3wr), Whether the saints would be reborn in the 
heavens or attain liberation. 

Sthana, (^in), Their stages of conduct and degree of sub 
jection to the Passions, 
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2. RfflFR, Sasadancu, Downfall. When there is operation in 

the 4th stage of one of the 4 Anantanubcin - 

dhikashayas, Error-feeling passions, i. c*, anger the soul falls 
down to the 1st stage through the 2nd and the thought- 

activity in the passage through, is called Sasadana . 

3. Misra, mixed. Operation of Samyakmithyat- 

vamohniyakarmas or Misra Mohniya. Belief in right and 
wrong at one and the same time. This is reached always 
on falling down from the Oth stage. 

4. Ariratasamyaktra, Vowless right belief. Belief 

is produced by the Upashamci, subsidence of the 4 

~*t'i ws&fam, .4 nantanubundh ika*aytu>. Error-feeding pas¬ 
sions and one are fhree kinds of right-belief-delud¬ 

ing karmas respectively, i. e., one for a soul who has never 
been or three for a soul who has been in possession of 
Samyaktva, right belief. The soul here has belief in the 
path of Liberation, but cannot observe ihe rules of conduct 

for attaining Liberation. 3 kinds of thought-activity may 
be noted in this stage : 

(1) UpanabuLsamyahia is attained by the 3TOR, 
Vapasama , subsidence of 5 or 7 kinds of deluding 
karmas. 

(2) ntlfw Kshayikcisamyabta is attained by the destruc¬ 
tion of the 7 sjfft prakrties. 

(3> Ksayopashamasamyakta is attained by the 

# destruction or subsidence of 6, and the continuous 
operation of the 7th, ?. e., Samyakprakrti 

mithyatva , right-belief clouded occassionlly by the 
slightest wrong belief. This 3rd kind of thoughtactivity 
is characterised by i. e., the 3 de¬ 

fects : 

1. Chala. Of being shaken in his right belief* e. g„ think¬ 
ing that, worship of ?TlfcT«m, Santinatha will bring 
calmness ; or that of Wffcrw, Parsvanatha will 
remove obstacles, etc., etc., whereas all Arhats are 
the same. 

Mala. Of having the thought activity soiled by one 
or more of the defects on, transgressions, e. g., wsr, 
Sanka , doubt 

%tw, Kanksa, desire of sense pleasures, 
fateful, Vichikitsa, Hatred of the sick and deformed, 
• etc. 
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Anvadristiprasansa. Thinking admiringly 
of wrong believers and Anyadristisan- 

stava. Praising wrong believers. 

3. wn?, Agadha. Of losing firm hold of right belief, e. g., 
dedicating a temple and still thinking it to be one’s 
own property, 

5. Deshavirata. artial vows. Taking the Partial vows. 
All the 11 Jirarir, Pratimas or stages of a layman’s life come 
in this. (These are given on page, 118 Chapter VII. 
20 .) 

6. Siretftt?!, Pramattavirata, Imperfect vows. After renunciation 
of all worldly objects, still occasionally to turn the mind to 
the service or needs of the body. This is, the pramatta- 
bhava careless slackness in concentration. Henceforth the 
stages are all in the life of a gOi, Muni, Saint. 

7. Apramattavirata. Perfect vows. Renouncing the 

careless slackness of the 6th gunasthana, and being absorbed 
in spiritual contemplation Righteous concentration 

of the highest type.) 

From here, there are 2 Srenis, ways of ascent. (1) 

Upasamasreni in which the right-conduct-, 

deluding karma subsides (2) aqsriroi, Ksapakasreni, in 
which it is being destroyed. This last is the neccessary way 
to Moksha, Liberation. 

8. Apurvakarana. New thought activity, Karana 

or thought-activity which the saint’s soul had never yet 
acquired. This is the beginning of the 1st Sublet* 

dhyan, pure concentration on the pure ww, Atma or 
self. 

9. srffilWRt’H, Anivrttakarana. Advanced thought-activity, 
Special thought-activity of a still greater purity. A stage 
of JPWgswafR, Prathamasukladhayana, 1st Sukladhyana. 

10. gjwerorc, Suksmasamparaya. Slightest delusion. All passions 

are destroyed or have subsided, except very 

slight nominal greed, this is also 1st Shukla dhyana. 

11. , Upashantamoha, or Upashantakasaya, 

subsided delusion. A thoughtactivitv which is produced by 
the subsidence of entire right conduct-delud 

ing karmas. This is also 1st Shukladhyana. A saint must 
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fall down from here. But if strong enough, he can resume 
his ascet from the W'HR, Kshapaka mode of ascent in the 8th 
stage. 

12. Kshinamoha. Delusionless. The entire 
right-conduct-deluding karmas are destroyed in this stage. 
And the thought-activity produced belongs to the 2nd 

, Sukladhayan, The saint attaining this, dose so 

directly from the 10th stage without passing through the 
11th stage. 

13. Sayogakevali, Vibrating-Perfect soul. Before com¬ 
mencing this thesoul must have destroyed the three remain¬ 
ing •flfowrf, Destructive karmas : (lRTO<!ffcT 

Knowledge obscuriug, conation obscuring and obstructive 
karmas- Here the soul becomes , Arhat or Perfect soul 
in human body with vibrations in it. Preaching and Pere¬ 
grinations belong to this stage. 

14. Ayoga-kevali, Vibrationless perfect soul. This is 
attained when there is before the sayoga kevali’s Liberation 
just enough time to speak out the 5 letters w, *, 3, ^ St. 
In this stage —a very brief one indeed the vibrations of the 
holy body cease, and the soul attainig Peace and Bliss 

SUTRA 3 

ST M I 

Aupasamikadibhavy&tvanam cha. 

/There is also non-existence of bhava or thought-activity) 
due to the operation, subsidence and to the destruction-subsidence 
and operation of the karma, and of bhavyatva, (t. e., the capacity 
of becoming liberated. 

(Of course the WlftRi kshayika, thought-activity due to a total 
extinction of karmas, is retained, and also VTfanRrs; Parinamika , the 

own natural-activity of the soul i, e, its sfRw Jivatva, »oulness or 
livingness. ) 


SUTRA 4 




II Y II 


Anyat kevala samyaktvajnana darsana siddhatvebhyah. 

Other wise(there remain perfect-right belief, perfect- 

right knowledge, perfect conation, and the state of having 
accomplished All. 


(Perfect conation and perfect knowledge imply perfect power 
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w also. 

SUTRA 5 

II % il 

Tadanantaamurddhvam gachchhantyalokantat. 

After that (liberation from all karmas (the liberated souls go up' 
ward; (right vertically) to the end of ftfcj; Loka, (or the Universe). 


SUTRA 6 and 7 


• ’nrrfa i # ^5Jmrr%TF5nfi' 


\9 II 


(6th) Purvaprayogad&Bangatva-dbandhachhedattath&g&ti 
pavinamachcha. 

( 7th )Aviddhakulalachakravadvyapagatalepalambuvadekan- 
davijavadagnisikhavachcha. 


(This upward motion is due to 4 considerations :) 

U) ’jvvvkna , Purvaprayogata, (momentum or instinct produced 
in the soul,) by its previous activity, (directed to the attain¬ 
ment of Liberation) like a potter’s wheel (which once set in 
motion goes on) circling (even when the potter’s hand and 
wand are both taken away.) 


(2) Asangatvat, The non-association or non-existence 

of the company (which kept it down. i. e. the absence 
of karmas,) like (an empty) gourd (which) coated with clay 
(sinks down in water, but the clay) being washed ofr, (it 
bobs up to the surface again.) 


(3) Bandhachchedat, (On account °f) the bondage being 
broke!i ; like the castor-bean (which flies up at once, when 
the fruit which kept it in confinement is broken open ). 

(4) avmfa'fftww, Tathagatiparinamat, (Due to its being the 
soul’s) nature to go upwards, like the flames of fire. 


SUTRA 8 



It s it 


Dharmastikayabhavat. 

(Rut it does not rise higher than the extreme limit to ata Loka 
or the Universe), because (beyond it there is) the non-existence of 

Dharmastikaya or the iriedium of motion. 
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SUTRA 9 



snw : II €. II 

Ksetra kala gati linga tirtha charitra pratyeka buddha bodhita 
janana vagahanantara samkhyalpa bahutvata aadhyah. 

(The Liberated soul) should jbe considered (with reference to the 
following.) 

1. %3( Space : (1) The liberation is in its own self. 

(2) The Liberated soul is in Siddhaksetra, 

the place of the Liberated. 

(3) The place of the Liberated. Akasa 

space. 

(4) The place in its last incarnation, such soul 
could have been bom only in one of the 15 

Karmabhumis in the 2iSfrl Dvipas, 

(5) The Liberated soul in the 21 Dvipas may 
have been in the 15 harma bhumis, but being 

kid-napped may have been left any where 
in the 2$ dvipas, from which be attained 
Liberation. Therefore the place of the 
Liberated is as big as the 21 dvipas, i. e. 
45 lacs yojanas in diameter. 

2. i~t, Kala Time : (1) Liberation takes place only in one 

samaya (8*w). 

(2) Liberation takes place only when the 

last incarnation is in the end of the 
3rd or in the 4th age of the 

Avasarpini. But those born in the 4th can 
attain salvation in the 5th age. And in the. 
awffaft, Utsarpini, in the correspooding agesl 

(3) But in kid-napping from fftf, Videhas, in al 
ages, as also in the Videhas, from where 
is Liberation at all times. 

3. *#, Gati. Condition of Existence : 

(1) Liberated soul is in the 5th or 
Siddhagati. 

(2) Liberated soul comes up only from the 
human condition of existence. 

4. f^fn, Linga. Sex:(l) There is no sex in liberated state. 

(2) In the last incarnation, the soul may have 
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been feminine, masculine or common in 
thought-actrity or bhavas in ascend¬ 

ing up to the 9th stage. In the 10th stage 
there are no such bhavas, but the body must 
be masculine dravya 

5. Tirtha. (1) Liberated soul wasa Tirthankara. 

(2) „ „ was not a Tirthankara. 

6. Charitra, Conduct. According to the particular conduct 
which led him to Liberation 

7. Pratyeka buddha bodhita. Where he was led to the 
path of Liberation by his own intuition or by the pregpt 
of another. 

8. WH, Jnana. Knowledge. According to the kinds of knowledge 

which preceded perfect knowledge They may be 

2, 3, or 4 kinds. 

9. Avagahana. Stature, i. e. the form and stature of 
his last body: 

Maximum : 525 'sg'i. Dhanusa=*=2\0Q ?t*j, Haths. 

. Minimum : 3$ Haths. 

10. Antara. Interval. When one or more souls are Libe¬ 
rated, there may be a minimum interval of one Samaya 
a maximum interval of 6 months, before others are Liberated. 
It the rise of Liberated souls is continuous, it must continue 
at least for 2 samayas and.at most for 8 samayas. 

11. Samhhya. Number : 

(1) Minimum : 1 soul in one samaya. 

Maximum : 108 souls in one samaya. 

(2) In every 6 months, and 8 samayas, 608 souls 
must be liberated. 

12. Alpa bahutva. Quantty, as to more or less : 

(1) More will go from the region of their 
birth. 

Less will go when kid-napped. 

(2) Less from J ambu dvipa• More fromm 
wraftotnr, Dhataki khanda still more fro 
3HK<« sfta Puskaravara dvipa. 
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